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ABSTRACT
Divorce is dissolution of marriage through judicial or non-judicial means. A critical look at the
state of marriage in Universal Reformed Christian Church (URCC) in Benue State reveals that
divorce is increasingly becoming a common trend among URCC couples. This study therefore
has investigated the causes for increasing rate of divorce among couples in URCC. It has also
studied the effects of divorce on the couple, children, the church and the society while
identifying the ethical issues in divorce in the Universal Reformed Christian Church in Benue
State. The work is based on the theoretical framework known as Vulnerability Stress Adaptation
Model which is an integrated theory that describes certain variables that affects marital stability.
This work employed the qualitative research design where data was sourced from books,
Journals, and periodicals. The work also used interviews and questionnaires to source primary
data from select communicant and divorced members of URCC in Benue State. The findings
revealed that insensitivity of couples to each other’s needs is remotely responsible for divorce.
Some of the immediate causes are infertility, infidelity, poverty, poor communication,
unrealistic expectations and forced or compulsive marriages among other factors with
attendance negative effects on the family, church and the society. The ethical problems of
divorce were identified to include; sexual promiscuity, drugs and alcohol abuse, step families,
violent behaviour, lack of proper moral upbringing of children, lack of pastoral care for the
divorced and excommunication from Church. In the light of these findings, the work
recommends that married members of URCC must reflect seriously on the ethical implications
of divorce, avoid those things that cause divorce and work harder on their marriages to remain
together. The URCC leadership should also make pastoral provision for their members who are
divorced through post-divorce education, family support, and the assistance of professional
support services which can be valuable tools in helping parents and children in their adjustment
process after divorce. The work concludes that married couples and the leaders in URCC should
be more proactive in promoting marital stability to reduce the occurrences of divorce which is a
negation of the will of God for marriage. However, those who must divorce should also be
encouraged to stay back in the Church and given necessary support in order to minimise the
negative socio-ethical implications of divorce.
1CHAPTER ONE
INTRODUCTION
1.1 BACKGROUND TO THE STUDY
The researcher is a communicant member of the Universal Reformed
Christian Church (URCC), which is originally known as Nongu Kristu u I Ser Sha
Tar (NKST). He has been motivated to conduct this research due to the increasing
rate of divorce among couples in the URCC and the inefficiency of the church
leadership to both control and manage the situation. The researcher observed that
divorce is one of the major ethical problems facing the URCC/NKST in Tivland.
Ordinarily, an ideal marriage will remain united, undivided, and unbroken. This was
obviously the plan of the Creator when He gave Eve to Adam as his permanent
partner in the Garden of Eden (Genesis 2:24). St. Paul also acknowledged this when
he recalled Christ’s prohibition of divorce: “To those, now married, however, I give
this command (though it is not mine, it is the Lord’s): a wife must not separate from
her husband. If she does separate, she must either remain single or become reconciled
to him again. Similarly, a husband must not divorce his wife”. (1 Cor. 7: 10-11). This
passage demonstrates that divorce is undesirable, and should not be permitted in the
Christian communities. All efforts must be made to encourage couples to stay
together or get back together, even when they have separated. However, when
divorce occurs the church has a responsibility to support victims of divorce and show
them the grace that is in Christ for all those who express remorse for their sins.
Married Christian couples publicly agree before the church to remain husband
and wife for better or for worse, to remain faithful, and above all to love each other as
Christ loves His Church. In marriage, two partners become one flesh, a concept that
is predicated by love. The couples sacred duty to love each other in Christ-like love.
2This love is boundless; it was for the love Christ had for the world that He was able
to die for our sins. Christ remains the head of the Church, and He loves the church
unconditionally. In a similar manner, the husband is considered the head of the
family, and should love his wife and family unconditionally. However, the husband
should not lord his headship over the wife, but must love and provide for the family.
The husband should be prepared to give his entire life for his wife and children. He
should work for them. This type of self-sacrifice can only be possible where conjugal
love exists and prevails in a marriage as a sacred institution which demands that the
parties to it handle it carefully since the success or failure of any marriage has
consequences. For a marriage to succeed, the husband and wife must patiently adhere
and cooperate with each other (Ani 20). However, in the modern world, the meaning
of marriage has become more complicated as is manifested in high divorce rates and
remarriages and many children are not raised in the traditional family unit (RC
Sproul 87). The URCC C is also facing serious evangelical and ethical challenges
associated with marital instability and divorce. The researcher as a communicant
member of the URCC therefore feels there is need for this kind of research in order to
unravel the real causes of divorce among couples in URCC as well as its effects and
ethical implications on marriage, the couples, children, the church and the Tiv society.
In a purely African setting such as the Tiv, for instance, the status of a wife in
her husband's family remains shaky and unpredictable until she begets a child. She
becomes really secure after the birth of a male child. At this stage, she is actually
welcome as a responsible housewife in her husband’s extended family. The birth of
the child gives her legitimacy. Prior to this time, she may simply be referred to as a
3wife only in anticipation (Torkula70). According to Torkula, the fate of a childless
woman in Tivland is a very hard one as she is commonly made the object of
conversation and ridicule by some of her female neighbours. If an occasion for a
quarrel arises, she gets the most painful telling off such that her women rivals would
call her barren witch who has her maternal organs for mere decoration (71).
Thus, the Universal Reformed Christian Church in Tivland cannot escape the
problem of divorce among her members who still retain some of the Tiv cultural
beliefs and practices especially in respect to marriage. The URCC believes that an
ideal Christian marriage will remain united, undivided, and unbroken. However, the
intention of this study is not to condemn divorce but to evaluate the ethical
implications or effects of divorce on the Christian family, the URCC and the Tiv
society. Thus, this study places the problem of marriage and divorce in a proper and
ethical context with reference to the Universal Reformed Christian Church Members
in TivLand. It points out the moral issues in divorce while identifying the causes and
effects of marital instability on the family, and the Universal Reformed Christian
Church.
1.2 STATEMENT OF THE PROBLEM
The Universal Reformed Christian Church in Tivland is apparently witnessing
an increase in marital instability due to some unresolved conflicts among her couples.
While some marriages have been completely dissolved, others are on the brink of
total collapse. Marriage is a social institution that should promote harmony, love, joy,
care and stability. Unfortunately, these virtues are far-fetched in many marriages.
There are rather incessant cases of disharmony, violence, breaking of marital vows
4leading to divorce. Some children who are denied full parental care and love often
look for affection outside the home but are usually lured into unwholesome
relationships and immoral attitudes. Since divorce is becoming a reality in URCC,
there is every need for certain appropriate action to be taken to manage and control
the trend. The ecclesiastical vow at wedding seals the marital union and protects it
against divorce.
In spite of the divine origin of marriage and its protection by Universal
Reformed Christian Church, there has been an increasing rate of divorce among the
couples of URCC in Tivland. In recent days, divorce has become a common
phenomenon. URCC, wedding vow (oath) seems to have become a social convention
which has no religious significance. This is traced to moral decadence that results to
social and ethical ills which are experienced in marriages. Common among these are
unfaithfulness and lack of genuine love which often pushes married couples to
divorce. It is in this context that the study investigates the problem of divorce among
the couples of URCC or NKST in select NKST Churches in Benue State. The work
addresses the following research questions: Are there really cases of divorce among
couples in URCC/NKST? What are the moral issues in divorce? What are the causes
and effects of divorce among couples in NKST/URCC? What are the measures taken
by the Church in addressing the problem of increasing divorce rate among her
members? Are there other measures that can be employed by the church leadership or
Synod to control the increasing divorce rate in the church? These and other relevant
questions form the basis of this work.
51.3 AIM AND OBJECTIVES OF THE STUDY
The aim of this study is to investigate the problem of increasing divorce cases
among the couples of Universal Reformed Christian Church in Tivland from an
ethical perspective. In pursuit of this aim, the researcher has the following objectives;
1. examined ethical issues in divorce among couples in URCC
2. investigate the increasing cases of divorce in URCC
3. identify the ethical causes of divorce among couples in URCC
4. evaluate the effects of divorce on the couples, families and URCC
5. suggests possible solutions to the problem of increasing cases of divorce among
the couples of URCC in Benue State.
1.4 SCOPE OF THE STUDY
The study focuses on a general survey of divorce among the couples in
selected NKST churches in Benue State. After preliminary investigation, focused
studies was centred in five URCC Classis, namely Naa in Vandeikya, Jaki in Kwande,
Zaki- Biam in Ukum, Mkar in Gboko and Low-level in Makurdi Local Government
Areas of Benue State. The study covers a period of four years from 2015-2018. The
required samples were selected from these five classes which also reflected the five
major areas in Tivland Namely; Jechira, Kwande, Sankera, Jemgbah and Masev-
Iharev-Nongov (MINDA).
1.5 SIGNIFICANCE OF THE STUDY
Universal Reformed Christian Church (URCC) has an ecclesiastical policy by
which the intended husband and wife are wedded into a marital union in the presence
of a Congregation. The wedding is intended to fortify a marital union and enhance
6unity, cohesion, harmony and love in the family. In spite of the ecclesiastical
wedding, there is an increasing rate of instability in marriage among URCC couples.
This situation has necessitated this study. The study therefore is intended to draw the
attention of the URCC leaders and members to the ethical causes and effects of
divorce among URCC couples. The findings of the study will serve as a resource
material for pre-marital and marital counselling. Thus research findings will be useful
to Couples, Pastors, Teachers as well as Counsellors in the church in dealing with
marital problems more effectively.
1.6 RESEARCH METHODOLOGY
The study used several methods for the collection of data on divorce among
the couples of URCC in Tivland. Historical data was collected and used to determine
cases of divorce among the couples of URCC. The researcher also used oral
interviews and survey of opinions from 120 members of the URCC. The researcher
determined the moral implications of divorce on members of the church from the
sampled interviewees.
In this category of interviews, respondents were largely divorcees. Two
consistories or congregations were selected from each of the five Classis. The sample
congregations are as follows: URCC Naa and URCC Ako –Abwa (Naa Classis),
URCC Jaki and URCC Ishangev-Ya (Jaki Classis), URCC Zaki Biam central and
URCC Jootar (Zaki Biam Classis), URCC Mkar and URCC Ahwa (Mkar Classis), as
well as URCC Low level and URCC Yina (Low level Makurdi Classis). Purposive
sampling technique was used in selecting the five Classes and the ten congregations.
This is a sampling method whereby the researcher consciously selects a group of
7people he believes would provide the expected information (Leedy and Ormrod 183).
The researcher through this sampling method got a wide range of opinions using a
simple questionnaire asking for ‘Yes’ or ‘No’ answers. Ten copies of the
questionnaire were administered on each of the categories of URCC members.
Therefore, one hundred and twenty respondents completed the survey questionnaire.
All the copies of the questionnaire were received back and used for discussions and
presented in a statistical format using simple percentage. The correct names of the
divorcees are not mentioned, rather fictitious names are used instead to protect their
real identity and privacy, but pastors and other members of the Church are mentioned
by their real names with their permission. All the biblical citations in this work are
from New International Version (NIV) with the exception of the quotations taken
from other scholars’ works.
1.7 THEORETICAL FRAMEWORK
This study on cases of divorce in selected NKST consistories in Benue State is
in line with Joseph Fletcher’s Situational Ethical Theory. Joseph Fletcher (1905-1991)
An American priest, a moral philosopher and a bioethicist, wrote the book entitled
The New Morality (1966) and his Moral Responsibility: Situation Ethics at Work
(1967) (Robert,1). Fletcher coined the phrase “Situational ethics” in reaction against
absolutism as a universal ethical standard for moral assessment. Fletcher argues that
the absolute moral rule is too demanding and restrictive to the contemporary ethical
practice (Robinson,6). Thus, Situational ethics essentially means; there is no
universal ethical standard that can be uniformly or consistently applied, for each
situation demands its own standard of ethics. In fact, there is no action you cannot
8perform if, in your judgment of the action is for a good cause, and if you have the
proper or loving motive in performing it. Fletcher contends that human’s existence is
practical already, that practical life is the bases of contemporary ethical issues. In this
sense, ethical challenges need a practical approach to finding solutions, instead of
engaging in absolutism (147). Here Situational ethics is a moral standard which
interpret virtue base on the reflections of the existing facts, interpersonal situation
and value. One could say that; the situational ethics is a moral philosophy with a clear
expression of individual’s interests in a given situation. In addition, situational ethics
presents a clear attempt to save human kind from the bottle-necks of legalism, when
dealing with ethical issues such as divorce.
Thus Fletcher’s situational ethics is in opposition with the absolute traditional
Christian ethics (143). Fletcher argues that the ultimate norm of Christian ethics is
love. Here love is only the absolute norm, and the practical utility for human
existence. Love holds a unique position in human existence because love alone is
without dispute, but the ultimate norm for the contemporary Christians ethics (123).
Robinson cites Fletcher, who argued that absolute or legalism as a moral standard has
failed to produce the desired result for the evaluation of ethical issues, in this sense:
Legalism cannot help to guide human behaviour, especially when the dynamic nature
of man is taken into consideration (1). He argues further that Fletcher’s Situational
ethics is perched between the ethical approaches of legalism and antinomianism and
is a pragmatic and relativistic methodology of ethics that makes moral principles or
laws subservient to the one absolute moral law of love (1).
9Although, Fletcher did not advance his ethical theory to the rejection of
antinomianism but argue that ethical standard should be relative. Situational ethics is
based on a single principle of “Agape love.” Robinson argues that situation ethics is
based on agape love as a principle, which enables man to solve or proffer solution to
ethical challenges, properly armed, weighing the pros and cons of all ethical
situations. Situation ethics in some quarters could be argue as too complicated,
because it requires the individual to provide an answer suitable for any ethical
challenges at a particular time, but individual who set aside the principle of love -
agape - is better served doing nothing (1).
As a priest, Fletcher argues, “Modern Christians ought not to be naive enough
to accept any other view of Jesus’ ethics than the situational one”. Fletcher further
argues that the middle way between legalism and antinomianism is the domestication
of agape love. Thus, “You shall love the Lord your God with all your heart, and with
all your soul, and with all your strength and with your entire mind; and your
neighbour as yourself” - Luke 10:27. Greater love has no man than this that a man lay
down his life for his friends - John 15:13. And this is his commandment, that we
should believe in the name of his Son Jesus Christ and love one another, just as he
has commanded us - 1 John 3:23. The case of the Canaanite harlot, Rahab, can also
be used to demonstrate Situational ethical principles in the bible. Rahab lied in order
to save the Israelite spies: and yet, she is commended in the New Testament record
(Robinson 6). Thus situational ethics, has set a clear moral standard that would
enable the individual to be an actor instead of spectator about realities and life
challenges. the ‘conflict of interest’, which are associated with the said principle. In
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this sense, situational ethics does not advocate for an antinomianism but argues that
ethical pragmatism is the best option to avoid legalism in dealing with ethical issues
such as divorce.
In Fletchers view, the principle of situation ethics is normative and it includes:
pragmatism, relativism, positivism and personalism. Fletcher argue that love is the
principal utility, and it is the only thing that is morally constant thus; “It is a principle
that can be applied in every situation, and that would enable the individual to
achieving the greatest good” (Robinson 6). Fletcher argues that pragmatism is “The
good, is what works, what is expedient, what gives satisfaction” (42). Here,
Pragmatism becomes a universal maxim or absolute norm but ethically relative.
Relativism is the ability to make choices, recognizing the fact that nothing is absolute
but love. In this sense, situational ethics does not advocate for an antinomianism but
argues that ethical pragmatism is the best option to avoid legalism in dealing with
ethical problems such as divorce. Fletcher asserts that positivist is something about
belief that is not proven. It is a thing of faith. God is love, is a philosophy of faith.
Here, love is the most important criterion for human happiness (12). The positivist
group, frown at the absolute moral standard, which rejects utilitarianism as a primary
moral guide for ethical problems such as divorce, absolutism is also a philosophy of
faith but it does not celebrate the practical life of the individual, thus the positivists
insist that the absolute moral standard is too strict to effect urgent changes and cannot
proffer solutions to ethical problems. Furthermore, the principle of personalism is
another criterion presented by Fletcher for the achievement of human happiness.
Happiness here is not hedonism but love, which comes from the natural
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understanding of reality. Thus, human welfare and happiness but not, necessarily,
pleasure (Fletcher9). Thus divorce may be accepted if the general good and welfare
of the spouses will be enhanced.
Thomas et al., argues that, the four principles referred to here are non-
hierarchical; meaning no one, principle routinely “Triumphs” another. One might
argue that we are required to take all of the above principles into account when they
are applicable to the ethical case under consideration. Yet, when two or more
principles apply, we may find that they are in conflict. For example, consider a
patient diagnosed with an acutely infected appendix. Our medical goal should be to
provide the greatest benefit to the patient, an indication for immediate surgery. On
the other hand, surgery and general anaesthesia carry some small degree of risk to an
otherwise healthy patient, and we are under an obligation "not to harm" the patient.
Our rational calculus holds that the patient is in far greater danger from harm from a
ruptured appendix if we do not act, than from the surgical procedure and anaesthesia
if we proceed quickly to surgery. Further, we are willing to put this working
hypothesis to the test of rational discourse, believing that other persons acting on a
rational basis will agree. Thus, the weighing and balancing of potential risks and
benefits becomes an essential component of the reasoning process in applying the
principles (2). Thus divorce despite its negative consequence may be the most loving
option in certain situations such as threat to life of one of the spouses which
continuation of such a union might result to homicide. This work therefore does not
consider divorce as absolutely wrong or right but advocates for a situational
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consideration of the circumstances surrounding a particular marital union that may
warrant divorce.
1.8 DEFINITION OF TERMS
1.8.1 Ethics: This is a system of moral principles which is concerned with what is
good for individual and society. Dzurgba, explains the meaning of ethics from the
etymological view. He asserts that: “Ethic”, etymologically, originated from the
Greek word “ethos” which means ideals and attitudes that belong to a particular
group or society. The word ethos was made popular by Homer’s Iliad in which ethos
denoted a location, a place where people live together (22). He further state that the
term ethos acquired other meanings including thinking, reasoning, ideas, attitudes
temperament, character, goodness, justice, happiness and conscience. This
etymological root and development of ethics as presented by Dzurgba also confirms
that ethics is concerned with the study of human values or conducts. That is to say
ethics is a discipline that is concern with the study of morals or moral principles.
Dzurgba thus defines ethics as humanizing study of the people’s thought and
behaviours as they affect or influence other person’s positively or negatively (23).
1.8.2 Divorce
This refers to the dissolution of marriage either through judicial or non
judicial process. It is also referring to marital separation. Stinett and Walters in
Kitching sees divorce “as a way of terminating a marriage situation in which one or
both partners cannot relate to each other in a satisfying manner or cannot interact
together without psychological injury to one or both” (30).These authors have
explicitly defined divorce corresponding with the Heinemann English dictionary
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which sees divorce “as the ending of a marriage by a court decree or any complete
separation (315).The present researcher defines divorce as a stressful occurrence
which results in the annulment of the covenantal agreement of marriage which
inevitably leads to traumatic experiences for all members of the family and the
society at large. It is a painful and traumatic experience when a once happy marriage
falls apart. It hurts even more when the marriage ends up in the divorce court.
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CHAPTER TWO
A REVIEW OF RELATED LITERATURE
Many social and humanistic researchers have written from various
perspectives on the problem of divorce in marriage in different contexts. However,
there is still need to review some of these works on divorce and marriage in order to
update the information on recent ethical concerns on marriage, divorce and all that is
associated with the ethics of marriage and divorce in the context of the Universal
Reformed Christian Church in Tivland. Effort is made in this chapter to review
related literature on ethics, marriage, and divorce.
2.1 WORKS ON ETHICS
A characteristic of human behaviour is to value other entities, persons, animals,
actions, experiences, and even ideas. Through this behaviour arise personal values,
family values, cultural values, religious values and aesthetic values among other
values. Ethics is the study of these values. Many scholars involved in the analysis of
ethics define it variously. Omoregbe in his work titled; Ethics: A systematic and
theoretical study contends that like philosophy, ethics has no univocal definition.
However, Omoregbe contends further that ethics can be defined variously as a branch
of philosophy which deals with the morality of human actions. Put differently, ethics
in philosophy studies the norms of the human behaviour. It can also be defined as
the systematic study of the fundamental principles of the moral law; or as the
normative science of human conduct (4). All these possible definitions of ethics
suggested by Omoregbe reveal one basic fact that ethics is the study of human
conducts or morals. Omoregbe recognised this fact when he tried to defend ethics as
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a science. For him, Ethics is a normative science of human conduct. This means that
ethics is a normative science as distinct from the empirical sciences. The empirical
sciences are descriptive while ethics is concerned with the way things ought to be. It
is not a descriptive science but a normative science which deals with norms or
standards of human behaviour (4). Thus, the aim of ethics is not to describe how men
do behave in practice, but to state the way men ought to behave; the norms of
conduct to which human actions ought to conform. Omoregbe is therefore agreeing
that ethics is concerned with human values. Ethics is the science or systematic study
of human values. Apart from explaining the concept of ethics Omoregbe also treated
various ethical theories such as utililitarianism, hedonism, pragmatism, absolutism,
relativism among others as he attempts to give a comprehensive analysis of the
subject and nature of ethics in a systematic manner. Never the less, Omoregbe fails
to discuss ethics in marriage which is the basic institution that is key to the moral and
social stability in any society. This present work has filled this gap by contextualising
ethics in the family life especially marriage and divorce.
Anyam in his book, Issues in Moral Philosophy maintains that ethics is mainly
concerned with principles of human conduct or morality. It assesses the quality of
human behaviour to ascertain whether particular acts are wrong or right, good or bad.
He further posits that the aim of ethics in the human society is to ensure law and
order, rationality, objectivity, peace, harmony, to punish wrongdoing, the common
good of members, to provide the society with acceptable and unacceptable standard
of behaviour to enable man to live well and be happy with himself and God. Anyam
goes further to discuss many human action which are generally considered wrong and
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those that opinions differ with regard to whether they are right or wrong. In the latter
category he mentions contraception, abortion, euthanasia, masturbation, and
homosexuality (1). Thus Anyam in “Issues in moral philosophy” did a
comprehensive study of ethics as a moral philosophy, where he discussed the
meaning and classification and principles of ethics (1-33). This was followed by
analysis of ethical theories after which he treated other issues like freedom, human
acts, discipline, social justice, family morality, sexuality and marriage and other
contemporary ethnical issues such as Birth control instauration, Human cloning
among others. In chapter twelve where he discussed ethics of sexuality and marriage;
divorce was expected to be one of the main ethical issue yet it is not even mentioned,
in fact the author only discussed human sexuality in this chapter (163 -172) and
marriage is only mentioned as its relates to sex. This work on “Ethical issues in select
N.K.S.T consistories in Benue State – Nigeria” therefore gives divorce a proper place
as a major ethical issue in marriage and family morality. The present researcher
believes that divorce is one of the contentious moral problems. Anyam outlines some
but curiously omits divorce even when he has discussed family morality in chapter
seven of his work, divorce was not considered. This present work therefore filled this
gap by recognizing divorce as an ethical problem in the family, the church and the
society.
Cahn Stephen wrote a very interesting book titled Exploring Ethics: an
Introduction to Anthology in which he discussed various ethical issues beginning
with a description of ethics as moral philosophy based on the work of William
Frankena, Ethic (2nd edition) who was a professor of philosophy at the university of
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Michigan (3). The author described ethics as moral philosophy using the dialogue
between Socrates and his disciple called Crito in which Crito attempted to convinced
Socrates to escape from prison but Socrates using a long dialogue dissuaded Crito
and prove to him that escaping from prison is not right and therefore morally wrong
(7-20). Cahn further discussed issues like challenges to morality, moral theories,
moral problems, such as abortion, famine, terrorism, pornography, animal right,
pollution and capital punishment and curiously did not mention divorce as one of the
contemporary ethical or moral problems. This work becomes very necessary as it
bridged this very important gap left by calm while discussing ethics as moral
philosophy. Divorce is an ethical problem that should be given proper attention while
addressing ethical problems. The usefulness of Cahn’s work “Exploring ethics: An
introduction Anthology” is thus limited because of the omission of divorce which is a
common ethical problem in any society.
Finley and Ronnock in their Christian Morality and You, discussed the ethical
teachings of Jesus, (47) and emphasized the following themes; relationship and
responsibility, conscience, law and freedom, sin, sexual morality, respect for human
life, sources of morality as the content of Christian morality (181). Surprisingly
Finley and Rennock said practically nothing about divorce as part of Christian moral
problems even while discussing sexual morality, they found no place for divorce
which is often caused by violation of sexual ethical norms. This work therefore
complements the efforts of these scholars by identifying divorce as a prominent issue
in Christian morality.
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Barcalow in his book Moral Philosophy; Theory and Issues discussed ethics
as a moral theory and then went on to consider issues like morality and moral
reasoning, morality and religion, various ethical theories, moral duties and moral
rights and devoted a chapter on family morality and sex (215). One expects to find
divorce in this chapter since the author found if not worthy of treatment as a major
ethical issue, but unfortunately not even marriage is mentioned talk less of divorce
which is a product of marriage. The present researcher considers this as a literary gap
that will be filled by this research on “Ethical issues in divorce in selected N.K.S.T.
churches in Benue State. Chahill book; Sex, Gender: Christian Ethics, discuss issues
of sex, gender, feminism in relation to early Christianity and had a chapter on sex,
marriage and family in Christian tradition (166). Cahill presented largely a Catholic
view to these ethical issues, which is clearly seen in her insistence that a valid
marriage and consequent remarriage is ontologically impossible (183) Thus Divorce
to her is ontologically impossible. However, this position which she adopted from the
Catholic church is practically too rigid, and even wrong, because divorce among
Christians and even Catholic is a fact. This work therefore advocates for situational
ethical principles while considering divorce as an ethical problem facing the church
today especially the N.K. S.T./URCC Church in Benue State.
Thus Ethics as moral philosophy that is concerned with human conduct
regarding right and wrong is affirmed by many scholars. However, for those who
belong to the analytic school of philosophy. They consider ethics to be simply
concerned with analysis or clarification of moral terms. This position is shared by
R.M Hare, who explicitly tells us in his book on ethics titled; The language of Moral
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that “Ethics is the logical study of morals language” (iii). The concern of ethics is
however not just the analysis or clarification of moral terms, but rather a systematic
study of the norms of human behaviour, and the aim of studying these norms is to
ensure that human behaviour conforms to them. Even R.M Hare seems to agree with
this function of ethics when he points out that “the function of moral principles is to
guide conduct” (i). This then agrees with the view that ethics is the normative science
of human conduct since its purpose is to guide human conduct to conform to moral
principles or moral laws. Thus, just like the purpose of studying logic is not simply
to know the exact meaning of logical terms but to be able to think more correctly and
avoid fallacies. The same applies to ethics. We study it in order to be able to conform
our conduct to the norms of morality. Ethics, is therefore studied so that it could
influence our thinking and our conduct. This is the purpose of ethics as it was
understood and developed by the great moral philosophers such as Socrates, Plato,
Epicurus, the Stoics, St Thomas Aquinas, Immanuel Kant, Jeremy Bentham and
others. Thus ethics performs a dual function of analyzing moral concepts and
reflecting on moral principles with the aim of influencing human conduct. Ethics is
therefore divided into two broad aspects namely; meta-ethics and normative ethics.
Meta-ethics deals with analysis of moral terms while normative ethics deals with the
norms, standards and principles of human behaviour (Omoregbe 15, 21). Thus this
present work is interested in the second aspect of ethics which is concerned with the
norms, standards and principle of human behaviour especially as carried out by
married couples in NKST or Universal Reformed Christian Church in Benue State.
This application of ethics to specific human relationship challenges the view of
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analytic philosophers as represented by Hare above that ethics is merely concerned
with analysis of moral terminologies.
Dzurgba in his Medical Ethics emphasised the normative function of ethics
while analysing the norms and values that guides the medical profession in dealing
with patients especially in regards to ethical issues like euthanasia, abortion, birth
control, artificial insemination, amputation and similar issues, he maintained that;
Greek scholars identified ethical concepts (principles, standards) that could be used to
judge or evaluate human personality, character, conduct or behaviour, actions, words,
thoughts, work or performance, relationships and institution. The concepts included
patriotism, labour, justice, fairness, prudence, purposefulness, peace, moderation.
Others were self-discipline, self-restraint, courtesy, generosity, reflection, obligation,
freedom, goodness and happiness. They identified also the reverse concepts which
included injustice, wistfulness, fraud, selfishness, greed and aggression. The
unanimous consensus was that the supreme good was identical with happiness or
delight (4). Thus the chief aim of studying ethics is not the analysis of moral concepts
but the reflection on moral norm, values and vices in order to encourage good
behaviour or discourage evil practices and moral vices. This implies that the purpose
of ethical analysis is not restricted to mere understanding of moral concepts but more
importantly to influence and regulates people’s conducts to conform to moral laws or
principles. Dzurgba then used these ethical principles to apply to medical practice.
The present work adopts these same ethical principles but in a different context
which is family life and particularly marriage/divorce.
21
Mothersill in her book Ethics states that the task of ethics is to show the
grounds of reasonable choice in it relation to happiness, to elucidates the concept of
good life and investigate ideas like obligation, duty and responsibility (1). However,
experience of the nature of human beings in relation to their behaviours negates the
position of Mothersill, this is because, humans at times choose evil ways purposely as
a means to an end without considering the long term effects of such choices. For
example, men and women often choose partners because of material gains or lustful
desires, only to discover later that they are not compatible and usually end in divorce.
Choice making therefore requires close assessment, caution and diligence to ascertain
good, bad and ugly aspects of the spouses who might have even shown much
affection within a short period of time during courtship, some partners lived beyond
their means just to impress their loved ones but after some time, they normally run
into trouble making marriages to break. This contradicts the principle of ethics which
condemns all forms of insincerity and pretence in strong terms. Moreover, mother sill
also states that “choice making is based mainly on the satisfaction that is expected to
be derived” (3). Again the premise of her submission cannot be said to pursue reality,
because having an ideal relationship for instance cannot be based on probability or
mere dreams.
In his Contemporary Ethics; History, Theories and Issues, Echekube asserts
that “human beings choose freely after they have considered all possibilities open to
them” (14). He further explained that ethics does not assert the freedom to act; but an
individual must follow the laid down rules of ethics before any specific action is
taken (15). However, this is easier said than done, even though the assertion is correct
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in an ideal society but not practice able in actual living situations because of our
inability to always control for instance, our lustful sexual desires even when we know
the implications that may include contracting HIV/AIDS which has no known cure.
Thus mere knowledge of societal values without self-control or discipline does not
guarantee good ethical decisions by an individual.
This research on “Ethical issues in Divorce in select NKST Consistories in
Benue State” is therefore not just interested in mere analysis of the problem of
marriage and divorce/separation, but to influence the moral behaviour of the
population under consideration positively towards achieving the stability and
happiness needed in marriage for happiness in family life and society. However, on
what basis can we judge human action as moral or immoral? Is it on the basis of
uprightness? Or is it on the basis of interest? If it is on the basis of uprightness, then
divorce will be ethically condemnable. But if it is on the basis of interest, then,
divorce/separation may not ultimately be a bad ethical “sign”. Ethics generally deals
with such questions as "How ought men to behave”? “What is the good life for
men…?” (Popkin and Stroll, 1). From this purview therefore, we admit that there are
ways men ought to model their behaviours against which they are said to be immoral.
But whose model is this? And what makes it sanctimonious? It is at this point that
philosophers come in with various theories. The objectivist argues that the rightness
and wrongness of actions are objectively known (Popkin and Stroll 53). This means
that without many efforts, we all know the difference between wrong and morally
upright actions. But those who subscribe to emotivism denies this entirely and states
that the so-called moral judgment merely expresses individual feelings (Ozumba,
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108). This means that our judgment of a particular human action to be wrong is
baseless, useless and empty or with no practical effect. However, the motivists insist
that the human action can be subjected to moral scrutiny and that this has to be on the
basis of the motif (Popkin and Stroll, 50). But the implication of this is that if one’s
motif for divorce was to secure one’s life to enable him save his family from a certain
danger, then divorce in such a case will not be a wrong action. This makes a mess
of objectivism and places every other yardstick for measuring the rightness and the
wrongness of an action in a serious danger, since that which is moral can be immoral
and that which is immoral can also be moral depending on the motif. This work
completely rejects this line of thought. Similarly, argument can be adduced against
the consequentialists who hold that the rightness or wrongness of an action depends
entirely upon the effects which the action produces (Popkin and Stroll, 50). However,
the Deontologists maintain that the rightness or wrongness of an act depends neither
upon the motif nor upon the effect but solely upon what kind of an act it was (Popkin
and Stroll, 51). This means that right actions are right in themselves while wrong
actions are also wrong in themselves. The individual becomes immoral or not, only
according to the one he exemplifies. But what do we say about individual interest?
Can the wellbeing of an individual be totally neglected in passing a moral judgment
over his conducts or behaviours? The Hedonists argue that the moral goal of man is
the pursuit of pleasure and avoidance of pain (Uduma, 101). The utilitarians agreed
with this view as they state that an action is right in so far as it tends to produce the
greatest happiness for the greatest number (Mill, 257). But Aristotle’s definition of
happiness in his Nicomachean Ethics is of importance here. Happiness, he says, in "is
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an activity of the soul in accord with perfect virtue” (Aristotle, 409-417). This causes
a huge devastation on our assumption that “happiness” is about what supports
individual interest. If Aristotle is right, then we are left with the position that divorce
can be objectively ascertained and therefore, morally condemnable and yet
permissible in special circumstances in line with situational ethical theory. Individual
happiness and interest becomes at par with communal happiness and interest. And
what is wrong becomes clearly separated from what is upright.
2.2 WORKS ON THE MARRIAGE INSTITUTION AND THE PROBLEM OF
DIVORCE
Life in a fallen world will always be complicated. Human beings easily
pervert God’s gifts. For example, enjoying good food can degenerate into gluttony
(Prov. 23:19-21). Having one’s “heart gladdened” by wine can drift into drunken
debauchery (Ps. 104:15; Eph. 5:18). Similarly, God’s gift of marriage can also be
perverted in numerous ways. The permanence of marriage is broken by divorces. The
covenant sign of marriage, sexual fulfilment, is ripped out of its proper context,
resulting in either fornication or adultery. How do we help people who have
perpetrated or have been victimized by such sins? Many scholars have written about
marriage and divorce from different perspectives, contexts and theoretical
orientations. This section reviews some of these research works pointing out their
strength and weakness or literally gaps that the present work fills towards reducing
the problem of divorce and helping those that are already victims of divorce.
Hammond-Tooke in his book titled The Bantu People of South Africa, while
writing on the culture and traditions of the Bantu people had a chapter on marriage as
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an aspect of the culture and traditions of the Bantu people in south Africa. He
describes marriage as “the institution which the whole social structure is locked in”
(117). Hammond –Tooke continues to say that culturally; the primary goal of
marriage is to produce children or propagate the race. Marriage is seen only as a tool
to propagate new members of society as it is declared in Genesis 1 and 2 that man
should multiply. Hammond-Tooke’s definition is however not biblically justifiable
because the primary purpose of marriage according to the scripture is companionship.
When the creator observed that it was not good for man to be alone, He proceeded to
create woman as a compatible companion to man (Gen.2:18-22).
Akaha’s book How to succeed in Marriage: The Twelve Ps of Marriage
Outlined twelve principles of marriage that are aimed at addressing faulty perception
of marriage. Akaha believes that marriage has the capacity for the achievement of
genuine human happiness as well as the development of the human race if properly
understood. He then draws the attention of his readers to certain issues aimed at
addressing certain anomalies that harm the marriage institution. The writer thus drew
some biblical principles that he believes are necessary for a successful marriage. (5-
75). However, he fails to tell us what should be done when marriage is not successful
as desired. This present work on the other hand is not only interested in preventing
divorce but to advocate for help for those who failed in marriage and become victims
of divorce with attendant ethnical problems.
In his book, How to handle Divorce in the Church, Pever discussed the origin
and concept of marriage, reasons for marriage and factors to consider while choosing
a partner in the first three chapters (1-19). However, the main concern of the book is
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found in chapter four which is the last Chapter, where he discussed the very
important issue of Divorce and remarriage. Pever advised the church to reconsider
her position on divorce and remarriage based on special circumstances given the
biblical example of Hosea who God allowed to divorce his wife and remarry because
of her adulterous ways (Hosea 1-3). He further contends that the church has the
responsibility to help Christians undergo a successful marriage and Christian life
even if their marriage fails (54-55). The position of the present research is similar to
the argument of Pever, However, he was addressing Christians in general without
particular reference to a particular church as is the case in this work.
Phil & Susy Downer in their book Optimize Your Marriage discussed the
principles of a successful marriage using their Personal marital experience. The book
is actually a novel writing in prose like form detailing the challenges of married life
and how they were able to make their marriage survive. The authors who are also
married to each other opened up about their marital experience as Christians to help
other Christians also succeed in their marriages. At the concluding part of this novel,
they break the story of their personal life experience in marriage and gave some ten
guide lines towards achieving success in marriage (259-260). As fascinating as this
book may be to lovers of literature; people who already experience broken marriages
are not likely to benefit from the personal marital experience of the Downers since
nothing is said about when divorce happens. The present work fills this gap by
addressing the problem of divorce and the post-divorce experience of Christians as
well as the church responsibility to her divorced members.
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Sproul’s book titled The Intimate Marriage a Practical Guide to Building a
Great Marriage is designed to be a practical guide for marriage, written in simple
language. It is a general introduction to basic patterns of married life using basic
biblical principles for marriage. The author emphasized the importance of
communication in marriage in chapter one of the book. Communication to him is
about knowing of the two people in marriage (10). Apart from effective
communication, the writer believes that other ingredients to building a great marriage
include: knowledge and intimacy, communication and listening, gift giving or
generosity, love, communication in sex (13-32). He went further to discuss the role of
man and woman in marriage based on the biblical job description as expressed in
Ephesians 5:21-33. He also treated other issues like problems and problem solving in
marriage; where he highlighted problems like, anger, in-laws, money, and advised on
how to handle them in order to avoid divorce. (72-84). The last chapter in the book is
on divorce where the writer discussed Jesus, teaching on divorce in contrast to the
two schools titled and Shammai which were liberal and conservative respectively on
the issue of divorce. The conclusion of Jesus position on divorce according to Spraul
is that Divorce is not right because it was only allowed because of the hardness of
human heart, and thus whoever divorce his wife and marries another commits
adultery. Spraul’s interpretation of Jesus teaching on divorce thus has no room for
remarriage even when the divorce result from the adultery of one of the spouse. The
present work advocates for remarriage and reintegration of the victims of divorces
under special circumstances in line with Flechers situational Ethics which is the
theoretical frame work of this study.
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In his Marriage and Family Counselling, Udeh Illustrated in practical terms the
psychological problems which are ever present in marriages and proffered solutions
to them. He buttressed his experience with those of other prominent psychologists
such as masters and Johnson (1966), Kinsey (1984), among others; Udeh’s treatment
of what the Association of American psychologists call ISE – (insufficient sexual
excitement) is backed by various suggestions as a counselling psychologist and a
pastor to the Igede, Tiv and Idoma marriages. The book is generally a counselling
manual for singles and married on how to deal with pre and post marital problems
especially those related to sexuality, (39-60) communication and money (169-173).
Though the book is highly recommended for intended couples and the married, but
there is no single word for those who are already divorced. The present work
fortunately closed this important gap.
Avungu in his Principles and Practice of a Pure Christian Marriage discused
Christian marriage as not just a union of two Christians of the opposite sex, but a
marriage characterized and governed by Christian principles as taught in the bibles
(1). Having explained the meaning of Christian marriage, he went on to state the
origin of Christina marriage from the marriage of Adam and Eve who were weded by
God Himself (5). He went on to state God’s original purpose for Christian marriage
which was for companionship and procreation (10). Avungu further contends that the
foundation of Christian marriage is Christ himself and warned that any marriage that
is not built on the teachings of Christ cannot stand (18). He went on to outline the
principles in choosing a wife, preparing for marriage, and God’s command for
husbands and wives (35-55). It is important to note that the author’s interest is only in
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the intended and married couples not in the divorced, just like most of the others
scholars in this review. The present researcher believes that divorce remedies should
not only be preventive but also curative hence the need for this present research.
Ogunmola, Oyetunde and Gang in their book; Sex and love today; Guideline for
successful intimate relationship” did a study on sex and love with the aim to provide
insight into the basic principles of doing lasting and fulfilling intimate relationships.
The book is divided into six chapters. The first chapter examine why sex is so
popular, the nature and purpose of sex and implications of young people involvement
in sex (1-16).
The second chapter deals with the importance of love, types of love and the
identity of true love (17-24). They further examine why youth engage in premarital
sex, effects of premarital, sex and the benefits of abstinence in Chapter three (29-41).
Chapter four of the book is on premarital sex and dating, sex, love and lust, as well as
masturbation and the challenges of a married life (45-201). In the fifth chapter, the
authors critically discussed the biblical principles and process of mate selection as
well as the necessity of making the right choice (240-245).
The concluding chapter of the book discussed why people marry, couple coping
strategies, the need for happiness in marriage, unrealistic expectations in marriage
and conditions for achieving happiness in marriage. Again like the previous works
of the authors reviewed, the book “sex and love today” has nothing for the divorced
who also need guidance on how to cope with their special situation as victims of
marital failure. This work tries to fill this gap by addressing the concern and needs of
those experiencing marital instability and divorce in N.K.S.T/URCC in Benue State.
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Christensen in his work; Principles and Practice of Christian Marriage,
describes marriage in the following words:
The religious wedding service is the recognition before God that marriage is a
lifelong commitment. It is not a mere contract or bargain that has certain
contingencies and escape clauses. The two participants in marriage pledge
themselves for better, for worse; for richer, for poorer; in sickness and in
health. It frankly recognizes in advance the possibilities of economic
difficulties, illness, sterility, and other dangers and pitfalls (66).
Thus, marriage is not conceived as a temporary arrangement to be honoured only so
long as relationships are mutually pleasant. Rather, it is a pledge to be respected so
long as both partners are alive. Nowadays the challenge to multiply is met with
serious marital problems because some marriages do not bear children. The
expectation of a woman to produce children sees a woman as a garden not as a
woman who needs to be loved hence as a consequence thereof; a woman or man is
divorced. A woman without a child is regarded as unfruitful therefore, she must be
replaced. There are some women who tolerate this irregularity but some do not accept
it and prefers divorce.
Marriage is complete with or without children. Dzurgba also agrees with this
position in his book The Psychology of Religion where he emphasised that God
created a woman to satisfy primarily man’s psychological need of loneliness.
Following the same line of thought, Avungu in his Principles and practice of Pure
Christian Marriage explained that marriage was instituted by God to cure man’s
loneliness or ‘Aloneness.’ This means that, no matter how great a man appears to be,
and how energetic he is, how much hard work he does--- it is not good for him to be
alone because he is incomplete. Avungu thus, summits that any man or woman who
decides to be alone, God is saying such a person is incomplete (10). Marriage thus
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makes complete and whole while divorce breaks it again into incomplete fractions.
Avungu therefore concludes that no matter how decorated we make our lives, no
matter how dedicated we become, no matter how successful we are, if we are alone, it
is not good enough because, is but a fraction, the whole picture would never come to
its glamour until the two become ‘one flesh’. This position correctly expresses the
mind of God as recorded in Gen 2:18 when He created marriage as an institution
between man and woman.
In his Marriage and Family Counselling, Udeh discussed the nature of
Christian marriage, marital responsibilities, the principles in family counselling and
the problem of divorce in marriage. He tends to be of the opinion that marriage as an
institution that gives legality to sexual intercourse between husband and wife and that
without it the human race may become extinct (2). This is very correct. However,
companionship as the primary objective of marriage should always be emphasized
when defining or describing marriage as an institution established by the creator to
first solve the problem of loneliness before any other function. Jay E. Adams affirms
this in his book, Marriage and Remarriage in the Bible, he asserts that if marriage
were of human origin, then, human beings would have right to set it aside, but since
God instituted marriage, only He has the right to do so. He has told us that marriage
will not be dispensed with until the life to come. Nor can marriage be regulated
according to human whims (5). Adams’ position on marriage is obviously correct. If
taken seriously divorce would have no place in marriage, but sad enough, divorce has
become a prominent feature of the marriage institution in the contemporary society.
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Ferraro in his work Cultural Anthropology: An applied Perspectives, treated
various aspects of the human culture which include marriage. He thus defines
marriage as establishing legitimate relationship between men and women. He tends to
assume that all marriages are heterosexual because God ordained marriage between
man and woman and so there is no place for homosexual marriage in the plan of God
(194). This work is also dealing with marriage only as a heterosexual union between
man and woman and does not recognize homosexual relationships as marriage.
McDonagh in his book, The Meaning of Christian Marriage, where he
presented a comprehensive description of what constitutes a valid Christian marriage,
describes marriage as a “joint enterprise associated not only with begetting and
education of children, but also with the handing on to the children the family
inheritance, a sequence of ends, or claim of purpose requiring the unity, permanence
and indissolubility of the partnership”(10).This description of marriage is however
not tenable in most societies where some parents are not responsible enough to even
educate their children, talk more of leaving an inheritance for them. However, one
cannot deny the fact that they are validly married. McDonagh also talks about the
indissolubility of marriage, yet one needs to explain why there are divided homes and
scattered children in the society. It is only when men keep to one wife and train their
children that the premise for McDonagh assertion may be widely accepted; but as
long as we have men who are polygamous, his argument will be contended and its
credibility questioned.
Jim Newheiser in his book, Marriage, Divorce, and Remarriage: Critical
Questions and Answers, discussed the problem of divorce in marriage with the
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premise that God has given us His Word to guide our counselling, but even with the
Scriptures, questions about applying God’s wisdom in particular cases abound. He
gave the following examples in marital counselling:
How can couples resolve their conflicts?
How can couples resolve sexual difficulties?
Are divorced people divorced in God’s eyes?
When and how should sexual sin in marriage be forgiven?
When is remarriage advisable?
These are five out of the forty questions Jim’s book “Marriage, Divorce, and
Remarriage: Critical Questions and Answers” addressed. Although there have been
quite many Christian books addressing marriage, divorce, and remarriage in recent
years, Jim’s book is set apart in a couple of ways: First, the scope of the book is
impressive because he raises questions regarding premarital, marital, divorce, and
remarriage counselling. His answers might not be as detailed as systematic
theologians might prefer, but they are sufficient to provide valuable guidance to
troubled Christians and their counsellors. Second, Jim’s extensive experience as a
pastoral counsellor has guided his analysis of the relational and theological issues
associated with dating, marriage, divorce, and remarriage while addressing such
questions as; How do you help a young Christian adult who struggles with loneliness?
How do you respond to genuine concern over the polygamy among the Old
Testament patriarchs? How can you deal with the complications of an improper
divorce if you realize you’ve made a mistake? Jim offers his readers wise guidelines
for thinking through such issues.
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However, there are few weaknesses of Marriage, Divorce, and Remarriage:
Critical Questions and Answers. For example, there are a couple of contemporary
issues that are not adequately addressed in Marriage, Divorce, and Remarriage.
Their absence does not detract from what is in the book, but they are holes in an
otherwise comprehensive resource.
For instance, Jim tackles some important questions regarding dating for
Christian adults. He boldly says, “the Bible does not explicitly prescribe a particular
approach to dating or courtship” (60). He goes on to identify some general principles
that would apply to romantic relationships thus; “Sexual relations are to be enjoyed
only within the covenant of marriage” (60). He further states that a “potential danger
of dating relationships is that strong emotional attachments are formed prematurely”
(61) and that in cases where young people have been largely sheltered from contact
with the opposite sex, “it is best … to get to know many members of the opposite sex
in informal (and safe) group settings” (63). All of this is very helpful for people
involved in dating as a prelude to marriage. Yet, in our culture, hooking up has
effectively eclipsed dating among teens and young adults. “Hooking up” is most
often refers to as casual sexual activity without any expectation of a committed
relationship. The assumption is that sexual activity can be about “enjoying the
present moment” without getting bogged down with concerns about commitment
such as Marriage which is characterised by exclusivity. This change in the youth
subculture ought to be addressed.
Another weakness in Jim’s book is the handling of biblically legitimate reasons
for divorce. On the one hand, he affirms the value of restricting the grounds for
35
divorce to porneia (sexual immorality) and abandonment by a non-believer. To go
beyond these explicitly stated reasons, he argues, invites unwise speculation. On the
other hand, however, his elaboration of how to use the abandonment criterion is
unclear given this conviction. He takes issue with those (such as David Instone-
Brewer 2) who expand the definition of abandonment to include abuse. Yet he
eventually comes to a conclusion similar to Instone-Brewer (264), and it’s not clear
how he can do so given his own parameters.
Jim’s reasoning about abandonment is worth considering. But the “fuzziness” in
the book’s argumentation underscores that we need to wrestle with how the grounds
for divorce are presented by Jesus and Paul, especially in 1 Corinthians 7. Doing so
might equip us to more confidently handle questions about legitimate divorce among
professing Christians.
In her book, A Loving Divorce: A Perspective of Compassion for All
Relationships, Lynda Miles tries to walk an alternative path, one that lays the
groundwork for a respectful separation that honours the needs of the individuals and
allows for personal growth during what can be such a difficult time.
Miles writes from a place of painfully honest experience. When she and her husband,
Brian, realized they had reached the end of their marriage, she wanted more for them
than a division of assets. Rather than a reactionary parting of the ways, she decided to
take a deliberate and thoughtful approach to divorce, but found herself without a
blueprint. She notes, “When I was considering a loving divorce, I could find no
books on the subject.” Instead, she had to find her own way. She shares with readers
what she learned from the experience. This book, in fact, is part of that process. She
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writes, “The things I share are very personal, but I realize that I’m just one person;
I’m not that important. Sharing deeply is important. Love, acceptance, understanding,
and the possibility of helping others are important.” The book can be criticised for
been more anecdote than antidote, yet, its provides a thoughtful exploration of ending
relationships more peacefully.
When Miles wanted a loving divorce, it was not an easy route. Divorce carries a
heavy social burden and marriage is often held up as the pinnacle of bliss and
personal success. She writes, “For starters, I had to process and let go of any possible
judgments others might have about divorce. That was a tall order! My older siblings
were all in lifelong marriages, and my younger siblings were also married, for at least
several years. And what would my co-dependent mother say?” (8). She starts by
talking to people, exploring whether others have been successful in creating a loving
end to their marriage, and finds compassion and support in others, married and single
alike.
One important point Miles highlights is the need to be moving toward
something rather than just away from a marriage. She writes, “This
separation/divorce was the next step in our lives. For me, it was a step toward
realizing wholeness and greater independence, having healthier boundaries, and
becoming healthier psychologically and emotionally.” She shares how she was able
to grow through her divorce. For Miles, she was able to find security and confidence
within herself. She notes, “I feel so much less limited in my life because of my ability
to be happy without a partner.” And, yet, while some of this can feel excessively
idyllic, Miles is honest about her own struggles, remarking, “I’ve come to the
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conclusion for myself, that we’re all perfectly” imperfect (180). Hers is a message of
acceptance and understanding, both of herself and those around her. She notes, “This
idea of being perfectly imperfect has helped me with self-acceptance, which has
helped me to better accept others. We so often treat people the way we treat
ourselves — and by cultivating more self-love, we can better love those around us.”
While this book is unlikely to turn around an acrimonious divorce, the ideas Miles
shares may be helpful to a wide range of relationships.
Ron Efird wrote the book Marriage and Divorce which grew out of the authors’
feeling that an inordinate amount of guilt is levied upon divorcing Christians because
of rigid, legalistic understandings of "once married, always married" held by the
church. He sets out to re-examine what the Bible says about the permanence of
marriage and the possibility of divorce to determine whether or not the interpretations
of Scripture that give rise to such positions reflect biblical teaching. In a
comprehensive study of marriage in the Old and New Testaments, they see a shift
between the Testaments with a greater emphasis on monogamy and more attention
given to the relationship per se in the New Testament. An underlying thesis of the
author (which is often alluded to but never really developed) is that a real marriage
takes place when two people become one personality joined by God. Such unity is
indivisible, and divorce is not possible. The author implies that where such unity
does not exist divorce is possible. He believes that those instances in which the
Scripture permits the possibility of divorce are an acknowledgment that not every
marriage will result in the couple becoming one. He feels that both Jesus and Paul
maintain the high ideal of marriage but leave open the possibility that there may be
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certain situations that are unsuitable for the well-being of the couple, and that in those
circumstances the relationship should be dissolved. "The question for the church
today," says the author, "is whether there is a real marriage if this growing together
does not take place." For me this teaching raises more questions than it answers,
because "real marriage" can be defined so subjectively. Summarising the biblical
teaching on remarriage, the author. suggests it is scanty if we accept the biblical idea
that persons are more fulfilled in a family situation. He states that "it seems legitimate
to conjecture that the remarriage of divorced persons is not only permissible but
perhaps desirable"(78).
The cumulative effect of the book is a softening (if not removing altogether) of
what the author considers the too-rigid teaching of many churches on divorce and
remarriage. He argues that the importance and significance of marriage needs to be
emphasized. Couples should be assisted in making wise marriage choices and
keeping their marriages strong. When they fail, they should be forgiven by the grace
of God and allowed another chance to make things right. While some couples may
need to separate because of exceedingly great difficulties in their union, Efird's re-
exegesis of Scripture seems to dilute the marriage bond and thereby pave the way for
greater levels of acceptable divorce and remarriage among church members. Our
efforts must ever be to give greater emphasis to the gospel in marriage. That
emphasis will not result in weakening the covenant, but in providing the means to
fulfil it.
In her book; Aftermath: On Marriage and Separation Rachel Cusk wrote that
when a marriage fails, the protagonists usually look for an explanation that will
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shelter them in their respective differences. Paradoxically, this explanation tends to
be developed in antagonistic proximity to each other: it ricochets against the familiar
surfaces of the marriage in cruel mimicry of the dependency that is now being
disavowed. This is normally what happens. Rachael Cush who has particular
difficulties in amortising any bit of herself to what might be considered normal, is
having none of it. "My husband believed that I had treated him monstrously," she
writes. "This belief of his couldn't be shaken: his whole world depended on it. It was
his story, and lately I have come to hate stories. If someone were to ask me what
disaster this was that had befallen my life, I might ask if they wanted the story or the
truth"(10). There's something so vertiginously condescending in this statement that
one is almost sucked off the cliff face of the page. Unable to rattle her husband out of
his version, she scorns him as a demi-wit for needing a story in the first place. She
has "come to hate stories" (how dowager this sounds), yet the context in which she
imparts this information is page 2 of a story, this book called Aftermath, with its
literary artifice and patterning and stories within stories – a trip to the dentist, baking
a cake, a child dressed up as faun, a lodger howling in the garden at night. Indeed,
Cusk's story is so important to her that she has created out of it a whole landscape,
Cuskland, whose contours and features she has been mapping since her first
memoir, A Life's Work (2001), about how pregnancy and motherhood stole her
identity.
Cusk's declared interest in the truth does not encompass the low detail of how
her marriage actually came apart. "An important vow of obedience was broken," she
tells us, in a brisk aside that implies adultery but not by whom. When Cusk is told by
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her (female) solicitor that she has "no rights of any kind" and will be obliged to
support her husband financially (he having left his job to look after the home and the
children), she protests: "But he's a qualified lawyer. And I'm just a writer." To which
the solicitor replies: "Well, then he knew exactly what he was doing." Passing as it
does with no qualifying comment from Cusk, the sheer nastiness of this exchange
leaves a stain.
There are obvious legal reasons for Cusk's incomplete treatment of such issues,
breach of privacy being one with which she is already familiar (a threatened lawsuit
against her 2009 memoir-lite, The Last Supper: A Summer in Italy, resulted in stocks
having to be pulped a month after publication). But the facts, in any case, are not the
same as the truth, may even be tangential to it. The truth, for Cusk, lies elsewhere,
not in story but in history, in the notion of aftermath that she helpfully identifies (lest
we fail to) as the book's elemental theme.
In the book, Untying the Knot, Tamara Metz provides an exceptional argument
for a better understanding of the liberal state’s relationship with marriage, aiming to
challenge the “widely held and typically undefended assumption that the state should
create, control, and rely upon marriage” (2). For Metz, marriage represents a formal,
comprehensive social institution: a mix of extra-legal methods, scope, character, and
purpose render it more like religion than other institutions that it is commonly
compared to, such as motherhood, civil unions, business partnerships. Metz argues
that this arrangement is not consistent with key values associated with liberal state:
equality, diversity, freedom and stability. Considerable disagreement in society over
what legitimately constitutes marriage flirts with violating equality, and Metz
41
considers the state’s closeness to the ‘private’ sphere of the family as threatening
liberty. The general privileging of a singular definition of marriage as a coupling
union also represents a threat to liberty, and the author sees stability as threatened
through its dependence on equality and liberty.
Metz suggests that the discourse of marriage serves as a distraction from the
risk and vulnerability of unpaid, unrecognised and undervalued care-giving unions
often housed under the marital banner, discussing how governments frequently
privilege marriage as a means for meeting welfare aims and dispensing benefits, and
fail to achieve public policy goals through less exclusionary models. Metz proposes
that a recognised “intimate care-giving union” (24) would reveal the true costs,
benefits and effects of caring relationships, so that they can be addressed as justice
and prudence recommend. In this way, the state would provide insurance for intimate
care wherever it takes place – marriage would not be a condition of this insurance.
Those approaching this text from outside the liberal political tradition may take issue
with some assumptions that backdrop Metz’s argument. For example, references to
the totalizing tendencies of states, and some complacency over what ‘needless’ state
intervention might look like, serve to strongly situate this work within that liberalism
that the author relies upon as the best and most appropriate means of governance.
This is particularly the case with regards to the liberal state’s ability to fulfil its
associated values of equality and diversity, freedom and stability. There
is evidence to suggest that liberal states have yet to fully translate these values into
practice – or are willing to negates on them, sometimes through the invocation of
external treats.
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Metz largely redeems herself through her acknowledgement of the need to
provide insurance against the systematic vulnerabilities and disincentives associated
with intimate care-giving, and through reference to feminist arguments about the
mythical ideal of state non-intervention in family life often leading to inactivity when
intervention is required, such as marital rape. She explicitly distances herself from
libertarianism, and reasonably concludes that “the state is the appropriate source of
this insurance because it is the entity charged with the task and tools of protecting
citizens from physical harm and securing a framework for the just distribution of the
costs and benefits of political life” (34). For the most part impeccably argued, Metz’s
case could hold if the liberal political state manifested itself in a form true to its
theory. But it seems that the transition of liberal political values from the abstract to
the concrete is not so straightforward, and has not universally resulted in a
simultaneous balancing of liberty, equality, stability and diversity. An obvious
strength of this work is Metz’s clarity of argument, both in terms of her careful and
considered analysis and her exceptionally clear writing style. Her prose is
refreshingly enjoyable to read, and spells out her case at a measured pace. Whether or
not you agree with the argument Metz presents, you will understand it.
John Gottman, contends in his book The Seven Principles for Making Marriage Work
using decades of scientific research, he discovered why marriages truly fail, and the
seven principles for making marriage work. These principles have been proven to
work for almost any relationship–be it healthy marriages or relationships on the
rocks. In this review, we’ll outline the 7 principles with a few sample activities that
couples can use to strengthen and deepen their relationships. Compared to those with
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unhappy marriages. People from unhappy marriages are also more prone to sickness,
and their children are more likely to experience stress and behavioral/adjustment
problems. Yet, over a 47-year period, about 67% of first marriages end in divorce,
with half of all divorces happening in the first 7 years. Most of these marriages were
initially satisfying, but turned sour as couples started to take things for granted.
Gottman’s team developed the recommendations in this book based on extensive
scientific research. Over 16 years, they studied hundreds of couples (from newlyweds
to long-term couples) from various countries. They observed and recorded how
couples interacted in a “Love Lab”, interviewed them, took physiological readings of
their physical/emotional states and followed how they went through different phases
of their marriages. With the data, Gottman has been able to predict divorce with 91%
accuracy just by observing the couples’ interactions for 5 minutes. The research data
uncovered several surprising findings:
It debunks many myths about why marriages fail, e.g. lack of communication
and conflict resolution skills, differences in personality, interests or conflict styles,
unequal contributions, and affairs.
It revealed that at the core of a happy marriage is a strong friendship, which
creates a general sense of positivity about the spouse/relationship that reduces the
chance of conflict spinning out of control. Specifically, there’re seven ingredients in
all happy marriages.
There are also several inter-related signs that predict a relationship will
eventually breakdown when a discussion begins with a “harsh start up”, and when
four horsemen of negative interactions (criticism, contempt, defensiveness and
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stonewalling) are always present. When someone feels overwhelmed by negativity,
he/she feels “flooded” and tends to react by stonewalling himself/herself as a form of
protection. When at least 1 partner in the marriage is regularly flooded, stonewalling
then leads to isolation and loneliness. At some point, the couple may get so deeply
entrenched in their negative view of the spouse/marriage that they can’t even recall
positive memories from their early days of courtship and marriage.
In the book Gottman elaborates on (i) each of the myths mentioned above, (ii)
the role of friendship and an overall sense of positivity in a marriage and (iii) how
each of the signs above (harsh startups, the 4 horsemen, and flooding) work. The
seven principles for making marriage work. Fundamentally, great marriages depend
on how you interact daily to strengthen the friendship and the sense of positivity in
your relationship. These seven principles are inter-related —improvements in one
area will positively impact the other areas. Gottman explains the concept of a mini-
culture in every marriage/family (with its own symbols, rituals, language, roles and
identities) and how you can build your own shared meaning. This is a step-by-step
guidebook, with detailed assessments, questionnaires, exercises and case studies that
any couple can use to learn and apply the seven principles, but to say that certain
causes of divorce are just myths is unacceptable because other studies like the present
work finds them as real causes of divorce.
In her For Better: The Science of a Good Marriage, Tara Parker-Pope, did an
exploration of a diverse array of studies that have been done about marriages,
relationships, sex, parenting, flirting and more, and it's meant to provide evidence-
based Parker-Pope, a journalist for the Wall Street Journal and The New York Times,
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became interested in the science of marriage when her own marriage of seventeen
years ended in divorce. She had written often about medicine and disease, and knew a
lot about finding evidence-based answers to health questions, but she couldn't find
something similar for relationships and was disappointed by "relationship experts"
and self-help books. Instead, she turned to science, and found that there's actually a
wealth of knowledge if you know where to look. She states that risk of divorce is
influenced by a variety of factors, including your age when you marry, level of
education, and even the decade you got married. People who got married decades ago
are more likely to get divorced than recent newlyweds. The reason for this may partly
be due to the changing nature of marriages—as more of a partnership than a
relationship of economic support—as well as other trends which Parker-Pope
addresses. When you think of the success or failure of a marriage as having about the
same odds as a coin flip, it doesn't necessarily encourage you to do something about
it if things take a turn for the worse; perhaps knowing that most marriages succeed
would make a difference in how you respond to difficulties.
The truth is, we all marry "for better," right? Nobody enters into this thing hoping
that it'll make their lives worse. And the science shows, most of the time, there are
tremendous benefits to marriage: longer lifespans, better health and more wealth. But
there are also conflicts that arise: money issues are high on the list; infidelity; chore
wars; and, of course, parenting.
For Better walks you through all of this, citing studies and statistics, and
offering some simple quizzes to diagnose the health of your own relationship and
offering practical steps towards making improvements where needed. It teaches you
46
how to fight well and how to resolve conflicts, how to improve your sex life, how to
lower your risk for divorce. Some of the studies are things that you may have heard
in sound-bite form: eye-rolling is a strong predictor of divorce; the first three minutes
of a fight are the most important; it takes five positive interactions to counter one
negative interaction. What's different about For Better is the way that it digs into the
research and really explains what that means. Unfortunately, not even science has all
the answers: there are places where the book discusses the results of a study but the
causation is still unclear. In these cases, Parker-Pope does her best to give a solid
analysis but in the end you're left to judge for yourself. This is because most
scientific studies show correlation but don't prove causation, leaving you with
inconclusive evidence.
Laney’s book titled Deutronomy24:1-4 and the Issue of Divorce, traces the
problem of divorce in marriage to the fall of man in Eden. He argues that when Jesus
was asked to respond on the issue of divorce He referred them to Genesis 1 and 2
before Mankind fell into sin. The fall of humanity into sin did not only affect their
relationship with God but it also affected them as husband and wife. Laney argues
that “not long after the fall, God’s standard of one man married to one woman was
violated (Gen 2:24, 4:19) (3). By the time of Moses, divorce had become a custom
even among the Israelites (Deut 24:1-4).” This suggests that God did not create
divorce but marriage. If there is a problem after all the goodness that God has done, it
must be attributed to sin (Satan). In other words, marital conflicts occur in Christian
marriages because human beings were born with imperfections. The imperfect nature
of man is thus responsible for divorce in marriage.
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In his Evangelical Ethics, John Davis discusses Martin Luther’s view on
divorce where the reformer is quoted to have said “Marriage is a worldly thing rather
than a sacrament of the church and thus divorce is allowed in cases of adultery and
wilful desertion” (43). Luther has failed to recognise the fact that God instituted
marriage and so cannot be said to be just a worldly thing because God at creation
instituted marriage when He saw the need for a helper for Adam. Despite Eve’s
violation of God’s command and their resultant expulsion from the garden, Adam
remained married to Eve. Thus, divorce should not be an option when one of the
partners becomes unfaithful. Forgiveness and reconciliation are better options for
Christians.
In his book; The Intimate Marriage: Practical Guide to building great
Marriages, Sproul states that it is surprising that the Bible says little on the issue of
divorce while divorce and remarriage are major issues facing the church today (87).
Sproul is right but what is happening in the church now is different from the
happenings of the biblical era. Sproul again says that the seriousness of divorce
today is seen in broken homes and hearts that have been destroyed by it. As much as
divorce is more sensitive and dividing the church, he feels that the Christians must
remain faithful to Christ and his teaching in the scriptures. He maintains that
Christians must have compassion to those that are victims of divorce. He further says
the issue has divided Christians as follows: Some Christians today read the Bible and
see no grounds for divorce in the Bible. While some Christians read the Bible and
find that there are instances where the Bible does allow divorce in certain
circumstances but it does not sanction remarriage. Other Christians feel that because
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of sin and other situations, divorce and remarriage are necessary and can be justified.
In such circumstances divorce and remarriage are considered lesser evils. The
different conclusions of divorce are caused by different interpretations of the
scriptures (89-96). Sproul, however, maintains that Jesus response to the Pharisees
must always serve as a Christian guide and thus his position is adopted by the present
researcher in the context of the URCC couples in Tivland.
Writing on the background to Jesus’ teaching on marriage and divorce, Sproul,
asserts that the monogamous marriage was short lived after humanity had fallen into
sin (93). He further, suggests that in the time of Moses divorce had become part of
life even among the Israelites. The question is whether divorce in Old Testament was
sanctioned or not. The text that claims to answer this question is Deut 24:1-4. God
used Moses to regulate divorce because of the hardness of Israel’s hearts. In the
Jewish nation the law of Deuteronomy was viewed as a command for divorce. Thus,
Sproul says the background of Matt 19:1-12 is surrounded with the interpretation of
Deut 24:1-4 (88). The debate was a result of the two theological schools of Shammai
and Hillel. He asserts that Shammai taught that there is only one ground for divorce
caused by unchastely. The interpretation came from the phrase “something indecent”
which was translated to mean unfaithfulness by Shammai. Hillel’s interpretation
came out with a number of reasons for divorce. These reasons were favourable to
men. It was always a woman who needed to be divorced. This is also the case in
many African societies including the Tiv society in Benue State of Nigeria.
While considering the social setting of the text (Matt 19:1-12), Sproul states
that a man in Israel during Jesus’ time was free to divorce his wife for any reason
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(Matt 19:3-12) (96). Divorce was an accepted practice in Jesus’ time. What was very
imperative was that the husband was expected to issue a certificate of divorce and the
marriage was officially annulled. He added that the basic fact that vitiated the whole
situation was that in Jewish law a woman was regarded as a thing. She had no legal
rights whatever but was at the complete disposal of the husband. The result was that a
man could divorce his wife on almost any grounds, while there were very few on
which a woman could seek divorce.
This shows that life for women during Jesus’ time was unbearable. It was a
woman who was always at fault. Women were always divorced by men. If found
committing adultery they were stoned to death or burnt alive and nothing was said
against men. Protection and safety of a woman was constantly being under attack.
She had no one to defend her. A woman was totally under the man’s mercy. This
increased the self-centeredness of a man as the man was accountable to no one.
This is very similar to the Tiv society where the adulterous behaviour of men
is not viewed as an offence. When it is the woman who commits adultery, she is
always battered and divorced just as in the Jewish society of Jesus time as reported
by Sproul. Women did not have rights. The only right offered a woman was when
the husband became a leper or involved in a business of tannery or ravished a virgin
or if the husband had falsely accused his wife of not being a virgin at the time of
marriage. It was rare for a woman to initiate divorce. However, this is no longer the
case in this modern time where women can also initiate divorce.
In his Book, The Problem of Divorce, Macleod discusses the dialogue
between Jesus and the Pharisees which began like this “Some Pharisees rather than
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the Pharisees” came to Jesus (Matt 19:3). This means they were more organized in
their discussion. They came with a question but they were not looking for answers
but a way to catch him. Macleod writes the following concerning the intention of the
Pharisees: They came with a question, but they were not genuinely looking for
information; they were testing Jesus, posing a question that they hoped he would not
be able to answer satisfactorily. It was a question about divorce to which widely
different answers were given, and at the very least the Pharisees might expect that
whatever position Jesus took up he would antagonize those who held strongly to the
other positions. Secondly, Jesus was in the region of Paraea where Herod Antipas
ruled. Herod had recently divorced his wife and married his brother’s wife. Macleod
argues that: “The Pharisees have been Jesus most common antagonists throughout
Matthew thus far (9:11, 34, 12:2, 14, 24, 38, 15:1, 16:1). Not surprising; they
approach him here hoping to trap him” (43).
MacLeod contends that: The question is a real and explosive one, Jesus’
strict views on the indissolubility of marriage were well known, and the Pharisees
hoped that, however He worded his answer, He would offend many. First, if He
argued against all divorce, He would offend most Jews by declaring publicly that He
rejected the teaching of the Law of Moses (Deut. 24:1-4). Second, He would offend
many by condemning a practice the frequency of which in certain Pharisaic circles
was an open scandal. Even Jewish men who would never divorce their own wives
would nevertheless strongly defend their right to do so. Finally, His answer would be
offensive to Herod Antipas who had had John the Baptist executed due to his
condemnation of the king’s recent divorce (14:3-12). This Suggests that when
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Herod Antipas divorced there was a great debate about the subject of divorce.
Probably by engaging Jesus they were seeking a solution. Macleod thus believed that
they brought this question in order to test Jesus. They wanted to know which side he
was going to take, that of Shammai or that of Hillel. Thus the question in Matthew’s
gospel is about the permissible grounds of divorce (will any cause do, or are there
limits?). But underlying this is the whole question of whether divorce is permissible
at all (which is how the question reads in Mark); it is at this level that Jesus answers it.
Thus, whereas the Pharisees had taken Moses’ concession of divorce as God’s design,
Jesus took it as regulatory measure to deal with the result of sin. The Pharisees were
divided in the issue of divorce; there were those who followed Shammai and those
following Hillel. When they asked Jesus about reasons for divorce, Jesus referred
them to Gen 1:27, 2:24 where God’s ideal for the permanence of Marriage was laid.
When the Pharisees realised that Jesus was against divorce, they then ask him why
Moses commanded divorce (Deut 24:1-4). Jesus does admit that Moses permitted
divorces because of the hardness of their hearts but God did not sanction divorce.
What Moses did was to permit divorce as a concession rather than command, but
God did not sanction divorce. However, Jesus does accept divorce if sexual
immorality is involved.
In the same vein, Ladislas in his work, Marriage in Canon Laws; discussed
the importance of marriage to Christians, the inability of couples to sustain God’s
plan for Marriage, crisis in love, the medieval idea of marriage, the separation of
spouses and the lasting nature of marriage. Ladislas described the Permanence of
marriage as the symbol of that relationship between Christ and the Church. He
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contends that since that relationship cannot ever be broken, a valid marriage bond
cannot be dissolve either (29). Ladislas seems to be saying that there is no room for
divorce which cannot be accepted by any standard because even Jesus gave room for
exceptional cases. This present research acknowledges the exceptional cases and
considered divorce a lesser evil in certain situations thus advocate for a special
concern for all victims of divorce particularly among members of URCC in Benue
State.
In his book, Marriage, Divorce and Remarriage, Hargin did a comprehensive
discussion on marriage and divorce; he stated God’s ideal of marriage, the problem of
husband and wife and life in the home generally. He describes marriage as an
ordained institution by God with no room for separation or divorce under any
circumstance. Hargin thus described divorce as a violation of God’s original plan for
marriage. He refers to divorce as a disease that runs through families for destruction
(84). He further stated that if people will submit to the will of God by walking in the
light of His word, divorce will not happen among Christians (85). Hargin may be
right in saying that God’s plan for marriage is to remain permanent, however, the
tendency of man to be stubborn and rebellious to God, guarantee the possibility of
divorce even among Christians, so the church must be prepared to minister to the
divorced while trying to reduce it frequent occurrences among her members.
Similarly, Appathurai in his book; Marriage is Forever, did a clear description
of marriage, divorce and the pastoral approach to marriage and divorce among other
issues. He described marriage as an institution founded on both divine and natural
laws which must be honoured (137). He argued in favour of indissolubility of
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Marriage and maintained that divorce is a grave offence against natural law, it also
does injury to the covenant of salvation. He therefore insists that married people
should honour the position of Jesus which insists on the original intention of the
creator who willed that marriage be indissoluble (141). He went further to assert that
no human authority can dissolve a ratified and consummated marriage. Appathuri
emphasized that from the teachings of Jesus and his apostles, marriage must be
indissoluble, holy and inviolable without exception (190). The strength of this work
is in its emphasis on the need for Christians to accept the position of Jesus on the
permanency of marriage which has the capacity to strengthen the marriage institution
among Christians. However, the work fails to recognise certain passages of the
scriptures that actually recognised exceptional cases that could warrant divorce such
as adultery and wilful desertion of an unbelieving spouse. The researcher could be
reasonably accused of taking a bias stand on these issues. The present work pays
more attention to the exceptional cases and what should be done when one
experience divorce which is always below the standard of God and thus comes with
unique problems and moral implications. This ethical or moral implications are
discussed in this present work with reference to the experience of divorced members
or URCC in Benue State.
While writing on the significance of the permanency of marriage, William
asserts in his book: Marriage, Divorce and Remarriage; that wives need to be faithful
to their husbands to enable them harvest the real fruits of marriage. He states that the
Church been faithful to her spouse Jesus Christ, advocate the principle of permanency
of marriage, not only because of its theological significance but also because of the
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numerous benefits its afford the spouses and the children as well as the society (266).
Again, William is also carried away with the ideal of the permanency of marriage
leaving out completely the concern and welfare of those who are already divorced or
victims of divorce, these categories of believers also need to be attended to and given
hope of the future life despite their ugly situation or circumstances.
When one looks at the principle of permanency in marriage in this manner,
according to William, one tends to treat it merely as a pronouncement on the
metaphysical nature of marriage. For example, those who consider a valid marriage to
be only between baptized individuals, but not between those who are yet to be baptized.
This assertion according to William need to be clarified through sacred scripture and
tradition.
Sacred Scripture: The significance of the permanency of marriage could be
found in both old and New Testament which authenticates the church teaching
because all the synoptic gospels attest to it (Mathew, Mark, and Luke) given great
importance to the teaching of Jesus Christ on the permanency and unity of marriage.
The teaching regulates that "anyone who divorces his wife and marries another commits
adultery, and whoever marries a woman divorced from her husband commits
adultery" (Luke 16:18). Paul the Apostle also affirms it in his first letter to the
Corinthians where he stated that "To the married I give this command not I, but the
Lord Jesus Christ that a wife should not separate from her husband but if she does
separate, let her remain unmarried or else be reconciled to her husband and that the
husband should not divorce his wife" (1 Cor. 7: 10-11) (2011).
The Same expression can be found in Genesis 2: 24 which state that" the two
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shall become one flesh". As it is difficult to separate one’s part of the body to another
area while the whole body remains somewhere is impossible, so it should be
conceived as the impossibility of separating from husband and wife. The one flesh
that the husband and wife become is the only body of which the husband is the head, as
Christ is the head of the church (Eph. 5:23). William applied Paul's analogy to the
relationship of Christ with the church and described it as a mystery. He says "this is a
mystery and can be applied to Christ and the church (2012). The above assertion by
William, has clearly demonstrated that marriage cannot be separated. He ended up
exhorting spouses to rather bear witness to the union of Christ and the Church in their
union (married life). The understanding of the church shall further strengthen them to
insist on the indissolubility of marriage (2013). However, to say divorce is an
impossibility is to deny its occurrence with the consequence ethical implications which
does not corresponds with the reality on ground.
Traditions: William continued defending his theory on the permanency of marriage
by appealing to the tradition of the Church. He asserts that church remained faithful to
the teaching of the Lord Jesus, the founder and leader of Christianity on the
permanency of marriage. This he said is evident from the writing of Paul the apostle
and other disciples of Jesus Christ. Down to our days’ church fathers and other
Christian leaders have strongly advocated for the principle of permanency of marriage
(45). Some church fathers and Christian leaders in the church hold fornication and
adultery as a valid ground for separation and dissolution of marriage since some scriptural
verses pronounces it. Some of their arguments are as follows:
Tertullian, Ambrose of Milan and Athenagoras held that
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indissolubility of marriage is absolute and it binds the spouses not
only during life, but also after death, whereas shepherd of Hermes,
Lactantius, Augustine, Clement of Alexandria and Basil the Great
held fornication and adultery a valid ground for divorce and
dissolution of marriage. Jerome, Justin the martyr and Origen,
marriage is forever long as far as the partners are alive. For John
Chrysostom, marriage can be dissolved not only on the ground of
adultery, but also for the good of one's religion (213).
As a tradition, most of the church fathers agree that adultery and fornication when
observed should be allowed to separate, but William stood with many who maintained
that marriage cannot be dissolved; his stand on this matter becomes his major strength.
Though, his expression attempts redirecting Christians to the original plan for
marriage and must be commended, but he failed to reconcile the two parties in his work
whether marriage is indissoluble or can be dissolved based on itemized grounds
(fornication and adultery). He also failed completely in disclosing the future of those
that divorced and are not allowed to remarry since there is no provision for such
people in his argument and conclusion.
There is therefore a great vacuum to be filled in order to balance up this
argument on whether or not divorce should be allowed or encouraged in certain
special circumstances. There is also need to make a total survey in order to ascertain
the reality of Christian marriage and divorce among the URCC couples in Benue State
because William did not suggest what happened when a Christian experience divorce,
is he allowed to continue as single Christian or be encouraged by the church to remarry? If
so, such will be ascribed as what? The understanding of marriage and its significance and
implications as discussed above however differ from society to society, from time to time
and one Christian denomination to another. The institution of marriage constantly shapes
and adapts itself with evolving society thus posing serious challenges to the values
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upheld traditionally by societies and faith communities which need to be addressed.
In summary, this review of related literature covers certain relevant issues
concerning Ethics, marriage and divorce. A lot has been discussed on the significance of
the permanency of marriage, divorce and remarriage. This review shows that in as much
as a lot of literature already exist on the issue of divorce and its effects; there are still
yawning gaps in the followingareas:
First, details have not been provided by previous researchers to ascertain a
single biblical perspective on divorce because there is apparent tension among biblical
texts on the same issue of divorce. Some passages appear to indicate that divorce is
permissible in certain other circumstances. However, other biblical texts seem to indicate
that divorce is not permissible in any given circumstance. Second, it is not clear whether
God allows remarriage after divorce. The fate of those divorced on the ground of
adultery and polygamy has not been examined by previous researchers within the
context of the URCC. Third, there are no adequate elaborations on the case of a
believing Christian divorced by unbelieving spouse apart from 1 Corinthians 7:15.
These are viewed as literary gaps which the researcher has attempted to bridge in the
following chapters.
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CHAPTER THREE
MARRIAGE INSTITUTION AND CASES OF DIVORCE IN NKST (URCC)
3.1BACKGROUND INFORMATION ABOUT NKST OR THE
UNIVERSAL REFORMED CHRISTIAN CHURH
Until the year 2011 the Church under study was only known as NKST
meaning Nongu Kristu u ken Sudan hen Tiv. However, from 2011 the Church
changed the name but has maintained the acronym N.K.S.T which now stands for
Nongo u Kristu U i Ser u Sha Tar. This means, the Universal Reformed Christian
Church formerly known as The Church of Christ in Sudan among the Tiv (Iyortom
vi). The church is a major Christian denomination in the lower Benue or Tivland with
millions of members including the present researcher.
The origin of N.K.S.T is traced to the evangelical work of Karl Kumn in
Africa especially what was loosely called the Sudan (Jando 8). In July 1904, Dr.
Kumn, A.H. Beteman, J.E. Barth and J.L. Maxwell undertook an expedition
exploring the prospects of a mission work in the lower Benue area. They opened a
station at Wase (1904) and Wukari 1906. But they soon discovered the importance of
working with a bigger tribe and the Tiv tribe was the obvious choice (9).
Rev. Botha and Rev. Guinter of the American Sudan United Mission (SUM)
working with the Jukun turned to Tivland and decided to open a station at Sai. This
was because the protestant conference at Lokoja decided that a mission had to work
among the people whose population was not less than 50,000 (Akpenpuun 74). The
SUM then instructed Rev. Zimmerman working in Wukari to take over the new site
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at Sai on April 11. 1911, Zimmerman arrived Sai and started mission work
(Casaleggio 22).
Later the SUM handed over the Tiv Mission to the Dutch Reformed Church
Mission (DRCM). However, just after they had established many stations they were
no longer in the good books of the British government because, they were South
African nationals and the British were not in good terms with South Africa because
of the then Apartheid policy in South Africa. The DRCM had to hand over the Tiv
mission back to S.UM/C.R.C (Christian Reformed Church). This handover was at the
time of the Church Synod and the government gave an approval for an indigenous
church by the name N.K.S. T. Thus, in 1957, 9th January, NKST was born and her
first indigenous pastors were ordained to be in charge of the following stations. Apir
station was maned by Rev. E.I. Sai), Mkar station by Rev. F.N. Anum, Sevav station
was under Rev. Ayaka and Turan station was pastored by Rev. D.S. Ugo (Iyortyom
35).
The Universal Reformed Christian Church follows the teachings of early
church reformer John Calvin. The church's beliefs hold much in common with other
Reformed Christian denominations. Today, this Reformed Church places strong
emphasis on missionary work, social justice, love, and charity particularly to orphans
and widows (Dr. Rev Ikyaan, oral interview). Rev Ikyaan further explains that as a
reformed Church the NKST teaches the doctrine of the reformed faith which is
derived basically from the following verses: “For by one offering he hath perfected
for ever them that are sanctified,"(Hebrews 9:14)."Therefore being justified by faith,
we have peace with God through our Lord Jesus Christ,"(Romans 5:1).
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The Reformed faith is rooted in the Reformation of the church which began
with Martin Luther's nailing of the ninety-five theses on the door of Wittenberg
church on October 31st 1517. The seminal doctrine of the reformation for Luther,
Zwingli, Calvin and the other reformers was justification by faith alone. Faith is a
blessing of salvation, bought on the cross, and applied by the Spirit. Some of the
URCC/NKST foundational beliefs and practices based on the teaching in the
Heidelberg Catechism include, Baptism, the Bible, the Holy Spirit, Jesus Christ,
Redemption, Sin, Sacraments, Sabbath, Trinity and Worship Service.
The rules and disciplinary measures in the URCC or NKST are recorded in a
document called “Atindi a Tamen a NKST.” This is the NKST Constitution which
outlines the rules of conduct for members of the church and punishments for various
forms of misconduct. Basically, all the rules of the NKST Church borders on heresy
and morality in the interpersonal relationship among members and sinful lifestyle in
general. The instruments used by the NKST Church to discipline erring members are
“mkoom” and “iti tondum” (i.e suspension and excommunication). Members under
“mkoom” are relieved of official functions in the church and suspended from
participation in Holy Communion but when they show sufficient signs of remorse or
repentance, the church recall them from suspension. But, if they refuse to repent and
plead/request for forgiveness for many years the church is forced to announce the
plan for excommunication and eventually excommunicate them by reading a
designated form. It is after the public pronouncement of the excommunication that
the pastor removes their names from the register as a sign of excommunication
(NKST Constitution 32-41)
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The URCC has contributed to the Nigerian society in three major areas
including morality, education and health. In the moral dimension, the church has
preached good morals and discipline to the teaming population of Nigerians. This
contributes to orderliness and peace in Nigeria. In education, the URCC has
established more than hundred primary schools, thirty-six post primary schools and
six tertiary institutions in Benue State including a University at Mkar (Ahenakaa 166).
This has greatly reduced unemployment and trained many Nigerians who are now
working in government establishments at all levels in the country. In the area of
health, N.K.S.T has established hospitals and clinics in many areas in Benue state
(167). These have greatly complimented government’s efforts to enhance good health
among the citizenry.
3.2 THE MARRIGE INSTITUTION IN NKST (URCC)
One of the greatest challenges of our generation is the misguided views on
marriage and the increasing break- down of the sacred institution of marriage. One
could note that many remedies ranging from principles to civil laws and nuggets of
marriage have been advanced against the backdrop of different orientations. However,
the challenges of marriage are on the increase. Marriage by universal definition is the
legal relationship between a husband and wife. It is a union between a man and a
woman. Brian Craig argues that, “Marriages are in the family the back bone of a
secure society. Today it is rapidly becoming the antithesis of community. Many
couples and not just secular but Christians as well, are becoming fearful of the
marriage bond” (4). The above-mentioned sentiment has serious implications for
marriage today, especially in the Christian tradition, especially in the Universal
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Reformed Christian Church in Benue State. However, before we can go deeper into
the problem of marriage, we need to understand the concept and nature of the
marriage institution in Universal Reformed Christian Church. This section therefore
deals with the following: the concept of marriage in URCC, the objectives of the
marriage institution, choice of a partner, the mode of courtship in URCC, bride- price,
implications of Church wedding and vows for couples, marital responsibilities of
couples and finally the ethical expression that can shape URCC view of a successful
marriage.
3.2.1 Concept of Marriage Institution in URCC (NKST).
Universal Reformed Christian Church sees marriage as a covenant
relationship. The Heinemann dictionary defines covenant “as a formal agreement or
contract” (244). However, in our quest to further unravel and understand covenant,
the Bible is an invaluable source. Throughout the scriptures, marriage is prescribed
both as a covenant and a covenant relationship. In the book of Malachi, the Prophet
refers to the marriage bond as a covenant when he says: “You ask, why? It is because
the Lord is acting as the witness between you and the wife of your youth, because
you have broken faith with her, though she is your partner the wife of your marriage
covenant” (2: 14) Brueggemann is of the opinion that “the Hebrew words azab and
dabaq used in (Genesis: 2: 24) to describe the relationship between Adam and Eve
clearly indicates a covenant context” (535). He further explains that “both words are
associated with covenant making and evoke so many strong images of bonding,
attachment to another, total commitment, and permanence in relationship. The
language used here, not only parallels the oath of solidarity and the language of
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covenant relationship, but indicates that Adam was expressing to Eve an attitude of
devotion and commitment to the marriage relationship” (535).
It is thus, comprehensible for the researcher as he was informed by certain
URCC pastors during the field-work that the covenant relationship within the
marriage setting is one of total commitment to the covenant partner. This covenant,
agreement, pledge or promise involves mutual promise made by the married partners
to demonstrate exclusive love, loyalty, and a devotion to one another as long as they
both shall live. Robinson in Craig is, therefore, correct when he points out that
“Anything less than total commitment, would inevitably harm the covenant
relationship, and make the obligations of the agreement burdensome (32).
Wade as cited in Craig suggests that there are a number of significant
meanings inherent in the Old Testament concept of the covenant that impacts on our
understanding of marriage. The five variations he reflects on are: choosiness – a
concept that filled the respondent with a sense of awe and humble gratitude at being
chosen; belonging – a concept that placed emphasis not on individuality but on
deriving a sense of personal identity from solidarity with another; separateness – a
concept that suggests exclusiveness in one’s devotion to another. Here, there is no
room for rivals, only total commitment to the covenant partner; knowledge – a
concept that suggests a relational dimension, a knowing of another, not just
intellectually but experientially; faithfulness – a concept that implies a love-inspired
loyalty and steadfastness, love that aspires to permanence (32-33).
Universal Reformed Christian Church’s concept of the marriage institution is
however based on the Christian marriage tradition with few culturally influenced
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variations. The URCC considers marriage as a sacred institution which is established
by God. This conception of marriage is from the biblical literature on the marital
union. Thus, in defining marriage from a Christian point of view, what comes to the
mind is usually the biblical understanding of a marital union between man and
woman. The biblical account of creation informs us that God created man among
other things and felt that it is not good for man to be alone, so He gave man a woman
to be his companion and helper (Gen.2:24). God also intended that through the union
of man and woman, the human race could propagate itself (Genesis 1:27-28). Thus in
God’s plan, the marriage institution is a growth and provision of new members but
also for the partners to experience mutual love and help in the marital relationship.
Christian marriage requires that marriage should be absolutely monogamous,
indissoluble and cerebrated in a format or manner that is sanctioned and recognised
by the Church (Adams 18). The Universal Reformed Christian Church keeping faith
with the Christian Church worldwide thus preaches the permanent nature of marriage.
The church also affirms the monogamous nature of Christian marriage which implies
the exclusion of sexual relationships with anyone except one’s marriage partner.
According to the Resident Pastor of URCC Yina, Rev.Dr. N.K Antiev, this is the
reason why intending couples in URCC are obligated to express their intention for an
enduring and exclusive relationship, by taking vows of fidelity to each other during
the wedding ceremony. He further explains that vows of fidelity are necessary
because the dignity of marriage and restoration of the family cannot be achieved
without religious morality built on the ideal of genuine love. Thus love is an
indispensable condition for a happy marriage; however, it takes more than love to
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make marriage an enduring condition (oral interview). Mace connects beautifully
with this concept when he says:
How beautiful, then the marriage of two Christians, two who are one
in home, one in desire, one in the way of life they follow, one in the
religion they practice, nothing divides them, either in flesh or in spirit.
They pray together, they worship together; they fast together,
instructing one another, encouraging one another, strengthening one
another. Side by side they visit God’s Church and partake of God’s
banquet; side by side they face difficulties and persecution, and share
their consolations. They have no secrets from one another, they never
shun each other’s company; they never bring sorrow to each other’s
hearts. Unembarrassed they visit the sick and assist the needy, seeing
this, Christ rejoices. To such as these He gives His peace. Where there
are two together, there He also is present (97).
The above position points to the image of what we aspire to in a Christian marriage -
between a husband and his wife. Therefore, in our quest to further unravel and
understand marriage in the Christian tradition, the Gospel writers are invaluable
sources here. Matthew indicates how Jesus echoes and embraces God’s original idea
of marriage and instructed couples to strive diligently to understand the purpose and
nature of marriage. Jesus says: “Haven’t you read,” He replied, “that at the beginning
the creator made them male and female, and said, for this reason a man will leave his
father and mother and be united to his wife, and the two will become one flesh” (19:
4-6). The Apostle Paul also believed that the bond of marriage was a special and holy
relationship created, originally, by God. He says in the letter to the Hebrews:
“Marriage should be honoured by all, and the marriage bed kept pure, for God will
judge the adulterer and all the sexually immoral (13: 4). Thus Christianity has from
the beginning seen marriage as divinely ordained for good and necessary purpose.
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3.2.2 Objectives of the Marriage Institution in URCC (NKST)
There are basically three objectives of marriage in URCC based on the
findings during the field -work and the extant literature on marriage. Mace is of the
opinion that the first thing we have to say about Christian marriage is that it sets
certain clear conditions for the Christian husband and wife to meet. He goes further
and explains that “these conditions are intended to make sure, as far as possible, that
the purposes of Christian marriage will be fulfilled” (97-98). For Mace, there are
three purposes pertaining to marriage, as found in most wedding rituals of the various
Christian Churches. The first purpose for a Christian marriage is to ensure that
children, who are needed to replenish the earth and to continue the act of creation that
God began, may be born into a social unit that will care for them in their helpless
years, and bring them to maturity in the nurture and admonition of the Lord. The
second purpose is to ensure that the sex drive, implanted by God, will be directed
aright as an expression of caring and mutual love. From this, we can clearly see that
God has appointed human beings to be responsible for the created world. The third
and primary purpose is to provide companionship to a close and nurturing
relationship, because God in Genesis saw “that it is not good that the man should be
alone” (2: 18a).
The objectives of marriage as outlined by Mace correspond with the position
of URCC on the purpose of marriage. However, URCC emphasised companionship
as the primary objective of Christian marriage and the other two as secondary
objectives (Avungu, 6). This is the Christian ideal marriage that can serve its purpose
of curing “Aloneness”. Nevertheless, if we look at the rate at which Christian
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marriages are being tormented by crisis especially among members of the URCC, one
is compelled to ask when the Christian ideal for marriage becomes invalid for a
modern man and woman or whether it is still rooted in the unchanging realities of
human nature such as sexual differentiation which belongs to the order of creation.
However, sexual differences which are psychological as well as biological
rather point to the incompleteness of man and woman by themselves. Their purpose
of living together as husband and wife is not only for sexual pleasure but to form a
symbolic association in which both of them would benefit from each other.
According to Akinkinnade, this is the ontological basis of marriage, which is
expressed in the biblical account of creation that, it is important and good that two
people of different sexes to live mutually together (37). This shows that man cannot
live in isolation or in solitary confinement; it makes him incomplete and this does not
only speak of psychological loneliness, but also an ontological aloneness, thus
needing another person as a complement. When we also take a closer look at the
marriage bond as presented to us in the first book of the Bible, Genesis, we see
clearly God’s original plan and purpose for marriage. Here, we hear that, “for this
reason a man will leave his father and mother and be united to his wife, and they will
become one flesh” (2: 24). Thus, the way God established the marriage bond between
Adam and Eve is of great significance.
It must however, be observed that the helper or complement man requires is not
just a maid that would manage the house, but someone who would appreciate his
efforts, share his interests, and enrich his life by drawing him out of himself into a
wider space of life. Thus marriage among URCC members is a unique adventure in
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companionship through which each partner stimulates the other and assists the other
to complete him or her. It is a necessary condition for mutual fulfilment of a human
personality. It is rather unfortunate that in recent times, modern individualism has
reduced many people into a sorry state of loneliness. The loneliness of separate
existence has brought about a source of serious unhappiness which is a symptom of
the under-utilisation of one’s potentials as a human personality. In order to move
towards self-actualization and fulfilment, one needs to initiate and sustain an intimate
union with another person (not of the same sex) which alone can overcome his or her
problem of ‘aloneness’.
3.2.3 Choice of A Partner
In the URCC, there are socially recognised limits to the range of potential
marriage partners. Though God approves marriage, Christians are not free to marry
any one he or she desires. For the Christians especially those in the URCC, the
majority of the world population is off limits. This is based on the biblical warning
that believers should not be unequally yoked with unbelievers. Paul elaborated on
this by asking “What partnership has righteousness and iniquity? Or what fellowship
has light with darkness? Or what accord has Christians with Beliah or what has a
believer in common with an unbeliever”? (IICor.6:14-15). Marriage is a very strong
yoke which compels two to work as one, but two cannot work together except they
agree. Thus, the URCC discourages her members from marrying outside the church
(NKST Constitution, 41).
However, many intending members of the URCC often reject or deny the
principle of unequal yoke and marry people of their choice regardless of religious or
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moral standing. They claim to love those people and argue that love is greater than
everything. But it is regrettable that tales of woes have befallen most of such
marriages. Some get married to members of the church who only pretend to be
Christians and experience misery and frustration in marriage. William Barclay
therefore, advises that Christian marriage or a choice of partner should be by the
direction of the Holy spirit after much prayer and conviction; one does not need to
make a choice through physical attraction for people with good looks may end up as
something distasteful, violent and contentious (22). While commenting on the
position of the URCC on the choice of a partner Rev. Dr Antiev, in an interview,
agreed with all the assertions above and insisted that God reserves the right to choose
a marriage partner for Christians if they must be happy in their marriages. He
concludes that marriage is difficult enough even when it begins with the Lord, but
there is little hope for happiness when it begins with an already made-up mind.
Looking at marriage generally, one would observe that in spite of the position
of URCC that people should pray and allow God to choose marriage partners for
them, one would observe that social class, ethnic or racial group determine the choice
of partners in most cases. Some parents even insist on the same social status and even
force their children to marry against their (children’s) will and in violation of the
position of the church. Such marriages usually experience a lot of instability. Adams
argues that achievement in society and personal choice of a partner seem to go
together and the historical drift has been towards greater emphasis upon individual
achievements in society and increasingly towards individual choice in mate selection
(2). This proposition is very true among Christians from the URCC, especially in the
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urban areas. However, the URCC has no strict guidelines regarding the choice of a
partner but encourages her members to marry committed Christians from within the
church to avoid the possibility of marrying an unbeliever and experiencing unequal
yoking. This is to be done prayerfully and patiently. Rev. Dr N.K Antiev warns that
anyone who rushes into marriage or chooses to marry a certain individual without
inquiring from God first is only setting up himself or herself for marital failure (oral
interview).
3.2.4 The Mode of Courtship in URCC
Courtship involves a special kind of relationship between a man and a woman
which precedes marriage and serves as a preparation for it. Sean O’ Riordan affirms
this when he speaks of courtship as a special, a distinctive and fanciful type of
relationship between a man and a woman intending to marry each other (149). For
Dzurgba, it is a period of intense romantic relationship between a man and his fiancée
before marriage (112). Thus courtship is not the ultimate form of marital relationship
but a movement of the would-be couple towards a marital union and their preparation
for marriage. In courtship, each party still retains his or her separate personalities or
personal lives, but contemplate merging their lives and selves in the unique
communion of marriage at some future date, which is the day of their wedding. In
courtship, formal engagement may or may not have taken place already.
Courtship is like a test run which can succeed or collapse because it is a time
when both partners discover a lot of things about themselves and are able to decide
whether they are compatible or not. Courtship in the words of Akinrinmade is a sort
of human relationship and develops through different and gradual stages from the
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first unspoken contemplation of the possibility of marriage with this woman or this
man on to tacit awareness on both sides that the question of marriage is going to arise;
later comes the explicit proposal of marriage by one party and its acceptance by the
other; later the procedures for the marriage may commence (49).
In Tivland, the URCC in recognised the traditional Tiv method of courtship
(Ishioor). In Tiv tradition, a man does not usually go out in search of a woman to
marry. He is often shown his future wife by a friend or a member of his family, in
most cases a sister. Any person that shows another a girl for courtship must be a
person that has known the girl very well. Knowing the girl entails knowing the
behaviour of the girl, her family, religious background among other things.
According to Wegh, when a man finds a woman that he sees as a potential wife, he
comes to his family to declare his intentions. Once the home of the girl is known,
courtship (ishioor) begins on a serious note. When the relatives of the man meet his
future wife in the market, they get close to her, they tell the woman good things about
her future husband. They also tell her about their family; how many wives are there,
and who is married to whom, how big the compound is and how many farms are
there, they implore the woman to marry into their family (75). Wegh further explains
that the period of courtship was full of anxiety. The young man is never be sure of
success until he has actually taken the girl to his home. one could upset the whole
procedure with a careless remark or act. For example, it is not expected of a young
man to eat openly at the home of his fiancée. An attempt to do that might instantly
jeopardise his chances; the girl also will not eat in the presence of her fiancé. For this
reason, they spend the whole day together without eating (80).
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Courtship usually goes on for months or years. The would-be husband visits
his in-laws (wonov) from time to time, taking gifts to his mother-in-law (ngokem) and
father-in-law (terkem). Because the Tiv people are farmers, one always tries to find
out during courtship if the would-be wife or husband is hardworking or not. The
desired woman in Tiv tradition is one who can work hard on the farm, provide a good
meal at the shortest notice, and honour and respect her husband. If it is discovered
during courtship that these qualities are lacking in the woman, the courtship usually
comes to an abrupt end. If, on the other hand, the girl is found to possess these
qualities, the would-be husband pays her bride price.
As the courtship progresses, the two families involved also try to see that
there are no impediments to the marriage. They have to ascertain that the marriage
follows the exogamous principles. This is because if it is discovered after the
marriage ceremony that the marriage took place within the forbidden degrees of
consanguinity, it would be declared invalid and both sides would have to make
atonement (wuatia) which entails the killing of a goat and sharing equally between
the families involved in the marriage (Wegh, 74). This desire to avoid endogamy
explains why a man and a woman who met in far away from their homes are not
expected to marry until their two families get to know one another and normal
procedures is followed. The URCC accepts these traditional procedure of courtship
and does not interfere with the process until both parties are ready to marry. An elder
or a representation from the church would therefore go to the would-be wife’s house
with the relative of the would-be husband to witness the customary marriage rites
which involves payment of bride price or dowry (oral interview with Pastor Kyaan).
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3.2.5 Bride Price
The URCC also recognised and respects the prevailing marriage process in
Tiv culture which is payment of bride price which replaced the initial traditional
system called “yamishe” or exchange marriage in Tiv culture. According to Gbenda,
this was the first form of marriage in Tiv society which was abolished by the colonial
government in 1927. Gbenda explains that, owing to the complications in exchange
marriage as well as Christian interpretation of what constitutes marriage and reforms
associated with the new social order of colonialism, the exchange marriage was
abolished by the colonial government (116).
The URCC in Tivland thus accepts the payment of bride price (kem) as a form
of marriage. Kem refers to the act of acquiring bit by bit and or accumulating an item.
For example, when a Tiv talks of kemsule (cumulative farm), the suggestion is that,
his farm is not enough and so he is at the stage of careful saving of yam seeds which
will enable him enlarge his farm. During the payment of bride price (Kem- kwase)
there are three persons that are very important and must be present or give their
consent to the marriage – the husband, wife and the wife’s guardian (tien). However,
there are other members of the two families that need to be present during the
payment of bride price. These are delegates from the family of the bride and the
groom and representatives of the church (URCC). This elder from the Church where
the groom worships perform the role of a go-between instead of the more traditional
“Ishuul” (mediator) in a purely traditional Tiv marriage (oral interview with Pastor
Kparev of URCC Ako Abwa).
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The bride price can only be part paid because of the belief that “Kem ngu
been ga” (cumulative bride wealth does not end). The bride price is usually paid to
both the male relatives of the bride (utermbakemev) and the female counterparts
(ungombakemev) and there are various items or rituals involved in the payment of
bride price to these two groups of in-laws respectively. Thus the URCC recognises
kem (bride price) as it is done traditionally and the customary arrangement of all the
parties involved. The URCC requires that after the completion of kem (bride price) a
customary form should be duly signed by the rightful person who is the main
beneficiary of kem and at the end of signing the customary documents, the couple
should be given a certificate duly signed by the couple and two witness (Burke, 186).
Bride price is however, not taken as the amount used to buy a wife, it is only a sign of
appreciation to the parents of the girl for the gift of a wife to a man who desires to
make her his wife. Pastor Aburabur Gyamusu of URCC Hon- Mbayion, affirms that
no one can quantify the value of a woman and so no amount is enough to actually
purchase her. The payment of dowry is only a sign of appreciation to the parents of
the bride for the responsibility of bringing up and training the girl for the good of the
husband (oral interview).
3.2.6 Implications of the Church Wedding and Vows for Couples
The URCC encourages her members to consummate their marriage in the
form of a church wedding. Even after payment of bride price a member of the church
is not expected to start sexual relationship with the woman of his choice until after
the wedding ceremony. Members who choose to do otherwise are not allowed to hold
any church office. Those who elope a lady are suspended from essential church
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activities until they fulfil certain conditions of the Church (The N.K.S.T Constitution,
Revised Edition, 40). However, before the URCC wedding, dowry is expected to be
paid in part or in full. This agrees with Udeh who insists that before the church
wedding, dowry must be paid as demanded (27). The URCC however, encourages
their members not to charge too much money as bride price when a fellow member of
the church desires to marry another member’s daughter or relative. The church also
gives room for the father of the girl to give his daughter to a fellow Christian from
the URCC as a wife for free if possible (The N.K.S.T Constitution, Revised Edition,
40).
Basically, the URCC church wedding is carried out with the approval of the
in-laws of the intending couple after the dowry is paid by the suitor. The URCC
church wedding is often simple and godly, in order to glorify God. As outlined by
Kumuyi and quoted in Udeh, the church like most protestant churches avoids
wedding certain people who are in certain types of relationship (28). These include,
joining a man and a second woman (Matt.19:4-6, John 4:8), wedding a lady without
her parents’ consent (ICorinthains7:38), the marrying of a Christian with a heathen
(Deut.7:1-3, II Cor.6:14), wedding a pregnant woman who is almost ready to deliver
(Eph. 5:11, 12).
The wedding ceremony is usually held in the church with the parents of the
couple present because they are to serve as principal witnesses. If there is any
objection to the wedding, it must stop but if there is none, the officiating minister
makes the couple to swear to the oath of allegiance and fidelity and joins them
together in a holy wedlock by reading the form prepared by the Synod of the URCC
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for this purpose (The N.K.S.T Constitution, Revised Edition, 39). After this the
officiating pastor prays for them and pronounces them as husband and wife, they then
sign the marriage register in the church with their parents or guardians and the
officiating minister as witnesses. The original copy of the certificate according to
Pastor Aburabur is given to the couple and a duplicate copy kept in the church
marriage records.
The church weds partners who vow to remain in a monogamous marital
relationship. The church shares the conviction that the Bible teaches monogamy for
God’s children. It is rather unfortunate that some men/women soon get bored with
their homes and exhibit all sorts of misbehaviour which eventually ruins the marriage;
but the URCC expects a couple to live in a monogamous marriage until death
separates them. The church gives no room for divorce for whatever reason (The
N.K.S.T Constitution, Revised Edition, 41).
3.2.7 Marital Responsibilities of Couples
The marital responsibility of couples in URCC is not different from the
general marital responsibilities of Christian couples. In any Christian marriage,
spouses have a mutual right and duty to the marital act and also the obligation to live
their sexuality with due respect for the dignity of the other. Peschke is thus of the
opinion that sexuality should be used in marriage to the extent that it will foster union
and subordinated to the extent that it would not hinder it. Peschke calls this the law of
marital chastity (242). Anyam explains that the intimate, mutual belonging and
dependence of spouses account for the demand of their absolute fidelity to each other
apart from the children’s need of a stable and harmonious family (98). Thus both
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spouses have the duty to ensure that the material and spiritual welfare of the family is
secured, though partly in different roles. According to Anyam, the husband is usually
the primary bread winner of the family and provides the material needs/means for its
sustenance. The wife’s duties comprise in a particular way the management of the
household, by the preparation of food, the care for the clothing, and for an orderly
home. However, today she very frequently contributes to the income of the family by
an employment of her own (98). Traditionally, the wife is a home maker.
The URCC does not restrict women to home making even though the church
also recognised this based on the scripture as the wife’s sole responsibility. Women
in URCC especially in urban areas are working along with their husbands to provide
for their families. Thus in evaluating the ethical issues facing marriage in respect to
marital responsibilities, the traditional interpretation does emphasise the important
male responsibility for spiritual and emotional leadership in the home, a role that too
many men have abdicated. However, it does not allow for a home to be functionally
successful through the co-operative leadership of both husband and wife which does
not require an ultimate male authority to render final judgments. Many Christians
both in and outside URCC however believe such a marriage is not only possible, but
is both biblically sound and Christ like.
3.3 ETHICAL EXPRESSIONS THAT CAN SHAPE NKST/URCC VIEW OF A
SUCCESSFUL CHRISTIAN MARRIAGE
In our pursuit of understanding more fully the Biblical/URCC concept of
marriage, let us examine three key ethical expressions that shape our view of a
successful Christian marriage. These can also serve as recommendation to married
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couples and URCC leaders in dealing with marital challenges. Craig highlights three
key expressions that give us a greater understanding and appreciation of the dynamic
forces that influence and shape the Biblical/URCC view of marriage, and illuminate
the pathway to developing a happy and healthy marital relationship. These are Mutual
desire and attraction; Mutual commitment; Mutual intimacy and companionship (25-
31).
a. Mutual desire and attraction
Genesis declares: “for this reason a man will leave his father and mother and
be united to his wife, and they will become one flesh” (2: 24). The above scripture
reference declares unambiguously that a man’s first loyalty is to his wife. Thus, the
Bible is clear that both men and women are to leave, to cut loose from those ties of
solidarity with their parents. Samuel is correct when he says: “maintaining this
kinship ties can encroach upon the independence and freedom of the marriage
relationship and inhibit the couple’s ability to be loyal to each other, especially the
man to his wife” (14-15). Thus, it is absolutely necessary for the married couple to be
free from outside interference as they pursue the development of their emotional and
sexual relationship. Craig believes that the married couples “are to sever themselves
from those familial ties that restrict their independence and prevent the establishment
of very clear relationship boundaries.” He further says, “This process of
differentiation will enable the couple as marital partners to establish a very special
identity of their own, distinct and separate from their families of origin. Without this
sense of separateness, the marriage relationship may easily be sabotaged by outside
influences” (25). The above view does however, not suggest that the married couple
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loses all sense of family connections. It is important that they seek to maintain a good
balance between separateness and family connectedness.
b. Mutual commitment
In the book of Deuteronomy, the expression is often used as a technical
covenant for the bonding of Israel to the Lord (Deut 10: 12; 11: 22; 13: 4). Thus, it
implies an agreement of deep and lasting significance that involves the totality of two
parties to the agreement. Paul elaborates further on this theme in his letter to the
Ephesians that the spiritual relationship that exist between husband and wife is one in
which they are both devoted to each other in a mutual submission that nourishes, and
gives strength to the marriage relationship (see verse 21 of chap.5). Craig believes
that “this submission is characterized by a devotion of love and self-surrender that is
in no way demeaning for either the man or the woman but rather an expression of the
grateful acceptance of the care and support they enjoy from each other” (26).
Thus, marriage is not a half-hearted or shot-term commitment but rather an
extremely close, binding relationship between two people. Hughes is of the opinion
that: “this mutual commitment is a basic element in the Christian concept of marriage
that is based not only on leaving but also on a deep respect for each other and a desire
to meet each other’s needs (189-190). This does not however, mean that the marital
partner is to in any way lose or give up that individuality in order to achieve intimacy.
However, in the true sense of the word, the quality of their relationship is actually
build around the fact that both have a strong sense of their own personhood, and it is
this unique strength that they bring to the marriage bond which, in the end, enhances
it.
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c. Mutual Intimacy and Companionship
It is clear that the Old and New Testament’s use of the term-one flesh, clearly
indicates total togetherness and intimacy in the total relationship of both husband and
wife in the marital setting. Craig is, therefore, correct when he says: “it is this concept
that lies at the very heart of what God intended the marriage relationship to achieve,
and it encapsulates the goal of marriage, intimacy and companionship.” He further
asserted that intimacy and companionship, “is not a sudden or immediate
phenomenon within the marriage bond” but: “marriage is a process of growing
together, a relationship that blossoms and strengthens over time in the marital bond”
(27-28). Thus, marriage is a relationship between two covenantal partners that
deepens and develops through the life cycle of the marital bond which is vital for a
successful marriage.
Marriage is more than the mere fact that two persons feel that they are bound
together in love. Brunner affirms this when he explains that marriage only exists
where the divine nature of marriage is recognized as binding in itself and when the
two people know that they are bound by it (357). This is why fidelity is essential
because fidelity is the ethical element which enhances natural love and only through
fidelity does the natural love becomes personal. Brunner again affirms that it is the
marriage vows that will provide the tonic of guarantee to the spouse, which justifies
the venture of such a life companionship (358). Couples in the URCC and all stake
holders in the marriage institution should therefore reflect on these ethical principles
in marriage for the preservation, sustenance, harmony, peace and stability of URCC
marriages.
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In line with the preceding, the Universal Reformed Christian Church in Tiv
land expects her married couples to live intimately in order to properly complement
each other; this will ultimately enhance the psychological, moral and spiritual
maturity of the couples in marital union that is founded on love. The URCC believes
that love must be sustained by a covenant or commitment (Avungu, 18). This is
expressed in the wedding vows which are promises that both parties made to each
other. For better or for worse they will be married to each other. The couple also
promises to love and to cherish each other. This is the covenant that sustains a loving
union between man and woman. Therefore, Christian or URCC marriages are not
based on love alone but more importantly on covenant that is unconditional. Love can
only remain if the commitment to the marriage remains. Thus marriage involves a lot
of work to keep the loving commitment in marriage. This commitment is expected to
be a mutual commitment at all times if not; the committed partner will experience
suffering and frustrations, which may eventually lead to separation or divorce.
Avungu however, warns that marital commitment must be fuelled by a commitment
to God.
The husband and wife in Christian marriage must be dedicated to living a life
pleasing to God. They must all strive to fulfil the God given purpose of their marriage
(21). Avungu’s position is correct because Christians are always accountable to God,
therefore sensitivity to the spirit of God is necessary to keep Christian marriages from
breaking up, and Christian married couples must rely on a force outside of themselves
to sustain them and their marriages. Marriage however, is bound to face trials and if
there is little love and commitment both vertical and horizontal, it cannot be sustained
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for the couples will give up easily. Christians or URCC couples are enjoined to
remain committed to God if they are to remain committed to their Christian marriages.
3.4 DIVORCEES IN URCC (NKST)
There are many divorcees in NKST Churches based on the discovery in the
select Consistories of URCC covered by this study. Twenty-five cases of divorce
were discovered from the ten churches selected for this study, this implies that 50
divorcees were included in the interview schedule which involved 120 respondents.
The testimonies of the divorcees reveal that the NKST Church excommunicates all
those who are divorced and no provision is made for their reintegration and
forgiveness as long as the two members remain in a divorce state. The divorcees in
NKST face all forms of discriminations, stigmatizations and rejection from the
church.
3.4 CAUSES OF DIVORCE IN URCC(NKST)
Marriage is an institution which is believed to be ordained by God and it has a
special significance in almost every society. Obi defines marriage as a union between
a man and a woman that lasts the duration of the man’s life and the woman’s life, as
well as a social structure that promotes an association and agreement between two
families (19). In other words, marriage is predicated on the mutual consent of a man
and a woman to live together as husband and wife. Ordinarily, an ideal marriage will
remain united, undivided, and unbroken. This is likely the intention of the creator
when He gave Eve to Adam as his permanent partner in the Garden of Eden.
Therefore, all efforts must be made to encourage couples to stay together or get back
together, even when they have separated. It is therefore imperative that marriage be
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contracted for life or for an indefinite period. In spite of the significance of marriage,
every society is faced with situations in which marriage fails and the couples cannot
tolerate living together. The aftermath of this is divorce. According to Grath, divorce
is a legal or customary decree that a marriage is dissolved. In other words, divorce is
a permanent separation of married people as a result of unexpected marriage outcome
(20). Mbiti, argues that:
Divorce is a delicate accident in marital relationships. What constitutes
a divorce must be viewed against the fact that marriage is a process. In
many societies that process is complete only when the first child is
born, or when all the marriage presents have been paid or even when
one’s first children are married. Once the full contract of marriage has
been executed, it is extremely hard to dissolve it (45).
In Nigeria as well as in other parts of the globe, many divorced people remarry and
about half of those who do are already parents. This results in the creation of
“stepfamilies”. For instance, a research conducted in America has shown that in 1992,
over 11% of all American children were living with one biological parent and one
step parent. Estimates are that a fourth of American children will live with a step
parent before reaching the age of sixteen (Cherlin and Furistanbery, 200). In the same
vein, Nigeria in recent years has witnessed a high rate of divorce as a result of
urbanisation and industrialisation (Adegoke, 10). Thus, the extended family that used
to resolve conflicts or misunderstanding between couples no longer function
effectively like in the past. The extended family structure eventually broke-up in the
process; and there was a shift towards the nuclear family system characterized by less
involvement of members in the resolution of marital conflicts.
It can be argued that, perhaps the most important factor in the increase in
divorce throughout the twentieth century has been the greater social acceptance of
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divorce. In particular, this increased tolerance has resulted from relaxation of negative
attitudes toward divorce among various religious denominations including the
Universal Reformed Christian Church in Tivland. Gertel shares this opinion when he
asserted that although, divorce is still seen as unfortunate, it is no longer treated as sin
by most religious leaders (97). Many states including Nigeria have adopted more
liberal divorce laws in the last two decades. Divorce has become a more practical
option in newly formed families, since they now tend to have fewer children than in
the past. Adegoke (20) observed that the search for employment by family members
in the labour market or their inability to find work can be considered as a disruptive
force in maintaining marital stability. Again, a general increase in family income and
the availability of free legal aid for some poor people, has meant that more couples
can afford the traditionally high legal costs of divorce proceedings. It is also believed
that, as society provides greater opportunities for women, more and more wives are
becoming less dependent on husbands economically and emotionally. They feel abler
to live on their own if the marriage seems difficult or hopeless.
Thus, divorce will continue to be on the increase in URCC if its causes and
effects are not properly identified and controlled. It is on this premise that this study
seeks to investigate and identify the causes of divorce among couples of Universal
Reformed Christian Church in Tivland. In the past decades, the rate of divorce in
URCC was very insignificant. Husbands and wives knew that marriage was
contracted to keep the family genealogy going. Moreover, both husband and wife
knew their roles in the family. More importantly, in Tivland, marriage was never
regarded as an individual affair. The family members had much influence on what
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went on in the family. However, these trends changed with the influences of
globalisation which makes people increasingly individualistic and took the laws into
their own hands. The consequence is that family values started eroding, which
eventually resulted in an increase of divorce among couples in URCC or NKST in
Tivland. Husband and wives in the early periods of URCC in Tivland knew that
marriage was sacred, indissoluble, and stable. Christ said, “What God has joined
together, let no one separate” (Matthew 19:6). Oforchukwu (20) observed that no
couples have the right to discontinue the Christian marital relationship. During the
nuptial exchange of vows, couples promise each other to remain in marriage for better
or worse, until death do them apart. Today, things have changed, and marriage, an
institution that used to be stable, is no longer steady. It is observed that married
partners are often faced with problems that might dissolve their relationship, but they
are urged to be careful when this became the situation in partners’ relationship.
There are several causes responsible for divorce in Tivland and in URCC. A
review of extant literature and field work reveals the following causes among
married couples in the study population which the researcher believes are due to
insensitivity of couples to each other’s needs and interests
3.5.1 Impotency and Barrenness
In Tiv culture, any marriage that is not blessed with children is not yet
considered to have achieved its purpose (Tarbo 56). This was also the case in Israel as
recorded in the First Book of Samuel, where Hannah was taunted for being childless.
This book explains that her rival would taunt her to annoy her because Yahweh had
made her barren. This went on year after year. Every time they went to the temple of
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Yahweh she used to taunt her. Hannah would weep and would not eat’ (1 Sam. 1:6-7).
This passage suggested the real mood of any woman who is not blessed with children
in any society. Hannah, like any other childless woman, is always in a sad mood. The
Jews, as well as the Tiv people value children who are expected to consummate or
validate marriage. This is why any man or woman who has no child is not yet
considered to be a “complete “wife or husband.
Infertility in marriage is considered something bad in marriage, because
without children, the name of the family is likely to disappear. Marriage is therefore
contracted in order to keep the family line going. Arguing the importance of
procreation in marriage, Mbiti asserts that “……therefore it is a duty, religious and
ontological for everyone to get married and if a man has no children or only
daughters he finds another wife so that through her, children may be born who would
survive him and keep him on personal immortality. Procreation is the absolute way of
insuring that a person is not cut off from personal immortality” (22). Thus, Tiv people,
like other Africans recognise marriage as achieving its primary purpose only in the
production of offspring. It is though only unfortunate that it is the woman who is
blamed for childlessness which sometimes is as a result of impotency of the man. As
a result, the wife is scorned, rejected, and unloved by some members of the family.
Mbiti describes this situation thus:
Marriage is not fully recognized or consummated until the wife has
given birth. First pregnancy becomes, therefore the final seal of
marriage, the sign of complete integration of the woman into her
husband’s family and kingship circle. Unhappy is the woman who
failed to get children for, whatever qualities she might possess, her
failure to bear children is worse than committing genocide: she has
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become the dead end of human life, not only for the genealogical line
but also for herself (107).
Childlessness is unacceptable to a society that values children. It is presumed that
when the partners in a marriage die off childless, there will be nobody to remember
them. Their line of genealogy will disappear. Mbiti supported this argument by
saying that when she (the woman) dies, “there will be nobody of her own immediate
blood to remember her, to keep her in the state of personal immortality, she will
simply be forgotten” (200). This shows that any marriage that has been blessed with
children has special place in African society. Thus, marriage is considered to have
achieved its role in Tiv society only when it is productive and fruitful. Any marriage
that is not fruitful in the physical sense in Tiv society has failed both the society and
the couples. Members of URCC are generally Tiv people and so shared this cultural
belief regarding marriage. During the field work, all the respondents interviewed
across the selected URCC congregations in Benue State agreed that Childlessness is a
major cause of divorce among couples in URCC, in fact, 20 out of the 50 divorced or
separated cases identified admitted that Childlessness was the main reason for their
marital failure or separation.
3.5.2 Extra-marital Affairs
Adultery is a sexual intercourse between someone who is married to another
person who is not his wife or her husband (Dzurgba,127). In any society adultery
represents a serious problem in marriages. Adultery is defined by moral theologians
as the “act of sexual intercourse between a married man and a woman not his wife or
between a married woman and a man not her husband” (Miller 151). One of the most
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essential features of adultery is that, one of the parties involved must be married.
When both adulterers are married, the guilt becomes compounded. The Tiv word for
adultery is “Idya” which is a serious crime and yet common in Tiv society from time
immemorial. Adultery is considered a serious moral offence both in URCC and the
Tiv society. It is such a serious offence that even Jesus recognised it as a valid reason
that could call for divorce (Matt.19). The Mosaic Law also forbids it. The Law also
prescribes penalties against those committing adultery. In the covenant, He made with
the Israelites, Yahweh included adultery among the sins that must be avoided (Exodus
20). The Universal Reformed Christian Church in Tiv land has been fighting the
problem of adultery with little success among her members.
Craig reports that: “up to 25 percent of marriages end because of an affair by
one of the partners” (196). Infidelity statistics connects with the above and says that:
“up to 53 percent of marriages in the United States end because of an affair by one or
both of the partners” (http://www.Infidelity.com 2006). Today, in our post-modern era,
there are many factors which set in motion or pull individuals towards marital
infidelity. These factors are: attraction; novelty; excitement; risk; challenge; curiosity;
enhancing self-esteem; a desire to escape or find relief from a painful relationship;
boredom; feeling neglected; a desire to prove one’s worth of attraction; a desire for
attention; a desire to punish a partner (Craig 196).
Many researchers are of the opinion that, “working couples are at greater risk
of having affairs than any other group” (Andrews 8). It is, thus, vital for marital
partners (pastoral families as well) to strike a balance between their work life and
their marriage lives in order to keep their marriages as healthy as possible to avoid
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divorce and its consequences. The researcher’s findings during the field work
confirmed this position of Craig even among URCC couples. Many respondents, both
men and women revealed to the researcher that they started extra marital affairs
because of the long absence of their married partners. Among the 120 members of the
URCC that answered the causes of divorce questionnaires; 110 respondents
representing 91.7% agreed that adulterous behaviour or infidelity in marriage is one
of the major causes of divorce among couples in their church.
The capacity of infidelity or unfaithfulness in marriage to cause separation or
marital dissolution of marriage is not in doubt. Both men and women interviewed
confirmed that adulterous behaviour on the part of their spouses can make them
consider separation or divorce. Some women however expressed willingness to
forgive, if the husband repents, but no man among the respondent showed any sign of
such disposition to forgive an adulterous wife. Thus, Adultery is a common sin among
members of the URCC in Tivland in spite of the stern stand of the Church against it.
The field work revealed that adulterous behaviour is the second major cause of
divorce in URCC apart from childlessness.
It is a common truth that many URCC families are disintegrated as a result of
adultery especially on the part of the wives for women are compelled to endure or
tolerate adulterous behaviour from men in Tiv land. However, adultery is believed to
be a sin against God, justice, man, and nature. In fact, the adulterer fooled himself or
herself. The victim of this injustice is the innocent party of the marital union, whose
marital rights have been violated by the guilty party. Adulterous behaviour is further
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encouraged by negative influence of globalisation. Kennedy captures the situation
thus;
Recently, on the radio and television, and in articles and books, there is
increasing emphasis on the enticing aspects of infidelity. Nollywood, the most
watched movie industry in Africa has also contributed to this problem. Even
in some cases, infidelity is praised and rewarded. This attitude weakens and
discourages an honest spouse who wants to be faithful to his or her
commitments. Presently, the non-hero, the adulterer, we have found reason to
praise them all of late (93).
Thus it is not easy for one to remain faithful to one’s spouse when the world is
applauding faithless spouses. As a result, adultery may lead to divorce of a valid
marriage among Christians in URCC when some of the couples could not endure the
situation. In Christianity, it is clearly stated that if one is guilty of adultery, the other
party has the right to a permanent separation (Deut.24:1-4; Matthew 5:19,32;19:9-10).
The innocent spouse is not obliged to readmit the adulterous spouse to the community
of married life. All the same, Christianity teaches that it will benefit the innocent
partner to forgive the guilty and adulterous partner when he or she repents on the
ground for keeping the family intact. URCC therefore encourages couples to forgive
adulterous partners and remain in the state of marriage. However, in the course of the
field work, many women narrated stories of the adulterous behaviour of their
husbands, some of which are even leaders in the Church. Some of these women are
already separated from their husbands as a result of repeated acts of infidelity. Pastor
George Nyigba of URCC Jootar in Zaki –Biam classis revealed that most of the
marital problems reported to the council of elders concern infidelity mostly on the
part of the male members of the church, he further revealed that more than ten persons
are currently under church discipline for committing the matrimonial sin of adultery.
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At URCC Ako- Abwa, pastor Kparevfa informed the researcher that elders are
currently working on reconciling about five couples who separated as a result of
infidelity. A member of URCC Akile in Low Level Classis in Makurdi, told the
researcher that his wife started extra-marital affairs with her co-worker. when he
discovered and confronted the wife, she reacted by moving out of his house to the
other man’s house and since then (2014) the woman is still living with the other man
as husband and wife, but the church has denied him approval to marry another woman
(oral interview with a male divorcee).
In the same vein, a couple in URCC Yina of Low level Makurdi Classis who
happens to be friends of the researcher are presently separated as a result of infidelity
from both partners. However, the last straw that broke the Carmel’s back was when
the husband returned home from work and met the wife eating with her lover on the
dining table. When the husband complained, the wife also accused him of having a
number of such friends and so should not question her ever again. This led to a fight
and the woman packed her things and went straight to her lover’s house leaving the
husband with a child that is just two years old. The researcher came across so many
respondents with similar experiences during the field work mostly among members of
the URCC in the rural congregations from Zaki- Biam, Jaki and Naa Classis
respectively.
However, it was observed and noted that marriage is more likely to end when
the woman is the one involved in adulterous behaviour. The women are expected and
even encouraged to tolerate their husbands ‘acts of infidelity. In spite of this
inequality, it was observed that among members of the URCC, any spouse caught in
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extra marital affairs is said to have committed the sin of adultery and the effects are
always devastating on the spouses, emotionally as a result of disappointment and
betrayal of trust which could eventually lead to divorce.
3. 5.3 Poor Interpersonal Relationship
In Benue Sate especially among members of URCC/NKST, some couples
have failed to achieve the ideal marriage. This means that some couples do not live in
harmony with one another due to lack of social or personality compatibility. Some
couples may also conflict with one another, such that it does not encourage good
relationship in the family. Quarrels, strife, rifts, and disharmony are incompatible
with peace and may lead to friction between husband and wife. Quarrelling is
unhealthy in a relationship and poses a big problem for married life. At times, it is
natural for couples to have misunderstandings, but when the couple allow these
disputes to be prolonged, it may eventually lead to permanent separation or divorce.
In family life, incompatibility, hot temper, poverty, or negligence and poor
communication may be the root causes of quarrels or nagging which has been
discovered to be one prime factor that could end marriage violently. No wonder,
proverbs 19:13 identify a nagging woman as one of worst evils. A nagging wife
complains about everything and turns her husband into an emotional wreck because
she cannot overlook anything. She barks and rants using her sharp tongue forgetting
that the life and death of a man lies in the power of the tongue. This problem is not
peculiar to women alone; some men can also be so difficult that nothing can please
them. When it is cold they want it hot, when hot, they want it cold. Thus a nagging
partner is difficult to please. He or she can embarrass his or her spouse in public
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places very often without remorse. This situation suggests incompatibility and poor
communication which could compel or lead to separation or divorce.
During the field work the researcher interviewed five men and two women
who attributed their separation from their spouses to incompatibility, both social and
sexual which manifested in constant quarrels and naggings until it became unbearable
resulting to separation or divorce. Some couples may even be suitable for each other
but could experience serious tension in marriage because of certain unrealistic
expectations; Couples who lack a sense of realism about their marriage relationship
“and hang on to romantic notions of love frequently expect unattainable standards
and demand levels of intimacy and togetherness that stifles the relationship and create
feelings of frustration and alienation” (Craig,193). Each couple brings to the marriage
setting his/her own unique human traits (individuality) which can enhance the
marriage bond. Craig is correct when he points out that, “when married couples
collude to avoid facing their differences, they maintain the myth of oneness that
negates a balance between connectedness and separateness (195). This process will
lead to misunderstanding, communication breakdown, and finally divorce.
Nancy van Pelt says “the heart of marriage is in its communication system”
(5). She further says: “it can be said that the success and happiness of any married
pair is measurable in terms of the deepening dialogue which characterizes their union”
(5). It is, thus, obvious that the success and wholeness of any marriage is vested in its
communication. Researchers are of the view that one of the most serious problems in
marriage and a prime cause of divorce lies in the inability or reluctance of marriage
partners to communicate. Craig is, thus, correct when he observes that, “couples who
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indulge in using vague and unclear ways of communicating and who speak indirectly
to each other as a way of avoiding closeness and conflict set the stage to
misunderstanding, frustration, and hurt” (196). He further cites a survey by The
Institute of family Studies, which in 1993 found that “70 percent of people surveyed
whose marriage had fallen apart nominated lack of communication and the resultant
lack of companionship, love and affection, as the main cause of their relationship
failure” (197).
In the present research, 40 respondents out of the 50 separated URCC couples
interviewed admitted that poor communication contributed to their marital instability
which eventually ends in separation or divorce. Some couples are thus incompetent in
interpersonal relationship. During the field work as the researcher interviewed some
URCC couples, it was revealed that many couples fall in love, marry, and assume that
the job is completed. They tend to feel that everything else will work out
automatically. However, hardly anything can be further from the truth. Craig is thus
right, when he exclaims that, “a happy marriage depends on two people having the
skill to communicate effectively with each other and negotiate their way out of
difficulties” (195). He further says, “Partners with low self-esteem or little or no
assertiveness skill cannot contribute strongly and positively to the relationship and
often fail to get what they need from the marriage” (196). Van Pelt connects
beautifully when she says, “A successful marriage does not come spontaneously or by
chance. Instead, a happy marriage- the successful marriage- involves two people,
working out small difficulties as well as the big ones” (14). When married couples
fail to deal with jealousy, in-laws, finances, personal issues and sexuality, it often
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leads to an enfeeblement of the marriage bond and rob the relationship of its energy,
joy and wealth.
Some marital partners, who feel inadequate or cannot face the responsibility of
sustaining the relationship, resort to abusive and addictive behaviours such as
alcoholism rather than developing the personal skills necessary for marital growth.
(Willems 27-33, Craig 196). These destructive behaviours normally have a very
negative effect on the marriage bond and, in the end, lead to separation and finally,
divorce. All these were confirmed during the field work as more than 90% of the
respondents agreed that abusive language or quarrels could end a marital union. It is a
known fact that as a marriage relationship grows, deepens and changes, there is a
change in the balance of power and these cause marital partners to realign their roles
and responsibilities. Craig is correct when he observed that “marriages can see-saw
out of control when issues arise such as educational inequality, personal dominance
and control, differences in earning capacity, a wife turning to the workforce and
becoming more economically independent, or an imbalance in the power and
decision-making process within the couple’s relationship” (196). All of the above can
have a severe effect on the marriage bond which can eventually lead to marital
distress and in the end divorce or marital separation.
3.5.4 Poor Economic Conditions
It was confirmed in the course of this research that financial difficulties are
one of the greatest causes of divorce among couples in URCC. An evaluation of the
present Tiv society reveals that people are attracted to luxurious living and this
interest in luxury encourages greed and covetousness among the people especially
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members of URCC with serious effects on marriage resulting to divorce or separation.
Money is thus very powerful in our society and the love of it is said to be the root of
all evils. Mba observes that money can often be a troublemaker (86). Couples should
be very careful in dealing with money.
Working can be encouraging for couples. Only through work can an
individual fully realize himself or herself. Working will also allow both partners to be
independent of the other. Therefore, neither member of the marriage will see the other
as a parasite in their union. Couples should also devise a means to manage their
money. They should not be too extravagant; otherwise, this may affect their marriage.
It might be wise for couples to reach a compromise on how to spend and deal with
their financial undertakings. This is because poor economic condition is today
considered as one of the leading causes of divorce among families. Lack of money
has an effect on marriage. Lack of money has led to crisis in marriage relationships. It
has destroyed many Christian families. It is rather improper to talk about the rate of
divorce among the Christian families without relating it to other variables. Poverty is
largely responsible for the explosive rate of divorce among couples in Tivland
especially among members of URCC. Poverty stems from widespread unemployment.
Many able couples are not properly employed in the labour force, which results in
many broken families, due to the fact that unemployed couples cannot support their
families. Some women or wives resort into prostitution just to keep the family intact.
Thus poverty turns them into women of low virtues and such habits eventually reduce
further the dignity and affection in their matrimonial homes leading to separation or
divorce.
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3.5.5 Interference from in-laws and friends
In-laws play a vital role in families. In Tiv society, in-laws are considered part
of the family. A married daughter’s parents should be able to visit their daughter’s
house at will. The husband is encouraged to establish a friendly relationship with his
in-laws. It is expected that this healthy relationship will help to improve their
relationship. It is true that partners should endeavour to cultivate a cordial relationship
with their in-laws. This should be done in such a way that the feelings of both parties
are not hurt but respected. However, it has been observed and confirmed by many
informants with marital crisis that some in-laws have helped to disintegrate some
families by fuelling crisis with unnecessary interference. This should be avoided.
Also, married couples should avoid over-dependence on the parents. They
should try to live independent life. They should be able to get a job of their own. They
should also make effort to live in their own houses or apartments. This, no doubt, will
help them to live happily in their homes. Adverse Influences from friends could also
fuel crisis in the family which could lead to divorce. The home should protect its
intimate life against the undue influence of friends and neighbours. Couples should
not allow anyone who does not belong to the family circle to exert excessive influence
on the family, or feel the right to influence family affairs, or be too familiar with the
family. Some friends may be wolves in sheep’s clothing; they may be pretending to
be friends but in actual fact, they have some ulterior motives.
At times, familiarity breeds contempt. When there is too much familiarity
between a spouse and a friend, the friend may become a threat to family solidarity.
The female children may be a temptation to a male family friend. Further, prolonged
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contact in an atmosphere that stimulates the senses may become dangerous for the
husband or the wife. In most cases, before married couples realize what is going on, it
has become too late. Couples are advised to avoid any rift that may bring disunity and
quarrel in their relationship. This will help to reduce the rate of divorce, which is
increasing among couples of URCC in Tiv land.
3.5.6 Compulsive and Coercive Marriages or Marriage for Wrong Reasons
When people are forced into a marital union usually as a result of pre-marital
pregnancy or economic and some social or cultural reasons, such couples usually
have low commitment to the marriage bond. Craig is correct when he says that
“when couples get married, they make a commitment to three things: Their partner,
The relationship, A belief in the permanence of marriage as a covenant relationship. If
they are not totally committed in all three areas, the relationship will suffer” (195). It
is, thus, clear where there is lack of commitment in the marriage bond; the
relationship will not only suffer but will eventually lead to divorce.
It is also a known fact that when couples “over-commit themselves to work or
church, or go after things such as sport, or friends, and are not totally interested in
making the marriage their first priority, emotional distance, mistrust, and feelings of
betrayal begin to emerge” (Craig 195). Where the marriage vows are, for some
couples, just a ceremony, the conditions under which such marriage was first
established may also undermine a commitment to the marriage. Craig is right, when
he says “if couples are immature and marry too young, if they carry a lot of
unresolved issues from their family origin, or if they get married for all the wrong
reasons (e.g. to escape, to avoid loneliness, because of social pressures, or pregnancy),
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these can affect the level of bonding and commitment necessary for a stable
relationship” (195).
The present researcher discovered in the course of the field work that most of
the separated marital unions in URCC involved young couples who were pressured or
forced into marriages they never planned for. This happened mostly as a result of pre-
marital pregnancy. The URCC preaches against pre-marital sex and any member who
is in involved in it usually faces church discipline. Once pregnancy is involved, the
church insists that those involved must marry each other if they hope to remain
members of the church. Such marriages are the ones that are very unstable and are
giving the leadership of the church serious concern. Pastor George Nyigba of URCC
Jortar in Zaki Biam Classis revealed to the researcher that majority of the cases that
comes to the church Council of Elders are marital problem involving young couples
who are either practising adultery or involved in domestic violence (oral interview).
These are clear signs of low commitment in marriage due to compulsive or coercive
nature of the marriage which usually ends in violent separation.
3.6 ANALYSIS OF EMPIRICAL DATA ON THE CAUSES OF DIVORCE
AMONG COUPLES IN SELECTED URCC CONSISTRIES
In order to understand the causes of divorce as perceived by members of URCC
in Benue State better and identify other contributing factors that may not be given
proper consideration in the preceding discursion, it is imperative to present the
empirical data and analysis as a summary of the researcher’s findings during the field
work. The data generated from Causes of Divorce Questionnaires(CDQ) interview
100
instrument is presented on tables first and analysed while the information from the
oral interviews are presented in a discursion format:
3.6.1 Table 1: Perception on the Causes of divorce among couples in Universal
Reformed Christian Church in Tivland.
S/N CAUSES FREQUENCY
YES % NO %
i Repeated quarrels 60 50 60 50
ii Spouse beating 26 21.7 94 78.3
iii Infidelity/extramarital affairs 110 91.7 10 9.3
iv Religious difference 14 11.7 106 88.3
v Ethnic difference 8 6.7 112 93.3
vi Illiteracy of spouse 12 10 108 90
vii Intrusion from extended family 98 81.7 22 18.3
viii Barrenness of either spouse 120 100 0 0
ix Poor Economic Conditions, 98 81.7 22 18.3
x Sickness and other health problems 8 6.7 112 93.3
xi Unfriendliness/lack of communication 106 88.3 14 11.7
xii Keeping secrets 60 50 60 50
The Table above presents the perception of respondents on the possible causes of
divorce or permanent marital separation among couples of URCC in selected
churches. Each item in the distribution is captured showing the percentage of
agreement or disagreement to the listed factors. There were multiple responses to the
factors that can cause a marriage to fail, hence all the listed factors are associated to a
failing marriage. Specifically, all respondents (100%) ticked “yes” to barrenness as a
cause of divorce, 91.7% opined that infidelity or adulterous behaviour contribute to
marital failure. Following this, is unfriendliness/lack of communication among
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spouses which is as a result of incompatibility or incompetency in interpersonal
relationship (88.3%), poverty or poor economic condition (81.7%), intrusion from
extended family (81.7%) were all high in respondent’s opinions. Notwithstanding,
repeated quarrelling stood midway at exactly 50%, beating up a spouse at 21.7%,
religious difference at 11.7% and illiteracy of either spouse at 10%. In addition, both
ethnic difference and sickness with other health problems were the least in the
respondents’ opinion, standing at 6.7% respectively. The causes with significant
percentages of affirmative responses as main causes of divorce among couples of
URCC were identified and used for the second questionnaires and the findings are
presented in the second table as the major causes of divorce among couples in the
study population.
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3.6.2 Table 2. What are the major causes of divorce among URCC members in Benue
State?
CAUSES NUMBER OF
RESPONDENTS
PERCENTAGE(%)
Adultery 110 91.7%
Immaturity or ignorance of marital responsibilities 60 50%
Financial problem or poor economic conditions 80 66.7%
Communication 50 41.7%
Impotency or Barrenness 120 100%
Compulsive and Coercive marriages 75 62.5%
Occupational Separation 35 29.2
Lack of counselling 50 41.7%
Poor management of Marital problems. 60 50%
Incompatibility 100 83.3%
Intrusion or Interference from friends and in-laws 62 62%
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3.6.3 Table 3. What has your church done to solve marriage failure?
THE CHURCH ACTIVITY NUMBER
RESPONDENTS
(120)
OF PERCENTAGES(%)
Conduct family and marriage seminars. They offer
counselling services
25 20.8%
Family and marriage seminars were not conducted
in their churches. Sermons on marriage are rarely
preached in their churches
95 79.2%
Praying for the troubled marriages is done without
counselling
95 79.2%
The researcher observed that marriage preaching and counselling is heavily
neglected in the URCC churches as also seen in the table above. Some of the
teaching methods are inadequate. Some pastors in the meetings the researcher
attended were ignorant of the values of Christian marriage. What were taught to the
church members were cultural traditional values. This shows that much of the
church leadership is not well-equipped to address marriage issues.
3.6.4 Table 4. Which class of people have the highest marriage failure among
members of URCC in Benue State?
CLASS OF PEOPLE NUMBER OF RESPONDENTS
MENTIONED (120 RESPONDENTS)
Rich-educated. 50 41.7%
Rich- uneducated. 35 29.2%
The poor-educated. 25 20.8%
Poor-uneducated 5 4.2%
Each group was involved. 5 4.2%
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The respondents to this question identified higher rate of divorce among rich
members of the URCC in Tivland. This may be because the rich can afford to re
marry more easily than the poor members who are even more likely to have marital
problems but surprisingly endured them more than the rich because re-marriage may
be a luxury or even to find another partner may be difficult due to lack of attraction
from the opposite sex because of their poor economic conditions. The researcher also
found out that some educated and rich members of URCC somehow beat the Church
Disciplinary Measures by marrying more than one wife and yet remaining
communicant members. The researcher met a former local government Chairman and
a communicant member of URCC who revealed to the researcher that he had married
thrice.
3.6.5 Table 5. Which age group has the highest divorce rate in your Church?
AGE GROUP NUMBER OF RESPONDENTS
18-40 66
40 -60 34
Age group not a factor 20
TOTAL RESPONDENTS 120
These statistics show that mostly young people between 18-40 years of age are
susceptible to divorce. Above 40 years, the divorce rate decreases. What we have to
know is that some people may not be legally divorced but stay attached to children
not their spouses. Practically they are divorced but not theoretically. Some women
still keep the surname of their husbands while they are physically separated.
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3.6.6 Analysis of Unstructured Interviews
1. What percentage of marriages in URCC in Tivland do you think are successfully
happy?
The average figure worked out is 26% to each of the selected Classis in
URCC. This shows majority of the church members have marriage problems. Few
men suggested higher numbers while few women suggested very low numbers. The
few men suggested 20-25 % while the few women suggested that 18-27 % marriages
are happy in their Congregations. Many of the men and women did not answer this
question. Pastors suggested about 75-80 % of the marriages are unhappy. This means
that the divorce or marital instability among members of URCC is potentially very
high and this calls for serious efforts in marital counselling by pastors to curtail this
unpleasant development.
2. What constitutes a happy marriage in your Church?
Many respondents said happy marriages in their churches practice Christian
values. Good communication, Family Life Seminar’s attendance, and counselling by
the church leaders were the other factors that helped members to have successful
marriages. Some observers noted that those that wedded in the church had high
chances of success in their marriages. The marriage partners treat each other as
companions. They share the common interests and forgive each other when someone
has wronged the other. They do not expose the secrets of their marriage. Instead
they confide in each other their personal secrets. They live to each other’s
expectations. They obey each other.
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3. What makes some of the marriages to be unhappy in your Church?
Majority of the respondents pointed to poor management of marital problems as
a result of immaturity. This leads into poor dialogue between them. Other reasons are
that partners practice fornication, or adultery, the marriage may experience economic
hiccups, marriage partners do not live to the expectations of each other and may
exploit each other instead and some members of the church are incompatible. And
lastly, some resort to addictive behaviours like drinking of alcohol. The church
leadership were also said to contribute because they tolerate bad behaviours. The
males back up their fellow males who dominate many church boards. Some of these
marriage partners are traditionalists who fail to be modernized. Some couples have
inferiority complex. Some are lazy and fail to take care of the family. The men tend
to feel superior to their wives.
Insecurity, infertility and selfishness is also found in these marriages. Some of these
marriages have religious differences. They live by comparing their marriage with
others.
4. Are there external signs to show that some Marriages in your Church Are
Unhappy and Vulnerable to Divorce? If they are what are they?
All respondents said there are external signs which show that marriages are in
trouble in their churches. Most of the respondents said that many marriage partners
do not sit together in the church as a sign that they have a troubled relationship. You
can hardly find them walking together even after the church services, when they are
going to their homes. There is also unequal involvement in the activities of the
church. The couple has poor church attendance. They are gloomy and harsh towards
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each other. There are rumours of battering. Some married partners argue in the
presence of other people. They have broken communication. Some of the married
partners use different qualities of dressing. One partner may have nicer and more
expensive dressing than the other. Couples speak to each other in fear.
These Results have been interpreted according to the findings in the course of
the field work. The empirical data that was gathered show that there is a marriage
problem in the URCC in Benue State leading to the increasing divorce rate among
couples in URCC. The problem is transparent and the Universal Reformed Christian
Church has not been very effective in dealing with the problem. As the church
personnel seem not to be well-equipped in dealing with the marital problems that
eventually leads to divorce or separation among married members of the church and
so there is every need to research into the problem of marriage divorce by both
pastors and members of the Church to mitigate the trend of increasing divorce rate
among couples in URCC in Benue State.
3.7 EFFECTS OF DIVORCE ON MARRIAGES IN UNIVERSAL REFORMED
CHRISTIAN CHURCH
This segment on the effects of divorce on marriages in URCC is to address the
seeming ignorance of members of the URCC Church about the negative effects of
divorce on the family, the church and the society. The occurrence of divorce or
separation of any marital relationship comes with serious effects or consequences to
all involved in the relationship. Both the divorced husband and wife as well as the
children (if any) are compelled to experience some unpleasant happenings as a result
of separation or divorce. It is important to bear in mind that no matter what the state
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the marriage one is leaving or being forced to leave, every person confronted with the
traumatic occurrence of the divorce phenomenon is experiencing a major loss. Thus,
divorce represents a loss for almost everyone it touches. It is the hoped that if people
know the real implications of marital separation or divorce on members of the family,
they will work harder to maintain their marriages.
3.7.1 Effects of Divorce on the Couple(S)
For a clear understanding and appreciation of effects of divorce on the couple,
it is pertinent to assess the effects on the divorced husband and wife separately even
though they all face the immediate problem of loneliness or what Gbile Akanni calls
“Aloneness” which marriage was intended to cure (43).
Effects of Divorce on the Husband
The immediate effect of divorce on the husband is loneliness. God at creation
said it was not good for man to be alone, he therefore created a woman to be his
companion. The man however becomes even more lonely after experiencing the joy
of companionship with the wife and eventually losing the wife through separation or
divorce. Research has shown that some men commit suicide because their wives
desert them (Odin, 17). Such men believe that their lives are not worth living because
of their inability to keep their wives as permanent companions. In the course of the
field work, the researcher spoke to five members of URCC whose wives had deserted
them. The five of them confessed to the researcher that they thought of committing
suicide to escape from the shame and loneliness caused by the actions of their
spouses. Other male informants were concerned about the household chores which
they must do because of the absence of their spouses. All these men expressed
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feelings of frustration which could result to anger and could be transferred to children.
The divorced husband may scold his children unnecessarily due to frustration.
Obiefunna agrees with this when she asserts that “some men are so terrible that they
use confidential disclosures against their children whenever they are upset” (8). This
could make some children abscond from home because of their father’s aggressive
behaviours, such children may end up as destitute in the streets. It was confirmed in
the course of the field work that some divorced husbands maltreat their children
because of the hatred they have for their mother.
Apart from loneliness and frustration, the divorced husband also experiences
psychological effects such as shame and guilt as a result of his inability to succeed in
marriage leading to marital failure. Divorce also ruins his idealism about marriage
and leaves emotional traumas which persist with him for the remaining part of his life.
It was also observed that marital separation hurts the family by splitting it into two,
and friends/relatives are compelled to take sides. The husband is thus forced to
harden his heart against the people he once loved. Thus the social, moral and
psychological effects of divorce on the family and the husband in particular cannot be
overemphasized.
The Effects of Divorce on the Wife
If it is not good for the man to be alone, and a woman is required to solve the
problem of loneliness; then it is equally not good for a woman to be alone, and a man
is needed to be her companion for her to realize her humanity. This explains why
when a woman experiences divorce, she mourns as if she is mourning the death of a
loved one. Divorce also affects herself esteem, the divorced wife becomes
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apprehensive or worried about what the future has in stock for her, she becomes
scared of other people, worried about personal safety, financial problems, and what
the society thinks of her, how could she cope as a single mother? etc. According to
Gertal et al “every woman is expected to be under a man’s headship and if the
headship is missing, she suffers social stigmatization and exploitation, she gets more
tired, lonely and depressed as she meets the daily demands of a family single
headedly” (97). A single mother from URCC Ako Abwa in Naa Classis confirmed
this when she told the researcher that her worst challenge with the single life as a
divorced wife is the societal stigmatization, suspicion, ridicule and disrespect. She
laments that people call her all sorts of names like prostitute, husband snatcher,
stubborn woman, “go come”; some even assault her publicly because she has no
husband who could have protected her from external aggression. Thus a woman
becomes vulnerable to public assault and embarrassment when she becomes a
divorcee.
Richard Schaefer outlines six overlapping effects of divorce on the couples
especially wives as follows:
a. Emotional effects of divorce; which represents the problems of the deteriorating
marriage.
b. Legal effect of divorce; which represents the problems associated with the
grounds on which the marriage will be dissolved.
c. Economic effects of divorce; which deals with the problems associated with
money and property.
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d. Co-parental effects of divorce; which includes decision regarding child custody
and visitation rights.
e. Community effects of divorce; which refers to the changes in friendship and
institutional ties that a divorced person experiences and
f. Psychological effects of divorce; which focused on the person’s attempt to regain
autonomy and self-esteem.
From the above research findings, one could infer that divorce brings about
economic hardship for the woman, especially the one who had taken custody of the
children. Marital breakdown had been a traumatic experience for most women,
resulting to loss of sleep, poorer health, though some women may go through it
unscratched, but when they are finally separated from their spouses, they experience
a deep feeling of loss and failure (Goldthrope 211).
Another problem facing divorced women is trying to remarry. Most women
end up jumping from frying pan to fire. The post-divorce experiences are not always
pleasant for most women, it causes them great hardship in trying to find another
husband, and when they do; they often realise that the problems they face in the
second marriage are greater than the ones that made them divorce their first spouse.
This was the confession of a house wife from URCC Yandev in Gboko who pleaded
anonymity because her present husband is not aware that she had married before.
However, this woman regrets having separated from her first husband; she also
regrets having left her first and only male child. The woman is at the moment
exploring the possibility of returning to the first husband along with her two
daughters if the man would accept them as his. This is because of the hardship she is
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going through in her present marriage. Thus when a woman moves from one man to
another without finding her ideal man, she lives in perpetual emotional trauma and
she may conclude that all men are evil and will never trust any of them. But the
danger inherent in such thinking according to Akinrinmade is that “she inculcates
such idea into the minds of her daughter(s) and that put the daughter’s future in
danger” (135). Thus divorce has turned many women into what they never bargained
for, it has turned some into bitter and resentful women and yet others have changed
for better after learning by experience which is normally unpleasant.
3.7.2 Effects of Divorce on the Children
The ethical, social and psychological implications of divorce on the children
are always very destructive. Such children usually suffer from emotional stress and
are always distant from both the custodial and non-custodial parent (Amato, 69).
Aquilino opines that “This emotional distance between children and parents last well
into adulthood and may become permanent. As adults, children of divorced parents
are half as likely to be close to their parents as are children of intact families. They
have less frequent contact with the parent with whom they grew up and much less
contact with the divorced parent from whom they have been separated (56). Mavis,
and Cox in their own views asserted that “Compared with continuously married
mothers, divorced mothers – whether custodial or non-custodial are likely to be less
affectionate and communicate less with their children and do discipline them more
harshly and more inconsistently, especially in the first year after the divorce. In
particular, divorced mothers have problems with their sons, though their relationship
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is likely to improve within two years even when some discipline problems persist up
to six years after the divorce (24).
Miller and Davis also states that, “Divorced mothers, despite their best
intentions; are less able than married mothers to give the same level of emotional
support to their children (996). In the same direction, Amato and Booth states that:
The quality of the relationship that divorced fathers have with their
sons, often troubled before the divorce, tends to become significantly
worse after the breakup. Finally, the higher the level of conflict during
the divorce, the more likely the distance between father and children
afterward” (68).
These scholars further informed that a father's absence had led to poorer performance
at school (especially in arithmetic) but not to behavioural problem after making
allowances for the disadvantages of poverty. A high proportion of delinquent children
come from broken homes. Divorce is thus always accompanied by a period of
uncertainty, insecurity and disorientation for all family members. Often during the
divorce process there are repeated patterns of separation and re-conciliation which is
very hurtful and upsetting for children. The decision and ambivalence of parents
creates even more insecurity in children's minds (186).
Thus Children of separated or divorced parents have been shown to have low
educational achievement, but this may have been because of low social class, low
income or poor housing. (Akinrinmade, 136). The impact of divorce on children
depends on various factors; these are the child's age and gender, the maturity of the
child, the child's personality, the parent’s financial situation and conditions leading
up to divorce. Thus it may be difficult to ascertain the impact that divorce has on a
child is because it may take years after the divorce that certain problems manifest
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themselves. Children who experience divorce often display adjustable problems that
continue for years after the separation. It has been found that both parents and
children exhibit more problems one year after the divorce compared to those at two
months after divorce. It is difficult to separate disorders caused by separation or
divorce from pre-existing ones (Phil and Susy 57). However, Parental divorce and the
factors associated with often lower the wellbeing of children. The physical separation
is probably the most critical time in the divorce process for children. It would appear
that young children are the most severely affected by the marital breakup at the time
it occurs. They find separation and divorce more difficult to understand and handle
because of a lack of intellectual development and cognitive skills. Children who lose
one parent by separation would almost experience a lower standard of living than
when they lived with two parents. It has been found that more vulnerable children
show extensive expression of depression, low self-esteem and prolonged involvement
with oedipal fantasies (Stein and Blakeslee 286). Children of divorced parents show
an increase in dependency over time and exhibited less sustained play than children
of intact families. Children often blame themselves for the divorce. They believe that
if they had not been naughty or had shown more love to the departing parent they
could have prevented the separation (Field work). This is because many children had
quickly lost touch with one parent, and some parents had dodged the issue of
explaining to their children the reason for the absence of the other parent.
Anita Gander in her contribution, states that “Even older young adults whose
parents’ divorce report turmoil and disruption. They deeply dislike the strains and
difficulties that arise in daily rituals, family celebrations, family traditions and special
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occasions and see these losses as major” (552). Generally, it has been observed that
children from broken homes are seen to be associated with social problems like
teenage pregnancy, drug abuse and delinquent behaviour. More importantly they
often end up having unpleasant marriages. The Spitz-Ribble hypothesis of maternal
deprivation also corroborates the aforementioned effects of divorce on the children.
According to the hypothesis, “Maternal deprivation leads to serious deleterious
effects on the personality of the young child (Christensen, 769). Research designed to
test this hypothesis has proved beyond reasonable doubt that disturbances occur when
there is mother-child separation.
Christensen also states that children when separated from their parents longer
than necessary go into a depressed, withdrawn apathetic state from which it is
difficult to rouse them. Even when the parents are reunited, they do not recover at
once from their grief, but may become excessively “clingy” and may show deep
disturbances that seem to reflect a fear that they will lose their parents again (769).
Thus the effect of parental separation brings about personality disorder and it changes
the life of the child. Since he/she has been separated from the mother/father, the child
learns to relate to many people and rely on whatever they possess as character
attributes for survival. In such situation he/she becomes vulnerable to abuse. He/she
is used for hawking, street begging and child labour. Such a child also stands the risk
of being crushed by roving drivers, kidnapped, sexually abused or psychologically
influenced, controlled and indoctrinated to do evil such as pick pocketing, guerrilla
warfare, drug peddling, robbery, child prostitution and forced labour.
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Reports have it that Africa has about 80 million child labourers in different
parts of the world (Ughamadu, 6). The researcher came across some single parents in
the study area who reported cases of missing children and they always disappear like
that without a trace. Thus, a child that is separated from his parents will eventually
find it very difficult to realized his/her position in his community. Everything
becomes new to him/her and he/she will have to learn them through the hard way.
More damaging consequences may follow when a child receives inadequate care and
attention, or the wrong kind of attention; when the parents are not available to give
them the desired love and affection. Such a child grows up with little or no
confidence on the reality of how to face life. The deep yearning for tangible evidence
of affection often unconsciously remains unsatisfied and decisively affects, again
usually unconsciously, the whole subsequent life (Booth, 229).
A recent U.S. longitudinal study which tracked over 6,400 boys over a period
of 20 years (well into their adult years) found that children without biological fathers
in the home are roughly three times more likely to commit crime that leads to
incarceration than are children from intact families (Harper,2). Most respondents
from URCC congregations confirmed this when they attributed criminal activities
and immoral behaviour to lack of home training, mostly as a result of broken homes.
Again the same reports have it that higher divorce rates in a society lead to higher
suicide rates among children. According McCall, “the most frequent background
characteristic among adolescents who commit suicide is the divorce of their parents
(81).
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Patrick also opines that “The effects of divorce on children are immense, it
does not only permanently weaken the relationship between a child and his or her
parents, but also leads to destructive ways of handling conflict and a poorer self-
image. Children of divorce couples demonstrate an earlier loss of virginity, more
cohabitation, higher expectations of divorce, higher divorce rates later in life, and less
desire to have children” (9). Igbum in Anyam (246) also identified this among the
Tiv of central Nigeria where virginity among young girls is no longer a value as was
the case in the traditional Tiv setting. The present research links this moral decline
with absence of good parental upbringing mostly as a result of marital separations
that are now very common in Tiv land.
A 1985 study tracked 1,000 families with children aged 6 to 18 for six years
and found that children living in intact married families exhibited the least
delinquency, while children with step fathers were more likely to demonstrate the
most disruptive behaviours” (Annette et al, 661). Thus Children of divorced parents
in any society including those from URCC in Tivland are significantly more likely to
become delinquent by age 15, regardless of when the divorce took place, than are
children whose own parents are married. It was observed in the course of the field
work that children of single parents were reluctant to attain church services, while
other children are at church they roam about playing and may involve in immoral
activities. Also, it is statistically proven that a high proportion of divorced people
are themselves the products of broken homes. (Rasul Felder, 31). Each divorce sows
the seeds of future divorces. The real question adult with children must face is
whether an unhappy environment is better than a happier one but with the cross of a
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divorce to bear. Sometimes, it is better however, to come from a broken home than to
live in one, but the children have never been seen to gain anything from the
separation of their parents. They suffer more than any one from divorce. They are
twice as likely as children with an intact family to drop out of school, three times
more likely to have baby out of wedlock, six times more likely to commit suicide and
12 times more likely to be incarcerated (Wallerstains, 12). Wallersteins further states
that divorce is a cumulative experience. Its impact increases overtime and rises to a
crescendo in adult hood (13). Furthermore, Kalter also corroborates Wallerstein
opinion stating that “Among teenage and population of females, parental divorce has
been associated with lower self-esteem, promiscuous sexual activities, greater
delinquent like behaviour, and more difficulty in establishing gratifying, lasting
adulthood sexual relationships (57). It is especially intriguing to note that, in these
studies, the parental divorce occurred before any difficulties were observed.
At the time of divorce when the father or mother is forced from the family
home and becomes progressively less involved with his/her children over the ensuing
years, it appears that young girls and boys experience emotional loss of father/mother
Oedipus centrically as a rejection of them. Many girls attributed this rejection to their
not being pretty enough, affectionate enough, athletic enough, or smart enough to
please the father and engage him in regular, frequent contacts (Neil Kalter, 57). She
concludes by saying that girls whose parents’ divorce may grow up without the day-
to-day experience of interacting with a man who is attentive, caring and loving. The
continuous sense of being valued and loved, as a female seems an especially key
element in the development of the connection that one is indeed femininely lovable.
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Without this regular source of nourishment, a girl’s sense of being valued as a female
does not seem to thrive.
In an early study by Lohr and Riemer on adolescent children whose parents
had divorced, it was discovered that these children have three commonly occurring
problems:
The 63% of subjective psychological problem (defined as anxiety,
sadness, pronounced moodiness, phobias, and depression). With 56%
poor grades or grades substantially below ability and or recent past
performance; And 43% aggression towards parents (14).
The findings from members of URCC in Tiv land regarding the effects of divorce
confirmed or at least corroborates all these researches by the afore-mentioned
scholars.
3.7.3 Effects of Divorce on the Church
Divorce as the only option in a marital bliss always has an adverse effect on
the church. This is because once the couple are separated, faith diminishes and both
would not want to attend church services together. People will be giving either of the
two disdainful looks and indirectly telling them that they are no longer accepted in
the church.
Those that divorced because they cannot have children always see themselves
as rejected by God. They cannot reconcile the fruitfulness of the Holy Matrimony and
the fact of sterility at the same time. When such couples opt for divorce, their fellow
devout Christians see them to have “fallen from grace” (Mahomy, 17). This was the
confession of some members of the URCC in Tiv Land who experienced divorce
because of barrenness or impotency as the case may be. They wonder why God
would decide to punish them with childlessness. Even when unbelievers are having
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children, they therefore feel it does not matter if they worship God or not. Some
divorced members of the URCC, because they are prevented from participating in the
Holy Communion, stop going to church or they start to move from one church to
another church seeking the presence of God. Moreover, divorced members are not
allowed to perform their leadership roles in church activities. They are prevented
from holding offices like evangelists, deacons, elders, catechists, instead, they will be
told to settle their differences before coming to lead the flock of Christ. They are also
prevented from taking leadership roles in the church because of the belief that
members will be imitating their life styles and it may spell doom for the church.
The church has been facing strong criticisms for neglecting their
responsibilities in the issue of proper teaching on marriage with regards to the
partners and their roles in managing a good home. The general belief is that if the
church has been upholding these responsibilities, cases of broken homes will not be
as pronounced as is the case now. The church seems very weak to tackle this issue.
Some church leaders have been the architects of the failure of many marriages.
People have lost confidence in the church because it is no longer acting as the basis
of direct teaching for proper marriage without any blemish or spot due to the frequent
occurrence of divorce in Christian marriages and when this happens there is no
programme for reintegration of those who are victims of divorce and thus the URCC
continues to lose her members to other churches in Tiv land because of the lack of
pastoral care and guidance for her divorced members. Thus William Swartley was
correct when he asserts:
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Too often our congregations handle the issue of divorce and
remarriage like the priest and the Levite treated the wounded man by
the roadside. We "pass by," either by not getting involved, or we
simply accept the increasing number of divorces and remarriages as
commonplace. Both reactions fall short of the good Samaritan
response of compassion, care, and health (37).
Another sad fact is that divorced people often avoid the company of Christians. They
withdraw from Christian friends. Most often, out of embarrassment rather than
defiance. Because of the stigma attached to divorce, these people often choose to
drop out of church. Thus, the Church (URCC) fails to minister to a significant
segment of the society (the divorced). If the URCC church ignores those whose lives
have been broken by divorce, it is failing in its function. Divorce is an issue the
church must address. Yet, too often even ministers withdraw from the divorced. In
the face of this Helen Kooiman (138), laments that "The tragedy of Christian ministry
is that, many who are in great need often find their ministers distant people who do
not want to get burned with other people's problems." There is perhaps nothing that
hurts the divorced person more than aloofness by other members of the society
especially from their Churches. When divorced people come to the church, they need
the friendship of people who understand some of their particular needs. Craig Keener
therefore pleads with Christian churches to deal compassionately with the divorced
thus:
Most churches, regardless of their position on divorce and remarriage, address
all too little the acid agony of divorce, the problems faced by the children
growing up in a single-parent homes, the need of the innocent party for
assurance and the need of the guilty party for correction and restoration to
right relationship with God and his people (56).
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Thus an unsociable attitude towards the divorced may be caused by a lack of
understanding of their particular needs. It is thus unfortunate that though divorced
people as a group form an increasingly large segment of our society, many
evangelical churches like the URCC are out of touch with their special needs.
Meanwhile the divorced person may languish in self-imposed exile, avoiding risks of
further condemnation and harsh judgment from other members of their congregations.
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CHAPTER FOUR
ETHICAL ISSUES IN DIVORCE AMONG COUPLES OF UNIVERSAL
REFORMED CHRISTIAN CHURCH
Divorce is a painful and traumatic experience for all who are involved, and it
comes with so many ethical implications or moral problems for the divorcees, the
children, the church and the society in general. This chapter is therefore concerned
with the evaluation and discussion of the various ethical issues associated with
divorce especially among couples and families in Universal Reform Christian Church
in Tiv land.
Divorce is a painful and traumatic experience for all who are involved, and it
comes with so many ethical implications or moral problems for the divorcees, the
children, the church and the society in general. This chapter is therefore concerned
with the evaluation and discussion of the various ethical issues associated with
divorce especially among couples and families in Universal Reform Christian Church
in Tiv land.
4.1 DIVORCE BREAKS THE MARITAL COVENANT OR CONTRACT
Those who divorced breaks the marital covenant. The Heinemann dictionary
defines covenant “as a formal agreement or contract” (244). However, in our quest to
further unravel and understand covenant, the Bible is an invaluable source.
Throughout the scriptures, marriage is prescribed both as a covenant and a covenant
relationship. In the book of Malachi, the Prophet refers to the marriage bond as a
covenant when he says: “You ask, why? It is because the Lord is acting as the
witness between you and the wife of your youth, because you have broken faith with
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her, though she is your partner the wife of your marriage covenant” (2: 14)
Brueggemann is of the opinion that “the Hebrew words azab and dabaq used in
(Genesis: 2: 24) to describe the relationship between Adam and Eve clearly indicates
a covenant context” (535). He further explains that “both words are associated with
covenant making and evoke so many strong images of bonding, attachment to
another, total commitment, and permanence in relationship. The language used here,
not only parallels the oath of solidarity and the language of covenant relationship, but
indicates that Adam was expressing to Eve an attitude of devotion and commitment
to the marriage relationship” (535). Thus divorce violates this covenanted
relationship that was ordained by God which separated marriage from other kinds of
contractual relationship that are not permanent. This explain why many of the
divorcees interviewed confessed to have lived with a feeling of guilt after the divorce.
Trust and faithfulness that was expressed and promised at the wedding are broken,
making it difficult for the affected partners to trust again or be trusted by others. This
affects the integrity of the divorcees as people find it difficult to trust them or believe
the because of the perceived dishonesty towards their spouses, divorcees are also
looked upon as liars because they usually lie against each other in order to gain the
sympathy of members of the society. This could further alienate them from friends
and family members further aggravating their problem of loneliness as a consequence
of divorce.
4.2 SANCTITY OF LIFE
Divorce is certainly not an ideal situation and should be discouraged by the
Church and the society because a loving marital relationship saves one from
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loneliness and other immoral activities associated with loneliness. However, while
listening to the stories of some of the respondents, the researcher could clearly see
that divorce or marital separation could sometimes be desirable as the lesser evil to
prevent the death of one the partners in marriage because of the sanctity for human
life. The position of this work on divorce or remarriage thus recognize threat to life as
one of the special circumstance that divorce should be allowed. Daniel Pever agrees
with this circumstantial ethics of divorce when he argues in the following words:
you must not believe that because you have wedded in the church there
is no divorce, and continue living in sin due to problems in your
marriage…. marriage breaks usually because one partner spearheads in
the wrong doings. We are told that such things must come …. That is
why it is good to preach against divorce, but we must allow it where it
becomes very necessary in order to save live (36).
Thus, the marriage can break down to a level that continues co-habitation may result
to death of one of the spouses, then divorce should be allowed as a lesser evil. Even
Jesus Christ recognised this doctrine of necessity in life when he said “if your hand or
your foot causes you to sin, cut it off and throw it away. It is better for you to enter
life maimed or crippled than to have two hands or two feet and be thrown into eternal
fire …”. (Matt. 18:8-9). Pever stresses this further thus: “Some people can make
heaven if they divorce. I know of some men and women that have refused to go to
church because of the type of spouse they have. Many people have become Christians
after the troubled spouse died. It is sad to go through divorce whether children are
involved or not but we must understand that if we insist on not doing it, we are
doomed to destruction and hellfire (37)”.
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Pever buttresses this point with the incidence in the days of Ezra when the
people discovered that they had been unfaithful to God by marrying foreign wives,
they divorced them (Ezra 10). Divorce is thus sometimes recommended to avoid
separation from God and his demand for righteousness; but it is always not a good
experience at all just as one who had to amputate his infected leg for fear that the
disease my spread to other part of the body does not enjoy it and must experience
hard times, there after living with only one leg, so it is for the person that must
divorce to prevent a greater danger.
The researcher hopes that the NKST/ URCC will eventually understand this
fact and treat her members who are victims of divorce as a people with special
pastoral needs instead of shutting them out of the church. The position of Rev. Daniel
Pever in his book as quoted above is a glimpse of hope for the divorced and those
who may experience it in future hence Pever is also a pastor with the URCC (NKST).
This is because divorce and remarriage has sent so many members of the church
away from the pastoral care of URCC there by compounding the ethical issues
surrounding divorce among URCC members in Tiv land.
4.3 DEVELOPMENT OF PROMISCUOUS BEHAVIOUR
Sexual promiscuity among divorced couples is very certain. Divorced couples
feel they are freed from the yoke of bondage. Akinrimade captures the situation in the
following words:
the divorced husband considers the end of the marriage as an end to a moral
suffering; nagging of a non-contented wife, but there are more to it than
freedom. Little will he realize that he begins to live a loose life. Once he is
divorced, he can invite any woman under his roof, but the stark reality is that
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such men are at risk of being infected with sexually transmitted diseases
including HIV/AID (2).
Thus once a man is divorced, women of easy virtues swarm round him like flies and
the man get acquainted to them to his injury. The women feed fat on his purse, they
often lavished him with affections only for the purpose of getting more money from
him. He may finally marry one of them only to realise that he had acquired a bigger
problem. This often leads to frustration, depression, alcoholism, disillusionment and
finally more sexual promiscuity leading to sexual addiction.
The case of a woman who experience divorces is not different from the
husband, she ends up jumping from one bed to another which eventually earns her
the name of a prostitute. A female member of the URCC Mkar Central narrated her
experience with sex after separation from her husband to the researcher. She said
sexual abstinence after divorce is very difficult, even if we had saved ourselves for
marriage our bodies are now awakened to the sexual world and it’s hard to turn it off.
She said after separating from her husband, she realized that sex is attractive, but
intimacy is more attractive. According to her it was her quest for intimacy that drove
her to get involved in so many casual relationships. She was craving for closeness to
be known and appreciated by somebody like she had been with her husband. The
search was long and painful for her without success, then she decided to withhold
herself from sexual relationships outside of marriage. She said she did it because she
surrendered her life to Jesus and now she is living free from sexual promiscuity.
But the question is how many divorced people will come to this realization
like this woman? Many of those affected by divorce in URCC lived their lives
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continuously in sexual immorality. The church usually excommunicates such
members and they go all the way into the world of sexual promiscuity without
constraint. The researcher interviewed some sex workers at Wurukum (Yaman Park)
and was shocked when five of the ladies claimed to be members of URCC Apir and
Ikpayongo. They revealed that they are separated from their husbands and thus
resorted to prostitution in order to support themselves and children. Thus divorce
could lead couples into sexual immorality and promiscuous lifestyle reducing the
sanctity of human sexuality and the dignity of the human person.
The church (URCC) is very much aware of this problems and some of her
leaders like Pastor Emmanuel Ordue Usue have written on ways to prevent this trend
in the church. He attributes this to lack of proper marital preparation and contends
that the church should encourage her members to prepare adequately for marriage to
avoid frustration and disappointment in marriage (2). This is a good step in the right
direction but the church must be more proactive and take more far reaching measures
to prevent divorce and reduce the consequent ethical issues like sexual promiscuity
among her members.
4.4 DRUG AND ALCOHOL ABUSE
This is among many ethical issues that were discovered in the course of this
research on divorce among URCC couples. This has affected mostly the male
members of the church who experience marital crisis leading to divorce or separation.
Out of the fifty cases of divorce or separation identified across the URCC churches in
Tiv land, more than 80% male divorcees confessed that they have either alcohol or
drug problem, and 20% of the female divorcees are also involved. Alcohol and drug
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abuse further destroys the lives of these individuals, making them to lose sight of the
realities of life and thus perpetually live immoral and miserable lives. These people
are forced by frustration from the stressful event of marital failure into alcohol and
drugs hoping to find happiness which is always illusive. Rather they become bold to
perpetuate all forms of immoral and criminal behaviours. Ogunnola et al affirm this
when they postulated that “Alcohol and drugs makes people more daring and this
may facilitate their involvement in risky behaviours such as experimenting with
sexual activities” (10).
Thus the church and the society are having ethical problems with drunkards
and drugs addicts who become so as a result of marital failure and other associated
family problems, this means that if the URCC church and the Tiv society must win
the war against this twin moral problems of drug and alcohol abuse, then the root
causes of these issues like divorce must first be addressed.
4.5 POLYGAMOUS RELATIONSHIP
In the course of the field work, the researcher met so many members (nominal)
of the URCC who are in polygamous relationship due to marital separation/divorce.
However, it is a settled tradition in Christian ethics that polygamy as a form of
marriage is ethically wrong since the Bible discourages it (Downer,50). Usue E.O
defines polygamy as the union of one man to several wives. He stressed that this kind
of marriage is practiced by many cultures over centuries including biblical patriarch
(69).
However, the Christian faith frowns at polygamy and those involved in it are
usually excommunicated especially in Universal Reformed Christian Church (NKST)
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to show the extent of its wrongness in the Christian fold, sadly though polygamous
relationships are now common among members of former members of the URCC
(NKST) in Tiv land today. Interestingly, all the people interviewed in this category
cited marital crisis and separation as the sole reason for marrying more than one wife.
Mr. Ugba of NKST Yina is one of such people. He told the researcher how the wife
who is the mother of his first three children left him with the children and so he could
not cope as a single father compelling him to take a second wife which led to the
church excommunicating him. Ugba’s case however, has a happy ending because he
had gone back to the church to start all over as a seeker and as of the time of this
interview (28/09/2018) he was to be re-admitted as a member of the church the next
day at NKST Yina in Low-Level Makurdi classis.
However, majority of these people are lost to the URCC church. Some joined
the Catholic church while others African church or other Pentecostal churches, yet
others have gone back completely to the world of immorality and pervasions. Thus
divorce or marital separation encourage polygamous lifestyle which are immoral and
highly problematic; hence it brings about step families with its accompanied ethical
issues of jealousy, hatred, wickedness and even murder of step children as well as
sexual abuse. The researcher was informed by Rev. Tsegba of a case involving a
step-father impregnating his step daughter which became a serious scandal in a
certain NKST church in Tivland.
Thus from whatever point one looks at divorce one will certainly find serious
ethical implications for the family, the church and the society at large. Divorce and
polygamous relationship come hand in hand with serious moral and social problems
131
that should be avoided by any possible means to maintain a peaceful home and the
sanctity of marriage. However, while listening to the stories of some of the
respondents, the researcher could clearly see that divorce or marital separation could
sometimes be desirable as the lesser evil. The position of this work on divorce or
remarriage thus recognises special circumstance that divorce should be allowed.
Daniel Pever agrees with this circumstantial ethics of divorce when he argues in the
following words:
you must not believe that because you have wedded in the church there
is no divorce, and continue living in sin due to problems in your
marriage…. marriage breaks usually because one partner spearheads in
the wrong doings. We are told that such things must come …. That is
why it is good to preach against divorce, but we must allow it where it
becomes very necessary in order to save live (36).
Thus, the marriage can break down to a level that continues co-habitation may result
to death of one of the spouses, then divorce should be allowed as a lesser evil.
Even Jesus Christ recognised this doctrine of necessity in life when he said “if your
hand or your foot causes you to sin, cut it off and throw it away. It is better for you to
enter life maimed or crippled than to have two hands or two feet and be thrown into
eternal fire …”. (Matt. 18:8-9). Pever stresses this further thus:
“Some people can make heaven if they divorce. I know of some men
and women that have refused to go to church because of the type of
spouse they have. Many people have become Christians after the
troubled spouse died. It is sad to go through divorce whether children
are involved or not but we must understand that if we insist on not
doing it, we are doomed to destruction and hellfire (37)”.
Pever buttresses this point with the incidence in the days of Ezra when the people
discovered that they had been unfaithful to God by marrying foreign wives, they
divorced them (Ezra 10). Divorce is thus sometimes recommended to avoid
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separation from God and his demand for righteousness; but it is always not a good
experience at all just as one who had to amputate his infected leg for fear that the
disease my spread to other part of the body does not enjoy it and must experience
hard times, there after living with only one leg, so it is for the person that must
divorce to prevent a greater danger.
The researcher hopes that the URCC will eventually understand this fact and
treat her members who are victims of divorce as a people with special pastoral needs
instead of shutting them out of the church. The position of Rev. Daniel Pever in his
book as quoted above is a glimpse of hope for the divorced and those who may
experience it in future hence Pever is also a pastor with the URCC (NKST). This is
because divorce and remarriage has sent so many members of the church away from
the pastoral care of URCC there by compounding the ethical issues surrounding
divorce among URCC members in Tiv land.
4.5 DEVELOPMENT OF VIOLENT BEHAVIOUR AND SUICIDAL
TENDENCIES
Anyone who reads newspapers or watches television even on the most casual
basis knows that violence is increasingly a common place in Nigeria, Benue and the
Tiv nation. There are many reasons for this but the present research identifies divorce
or marital instability in families as one of the major contributing factors to violent
behaviour among those who experience and those affected by divorce such as the
husband, wife and children. Barcalow in his moral philosophy listed the following as
form of violence, “people shoot, stab, cut, burns and strangle one another; they punch,
kick, shove, slap, bite, hit, rape and sexually abuse other people (342).
133
Psychologically too, they harass, intimidate, threaten, coerce, demean, humiliate and
manipulate other people. In the course of the field work, the researcher found out that
members of the families that experience divorce are associated with the violent
behaviours as mentioned above. One Mr. Tyonenge of URCC Ako-Abwa whose wife
deserted him has suddenly become a very harsh and violent person who is always
fighting or threatening people in his community. When the researcher interviewed
him he revealed that his anger stern from the fact that his wife left him and people
tend to look at him as a failure instead of sympathising with him as a victim of
circumstances. He also said sometimes he even beats his two children because of the
anger and hatred towards their mother who has shamed him by disserting him and
thus creating the impression that he is not man enough to keep a wife. He further said
that people are even gossiping that he is impotent because a woman cannot just leave
a handsome and hardworking man like him (Oral interview). Mr. Tyonenge is just
one example of angry and violent people within the study population who
acknowledge that they became bitter and unfriendly after experiencing marital failure.
These include both men and women; some even said they are tired of the
stigmatization and embarrassing comments and remarks from members of their
churches and their communities and are often thinking of taking their lives to escape
from the shame and a sense of failure and depression occasioned by their marital
failures.
It has also been observed in the course of this work that most of the children
who fights in schools and are very abusive; stubborn and insensitive comes from
broken homes due to divorce or marital separation. It must be noted that violent and
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suicide or suicidal tendencies are ethically wrong (Barcalow 342) and so, whatever
that will promote these moral problems must be avoided. Divorce as a contributing
factor to violent behaviour and suicide must not be encouraged and the URCC church
is commended in their stand against divorce, but those who are already victims also
need help and assistance as they struggle with their post-divorce experiences, to
reduce some of these ethical issues such as violence and suicide among members of
Universal Reform Christian Church and in Tiv land.
4.6 STIGMATISATION FROM MEMBERS OF UNIVERSAL REFORMED
CHRISTIAN CHURCH IN BENUE STATE
Stigmatisation of the divorced is another ethical issue in divorce that is
observed among members of URCC in Tiv land. Members of the church who
experience divorce or marital separation are stigmatised or discriminated against in
church. A member of N.K.S.T Yina in Low Level Classis Makurdi lamented that due
to his marital problems leading to his separation with his wife, members of the
church treat him with contempt. Apart from the official suspension from some vital
church functions, other church members seem to be uncomfortable with his presence.
They gossip and sometimes direct abusive comments at him. He is regarded as an
immoral or sinful man. He said any time he comes to church he could feel the
accusation in the eyes of other members of the church such that he does not enjoy
going to church again. The 45 years old member of the church gave an instance of
how he tried to recover his money from a certain woman in his church only for the
woman to drag the matter with him until she finally remarked that “No wonder your
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wife left you”. The man said he felt so ashamed and embarrassed that he never tried
to recover the money again.
A divorced woman from N.K. S.T Yandev in Gboko Classis also revealed a
similar experience with members of her church especially from her follow women.
They treat her with so much contempt and disrespect, they make her to feel guilty and
miserable with their constant remarks about her failure to maintain her marriage.
They accuse her of trying to snatch their husbands any time she relates with male
members of the church. The women are always suspicious of any of her moves and
gossip her even in her presence. Some do not even respond to her greetings after
church service. This has caused her so much pains and depression as a result of
loneliness, hence all her friends deserted her and would not want to associate with her,
telling her that their husbands are no longer comfortable with their relationship with
her because of her failed marriage. Thus a divorced woman is considered a bad
influence on married women and is therefore avoided by members of URCC
congregations. Aknrinmade concurs with these findings thus; “a woman becomes
vulnerable to public assault stigmatisation and embarrassment when she becomes a
divorcee” (132).
Stigmatisation as form of discrimination is ethically wrong because of its
unpleasant effects on those affected. There is therefore every need for the URCC
leadership to address this problem so that her divorced members would also have a
sense of belonging in church to encourage them to stay back under pastoral care and
not leave the church which ought to serve as a sanctuary of hope and restoration.
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4.7 LACK OF PROPER MORAL UPBRINGING OF CHILDREN
The ethical implication of divorce on the children is always very bad. Amato
et el, state that such children usually suffer from emotional stress and are always
distant from both the custodial and non-custodial parent (69). In the same line of
thought Aquilino state that “This emotional distance between children and parents
last well into adulthood and may become permanent”. Thus children of divorced
parents are half as likely to be close to their parents as are children from intact
families. The implication of this is that parents will not effectively inculcate moral
values in their children because of the emotional distance and the less frequent
contact. Such children are not disciplined adequately and may become delinquents
involving in all sort of immoral behaviour including prostitution, theft, armed
robbery, cultism, pornography, rape and even murder. Weiner reinforced this when
she posits that “children from broken homes are seen to be associated with societal
problems, like teenage pregnancy, drug abuse and delinquent behaviour and more
importantly, they also end up having unpleasant marriages’’ (21).
Findings across the selected churches of URCC in Tiv land confirmed these
ethical problems associated with children from broken families as must of the
respondents attributed moral decadence among children of URCC members to lack of
proper upbringing of children in a Christian way due to marital separation of parents
who could no longer be consistent in enforcing discipline in their children, because of
less frequent contacts. Some respondents attribute this failure to lack of role model
for the children, some children become stubborn to their separated parents because
they feel such parent lack the moral right to discipline them on things they are also
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guilty of, such children become morally unstable and eventually become divorcees
after their parents. Thus parents who divorce lack the moral capacity to train their
children even when they are available to the children, making these children to grow
up without good role models with serious moral implications as mentioned earlier. It
is unfortunate that the URCC Church can do little or nothing to address this problem,
hence children from divorced families also suffer stigmatization in Church and thus
stay away; more so because divorces are not keen in church activities and so their
children follow the same pattern. The URCC church must however find ways of
helping people with special pastoral needs so that the children from broken homes
too could have proper moral upbringing.
4.8 LACK OF PASTORAL CARE FOR THE DIVORCEES
Divorce is a final and painful destination of a relationship that has broken
down irretrievably, however, how and why that breakage happens especially among
Christians is often a mystery, but, both the brokenness and the mystery are sometimes
exacerbated by responses of religious communities such as the Universal Reformed
Christian Church in Tiv land.
In the course of this research it was observed that the URCC congregations
and her clergy men fear that extending compassion for individual members during
divorce offer a tacit support for divorce. Rev, Targba, the Assistant General Secretary
of URCC told the researcher that the Church is afraid of providing pastoral care for
the divorced because such a policy will encourage many more people struggling with
their marriages to see divorce as an option. He argued that the URCC is reluctant to
engage and sometimes fellowship with her divorced members to avoid contagion and
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as such the Church often excommunicate such members. (oral interview). This
research uncovered stories of rejection by fellow Christians and lack of empathy from
URCC congregation. Respondents who spoke of being ignored by their pastors,
judged openly and even encouraged to leave the church, felt very sad about the
situation, for them the church has failed them in their period of greatest needs. This is
very sad and ironic. Divorce is the time when we most need our brothers and sisters
in faith, the time when we crave compassionate companionship. This is the time
when our faith may be challenged, when the providence and grace of God seems
insufficient and our guilt grows. In such a time, the divorcee need encouragement
from other members and pastoral care from the clergy, but they are sadly abandoned
by the congregations and their pastors. Divorce as a broken state in which people
experience betrayal, humiliation, rage, despair and hopelessness; those in this state
need God’s presence most, they need a well-placed word of grace which can help
them to heal; but this is regrettably not the response of the URCC congregations to
these vulnerable people who needs reassurance that God still loves them and desire
fellowship with them.
Perhaps URCC congregations and pastors struggle over divorce issues
because it presents an empathy dilemma. According to Carolyne Call; people have a
better understanding of how to cope with death or illness because in these cases, they
know who the victims are; divorce on the other hand comes with a dilemma of who is
really the victim that need empathy, who is responsible for the divorce among other
confused facts (qtd in Pever 38). Whatever is the reason for the URCC church to
ignore her divorced members is not in the best interest of the church and those who
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are victims of divorce and are often saddled with vengeance, despair, isolation, guilt,
rebound relationships, perpetual anger and the belief that one is un lovable. The
pastors could point out to the divorced a more expensive vision of life with God to
avoid the eventuality of the divorced going to dark secretive corners where the raw or
battered conscience hides and sin is explored to the maximum limits. The researcher
believes that there is no better person than the URCC Pastor to speak to the divorced
about repentance and forgiveness; the pastor can bring a balm of grace while also
helping to untangle the knots of guilt, recrimination, remorse and forgiveness of
one’s self and the other person involved. This can go a long way in restoring faith in
God, self-esteem, hope for the future, relationship with family members and the
Church. The URCC may wish to review her policy on marriage and divorce to be
able to accommodate and provide pastoral care for those who are experiencing the
sad effects of divorce which often comes with complex ethical implications.
Many of the URCC members who are divorced turned away from God
because of the present lack of pastoral care for the divorced in the church. A divorced
woman asked; “how could God do this to me?” she said she had done everything
right, attended church regularly, been a good wife and mother, cared for her husband
and done as the church commanded. And now God still allowed this to happen and
the worst for her was the church’s unloving attitudes towards her. Now, if there was
pastoral care for the divorced, a pastor can carefully and lovingly question the
assumption underlying this woman’s question and gently remind her that, when it
comes to suffering, God offers his presence not protection. The URCC pastors can
remind those who are divorced that God desires that they flourish, be forgiven and be
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loved. The pastors can be companionate companions on the road to spiritual health
following divorce which is a very rocky one without a guarantee of reaching a
healthy horizon. Leaving the divorced alone to become a perpetual tool in the hands
of Satan has no value to the Church and the kingdom of God and this to the
researcher is morally wrong. William Swartley (67) agreed with this position when he
asserts:
Too often our congregations handle the issue of divorce and remarriage like
the priest and the Levite treated the wounded man by the roadside. We "pass
by," either by not getting involved, or we simply accept the increasing number
of divorces and remarriages as commonplace. Both reactions fall short of the
good Samaritan response of compassion, care, and health (Luke 10:2937).
The Universal Reformed Christian Church in Tivland therefore need to understand
that Christianity is all about love, compassion and restoration of those who are lost,
or victims of sinful circumstances such as divorce, such an understanding will go a
long way in helping the Church to be more tolerant, compassionate, loving and
accommodating of her divorced members to avoid the possibility of such persons
becoming completely lost to the world of immorality.
Other ethical issues associated with divorce among URCC couple as observed
by some of the respondents include; Inability to trust people in any relationship,
reduced participation in social and religious activities, development of pessimistic
view about life, sexual apathy or diminished interest in sex and development of
misogynistic attitude or general hatred for the opposite sex. Thus those who are
divorced face a lot of moral problems requiring the pastoral response or intervention
of the Church to mitigate the socio-ethical implications of divorce on the family, the
URCC congregation and the Tiv society.
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CHAPTER FIVE
SUMMARY, CONTRIBUTIONS TO KNOWLEDGE, RECOMMENDATIONS
AND CONCLUSION
5.1 SUMMARY OF THE FINDINGS
This research focuses on certain ethical issues in divorce among couples in the
Universal Reformed Christian Church in Tivland. The aim of the investigation was to
document the incidences of divorce in the URCC and evaluate its causes and effects
as well as the ethical problems associated with divorce. The research reveals the
following findings:
First, the Universal Reformed Christian Church considers marriage as a sacred
institution ordained by God which is expected to be indissoluble until death. The
URCC therefore preach against Divorce and excommunicates her members who
experience divorce irrespective of the circumstance involved.
Second, the study also reveals that divorce is a traumatic experience in any
family with long term effects on the couple, the children the church and society in
general.
Third, the study identifies insensitivity of couples as a major cause of divorce.
This insensitivity of couples is considered in this work as the underlined factor
behind the following causes of divorce among the study population;
barrenness/impotency adulterous behaviour, sexual incompatibility and interpersonal
incompetence of couples, poor economic conditions, forced or compulsive and
coersive marriages, interference and intrusion from in-laws and friends among others
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like sickness, quarrels, mutual suspicion, all these were identified as reasons for
divorce among URCC members,
The study also reveals that divorce affects the husband, wife and children
negatively. There is a feeling of failure, frustration and disillusionment among
couples and their children who have experienced divorce.
The ethical issues associated with divorce were identified. They include sexual
promiscuity, drunkenness, drugs abuse, polygamous relationships, violent behaviour
towards others, suicidal tendencies, stigmatization from church members and
inability to properly train the children morally and spiritually which may lead to
children becoming lawless, some become vulnerable to so many social vices as well
as abuse, some also end up having unstable marriages.
It was also revealed that the URCC has minimal provision for pastoral care of her
divorced members. It is also unfortunate that the Church has a very conservative
policy for reintegration of the divorcees. This sometimes becomes difficult for some
other divorcees to follow through the process of re-integration into the mainstream of
the church.
The findings reveal that divorce itself is ethically wrong but could be allowed as
a lesser evil when the situation becomes unbearable. The work thus recognises the
need for the URCC leadership to devise ways of helping the members who may be
victims of such circumstances; as people that need love, compassion, empathy,
encouragement and support.
The study also reveals that there is discrimination or stigmatisation of divorcees
in the URCC. In certain circumstances divorcees are looked upon as people who have
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deviated from the acceptable norm of the church, as such, some are excluded from
certain church activities since they tend to be considered as spiritually unworthy or
tainted with sin.
5.2 CONTRIBUTION TO KNOWLEDGE
Any worthwhile research must contribute to human development and
wellbeing. This research on ethical issues in divorce among couples in URCC (NKST)
is not an exception, hence it contributes to knowledge in many respects.
First, it is a well-known fact that researches are a continuum on already
existing knowledge in order to help update literature to address current issues and
apply them to different contexts. In this respect, this research as a piece of knowledge
will make a significant contribution to knowledge on marriage divorce and its social
moral implications on the family, the Church and the society at large.
Second, the URCC which is the area of study has very few researches on
marriage and divorce, even the few research works in this area only emphasised the
institution of marriage and the biblical view of marriage and divorce. This present
work considers the ethical issues in divorce and evaluates the church policy on
divorced members of the NKST church and found it deficient in the area of pastoral
care for the divorced. The URCC leadership could use this work as a resource
material in fashioning pastoral care and programme for the divorced members.
Third most of the researches on divorce in the study area present a very
conservative view on divorce, not recognizing any reason that may warrant marital
separation or divorce; this present work recognises the reality of divorce and certain
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circumstances that the URCC ought to allow or even encourage divorce for the sake
of peace and better fellowship with God.
Fourth, this work will be useful to moral theologians and philosophers in
future researches on the ethical issues in divorce using other case studies with the aim
of bringing out these ethical problems for the married couples to know and appreciate
the beauty of marriage as opposed to divorce which has inherent ethical problems
that are not usually contemplated by those seeking for divorce.
Finally, this work will be a great resource material for family and marriage
counsellors, government policy makers on the family, married and intending married
couples, pastors and members of URCC congregations and the general public in
dealing with marital problems, and how to relate with victims of divorce especially
the children from divorced or broken homes. This will go a long way in reducing
incidences of divorce and its effects as well as the ethical implications of divorce on
the family, the church (NKST) and the society (Tiv) in general.
5.3 RECOMMENDATIONS
In the light of the causes and effects as well as the ethical issues and
implications in divorce among members of URCC in Tiv land as examined in this
work, the researcher believes that the following recommendations will help curtail
both the occurrence of divorce and the ethical issues involved in divorce among
members of the Universal Reformed Christian Church.
5.3.1 The researcher recommends that Pre-marital counselling of intending couples
should be conducted by the church; premarital counselling refers to the ministry
offered by the pastor to a couple prior to officiating at their marriage [Usue 87]. This
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is meant to guide the intending couple, on interpersonal relationship between them in
order to help them understand themselves and evaluate their readiness for married life.
If this is employed by the URCC as a comprehensive and compulsory policy where
all her member eligible for marriage would be required to attend such counselling
sessions, then they will learn about the demands and responsibilities as well as the
challenge that comes with marriage so that they can adjust themselves and prepare
adequately for marriage. Sadly, though this was found to be lacking in the NKST
(URCC) church even though some individual pastors are doing it, the researcher
believes that if it is made to become a standing policy for every congregation of
URCC, then people will become more knowledgeable about marriage and it will
reduce the occurrences of divorce among couple in URCC.
5.3.2 Regular organization of Marriage Seminars: The URCC or NKST church could
also as a matter of policy organize marriage seminars periodically to discourse
marital issues. In such seminars, the pastors would regularly place before the
congregations the teaching that marriage is a lifelong covenant initiated by God.
Couple would learn the value of commitment in marriage which apart from love
holds couples together even in dry seasons of the marriage. The pastors or other
resource persons could inform the youth about the essence of maturity as a pre-
requisite to any marriage, this would prevent teenage marriages which are often
characterised with serious marital crisis that usually ends in divorce. In such seminars,
the resource persons would also emphasize the needs for patience among Christian
couples, for without mutual understanding, forgiveness and patience, no marriage can
endure. The resource persons could also emphasise the need to control the tongue in
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marriage. This is because, communication in marriage can make or destroy marriage
very easily. James 3:5-6 explains the destructive power of the tongue when it is not
used properly, unguided utterances usually ruins marriage or relationships that were
built over many years in one minute. The couples would be made to understand that
power of life and death is in the tongue, this will go a long way in maintaining
Christians marriages intact and eliminate or at least reduce the incidences of divorce
among members of the URCC in Tiv land.
5.3.3 Establishment of Family Councils at the congregational level; The URCC can
also form a committee called family Council. This Council should act as formal body
saddled with responsibility of reconciling couples. The members of such council
should be well knowledgeable about marital counselling, conflict resolution. The
Council should not only use persuasive approaches but also interpretations of the
ethical or moral consequences of divorce, broken homes both on the couple and their
children as well as the church. This Council will also be saddled with the
responsibility of mediating, between ex-couples regarding the welfare of children to
mitigate the socio- ethical implication of marital crisis on the children while the crisis
is get to be resolved. This Council should be answerable to the Council of elders and
would advise the leadership of the church on disciplinary measures to be taken
against couples that would insist on divorce, because of the long interaction with the
couples, they would know the guilty party and the victim and therefore be in the
better position to advise the Council of elders on the form and manners of pastoral
services needed by both couples.
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5.3.4 Training of Pastors in Family and Marriage Counselling: URCC (NKST)
Pastors should receive adequate training in family and marriage counselling so that
they can be adequately armed for the task of pastoring couples with marital problems.
They must also set the standard in their marital relationship for their followers. If the
pastors are well trained as counsellors, they could adequately address some of ethical
problems faced by divorce members of URCC such as stigmatisation from other
members of the congregation. The pastors can play an important role in correcting the
prejudice of some members against the divorced, this is because these stigmatizations
or prejudices may be rooted in the misunderstanding of the biblical teaching on the
divorced.
Most Christians believe that divorce and remarried members of the church
commit unpardonable sin and cannot be fully accepted into full fellowship of the
body of Christ. The pastor that is well trained in the family and marital theology can
easily correct such impression by making members understand that God forgives all
sins including divorce and adultery (REMARRIAGE). He can make reference to
1Corinthians 6:10-11 where member of the church prior to their conversion were
adulterers, sexual perverts, thieves, yet Paul reassures them that they were washed,
justified and sanctified. Forgiveness involved acceptance and restoration to full
fellowship [2 Corinthians 2:7-8], the trained pastor therefore effectively Pastor both
married and divorced members of the church in his congregation and prevent the
divorced from going away from the church due to stigmatization from other members
in to the society of immoral people, as it is the situation in URCC presently.
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5.3.5 Pastoral Care/Services for the Divorced; It is the firm belief of the researcher
that most of the ethical issues associated with divorce such as sexual promiscuity,
prostitution, drunkenness, drug abuse among others could be controlled or even
avoided if the URCC makes provision for pastoral services for those members that
are divorced. The current practice of excommunicating divorced members of the
church is rather encouraging immorality and moral decadence among victims of
divorce, and this is increasing the ethical problems associated with divorce among
members of the URCC in Tiv land.
In spite of the fact that URCC (NKST) preaches indissolubility of marriage,
there is need for pastoral reasons to accommodate the divorcees in the church to
avoid further backsliding into more sinful habits pointed out in this work. URCC
leaders should recognised that human beings are not perfect and thus there is no
perfect marriage on earth. The church should recognise that the divorcees are also
created in God’s likeness (Gen.1.27) and thus equally need redemption just like every
other sinner. The URCC should therefore provide pastoral care for the divorcees.
They should be respected and loved; they should not be stigmatised or discriminated
against for in Christ there is neither Jew nor gentile, free nor slave (Gal 3:28). The
URCC should borrow from the Catholic Church the idea of marriage tribunals which
are set up to try or decide on marital problems, it could be the family council as
recommended earlier, they should look into divorce cases, individually and recognize
special cases that annulment could be encouraged and the annulment should release
partners to remarry to avoid sexual immorality.
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5.3.6 Couple Responsibility; the couples in URCC on their part should learn to be
obedient to the church teaching on marriage and divorce; members should avail
themselves for the seminars and other programmes of the church where marital
counselling is offered. They should also be sensitive to each other’s needs and take
the following practical steps for successful marriages:
a. Avoid introduction of third parties into the marriage (Heb.14:4).
b. Make proper and adequate preparation before marriage.
c. Couple should learn to admit faults and learn to say sorry to each other.
d. They must learn to trust each other and avoid unnecessary suspicions.
e. They must avoid master servant relationship.
f. Abstain from alcohol and drug abuse
g. Avoid occupational separation
h. Try as much as possible to marry within the URCC church, so that in times of
crisis the church can effectively intervene
i. They should avoid using confidential disclosures in times of crisis.
j. They should study the bible and pray together (Phil. 4:6)
k. They must adhere strictly to Paul’s teaching which enjoins wives to honour
their husbands and husbands to love their wives (Eph.5:33).
l. They should not listen to gossips and control their tongues especially when
they are provoked (James 3;6,8).
m. They should always find time to play together (gen. 26:6-11).
n. Couples must speak to each other freely about their sexual needs, problems
and preferences.
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o. They should frequently express and prove their love and affection for each
other (1pet. 4:8).
p. They must not deny each other their conjugal right or use sex to manipulate
each other (1Cor.7:4).
q. Couples should learn to praise and appreciate each other frequently
(Matt.7:12).
5.4 CONCLUSION
This research concludes with the summary of the whole work that divorce as
marital separation through judicial or non-judicial means is an ethical or moral issue
that affects children and parents’ social, Religious, psychological, economic and
physical wellbeing. This has caused parents and professionals alike to have concern
about the causes and effects of divorce on marriages and families across the globe.
While evaluating the ethical issues in divorce, this work considers its causes and
effects on marriages and families in Universal Reformed Christian Church in Tivland
by summarising and analysing existing research, and confirming them with the
experiences and observations of members of the URCC in Tivland. The work has
investigated the ethical and social impact that divorce has on the well-being and
development of both parents and children as well as the church and the society at
large with the aim of finding strategies that could support parents and children who
are living under the stressful experience of divorce. This work confirms that divorce
is always a traumatic experience in any person’s life, especially a child's. When
parents divorce, the children are not always considered during the
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settlement. Parents who divorce do not usually consider what would be the effects of
the divorce on the children.
The work has emphasised the fact that divorce is a heart- breaking experience
that transforms the lives of parents and children. This devastating event affects
parents’ emotional, psychological, and financial stability. It also impacts parents’
relationship with their children, the church and other significant members of the
society often times, negatively, because divorce modifies the family structure and the
concept children had about their family and the world around them. These multiple
changes attached to the family separation generate conflicting emotions in children
that deeply affect their well-being. The negative effects of divorce on the Church and
the society are also highlighted. In the light of these findings, the work concludes
that married members of URCC must reflect seriously on the ethical implications of
divorce, avoid those things that cause divorce and work harder on their marriages to
remain intact. The URCC leadership should also make pastoral provision for their
members who are divorced through post-divorce education, family support, and the
assistance of professional support services which can be valuable tools in helping
parents and children in their adjustment process after divorce. This is necessary
because divorce, though unacceptable among Christians generally, is nevertheless a
reality in URCC congregations. As such the Church must address it with love,
understanding and support since the hardness of human heart gives room for divorce
even among the children of God.
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APPENDIX A: LIST OF RESPONDENTS
S/NO NAMES GENDER AGE PLACES
(CONSISTRY]
DATE
1 Rev Dr F.L Ikyaan Male 51 URCC High
Level Makurdi
8/6/2015
2 Rev Dr M. K.
Antiev
Male 68 URCC Yina,
Markurdi
8/9/2016
3 Pastor Nyibga
George
Male 47 URCC Jotar,Zaki
Biam
9/5/2015
4 Rev. Tsegba E. M Male 50 URCC
Secretariat Mkar
7/7/2018
5 Pastor Aburabur
Jacob
Male 53 URCC Hon-
Mbayion,Gboko
10/4/2015
6 Pastor Kparevfa Male 51 URCC Ako-
Abwa, Vandeikya
9/7/2015
7 Mr Akume Ugba Male 57 URCC
Yina,Makurdi
7/12/2018
8 Terwase Aginde Male 27 URCC
Akile,Makurdi
12/8/2016
9 Dorcas Agwa Female 40 URCC Jaki,
Kwande
9/12/2015
10 Doom Saaondo Female 26 URCC LOBI,
Makurdi
8/8/2018
11 Tyonenge Kortema Male 44 URCC Ako-
Abwa, Vandeikya
12/6/2015
12 Ana Iorbee Female 36 URCC Naa,
Vandeikya
6/6/2015
13 Ukpada
Aondohemba
Male 34 URCC Liam,
Vandeikya
7/9/2016
14 Anger Yavenga Female 30 URCC Kpamo, 7/9/2016
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Vandeikya
15 Doosuur Iorkyegh Female 31 URCC Yina,
Makurdi
3/10/2017
16 Orguga Teryima Male 36 URCC Zaki Biam
Central, Ukum
8/9/2016
17 Kwaghdoo Yua Female 33 URCC Jotar,
Ukum
8/9/2016
18 Tersoo Anjila Male 40 URCC
Yina ,Makurdi
9/2/2018
19 Dooshima Swem Female 32 URCC Yandev,
Gboko
7/6/2015
20 Terdoo Kehe Female 34 URCC Yandev 7/6/2015
21 Ikpa Akase Male 53 URCC Lobi,
Makurdi
8/6/2017
22 Adasu Seember Female 32 URCC
Vandeikya
Central
5/9/2015
23 Ahungwa Mercy Female 41 URCC Ako-
Abwa Vandeikya
5/9/2015
24 Mercy Nor Female 29 URCC Mkar
Central
9/8/2017
25 Orhyev Dooshima Female 28 URCC Mkar
Central
9/8/2017
26 Batur Zaki Male 36 URCC Mkar
Central
9/8/2017
27 Uleva Yaer Female 48 URCC Jaki,
Kwande
19/9/2015
28 Solomon Akpera Male 37 URCC Low level
Makurdi
13/6/2017
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29 Uhia Emmanuel Male 45 URCC Ako-
Abwa, Vandeikya
16/8/2016
30 Labe Margret Female 57 URCC Yina,
Makurdi
12/9/2016
31 Torgenga Tyav Male 60 URCC Yina.
MKD
12/9/2016
32 Sewuese Ajim Female 40 URCC Jaki,
Kwande
15/6/2015
33 Aondoakaa Wada Male 57 URCC Jaki,
Kwande
15/6/2015
34 Aondodoo Aliegba Male 37 URCC
Ahwa,Gboko
7/9/2017
35 Terna Erdoo Female 26 URCC AKILE,
Makurdi
18/3/2017
36 Nezuami Shirsha Female 29 URCC Yandev,
Gboko
19/9/2017
37 Torhile Kumaga Male 34 URCC Zaki Biam
Central
23/4/2017
38 Anadoo Ayua Female 35 URCC Yina,
Makurdi
1/9/2017
39 Terfa Kortema Male 43 URCC Yina,
Makurdi
2/9/2017
40 Akundu Ade Female 34 URCC Ako –
Abwa, Vandeikya
23/4/2015
41 Rev E. M Shir Male 56 URCC
Secretariat Mkar
17/8/2018
42 Gbea Terfa Male 51 URCC
Vandeikya
25/12/201
8
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Central
43 Kajo Martha Female 37 URCC
Vandeikya
Central
25/12/201
8
45 Terdoo Demenongu Male 54 URCC
Vandeikya
Central
25/12/201
8
46 Rev. S.N Shirsha Male 61 URCC Yandev,
Gboko
27/12/201
8
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APPENDIX B
LETTER OF INTRODUCTION
Sir/Madam,
I am a Postgraduate student from Benue State University Makurdi-researching on the
topic: ETHICAL ISSUES IN DIVORCE AMONG THE COUPLES OF
UNIVERSAL REFORM CHRISTIAN CHURCH (URCC) IN TIVLAND. I request
you to please, respond to the questionnaire below as honestly as you can. Your
identity will be kept confidential and your responses will be used for the purpose of
research only. Thank you.
Yours faithfully,
Joshua Aondoawase Ajim
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APPENDIX C: A SAMPLE OF QUESTIONNAIRE
QUESTIONAIRES ON CAUSES AND EFFECTS OF DIVORCE AMONG
COUPLES OF URCC IN TIVLAND
SECTION A: PERSONAL DATA
Name:-----------------------------------------------------------------------------------------------
Age:-------------------------------------------------------------------------------------------------
Occupation:----------------------------------------------------------------------------------------
Gender:------------------------------------------------------------------------------------------
Marital Status: Single ( ) Married ( ) Divorce ( ) (If divorce how long) 0-2 yrs
( ) 3-6 yrs. ( ) 7 and above ( )
SECTION B: CAUSES OF DIVORCE AMONG URCC COPUPLES
Instructions: Choose as applicable; Yes/ No
1. Do you have cases of divorce in URCC congregation you belong? ---------------
2. Do you think barrenness and impotence is often responsible for divorce? -------
3. Is lack of mutual love and insensitivity of couples remotely responsible to
divorce?-------------------------------------------------------------------------------------
4. Is extra marital affairs responsible for divorce?---------------------------------------
5. Are forced and compulsive marriages also reasons for divorce?-------------------
6. Is poverty or financial challenges one of the factors responsible for divorce?---
7. Can sexual incompatibility cause divorce?---------------------------------------------
8. Can intrusion or interference from in-laws and friends cause divorce?------------
9. Do you think drug and alcohol abuse can cause divorce?----------------------------
10. Is occupational separation also cause divorce?----------------------------------------
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11. Do you think lack of marital counselling contribute to the rate of divorce in
URCC?---------------------------------------------------------------------------------------
12. Can wife battery lead to divorce among URCC couples?
13. Do you think poor management of marital crisis causes divorce?-----------------
SECTION C: EFFECTS OF DIVORCE ON COUPLES, FAMILIES AND
CHURCH
1, Does divorce bring about loneliness/permanent isolation to couple? ………………
1. Does divorce bring mental problems to couples such as depression and anxiety?--
-----------------------------------------------------------------------------------------------
2. Do you think divorce brings about more financial problems to divorced families?-
-----------------------------------------------------------------------------------------------
3. Do you agree that divorce can cause poor academic and spiritual growth in
children?-------------------------------------------------------------------------------------
4. Do you agree that divorce bring about emotional, psychological and moral
pressure on family members?--------------------------------------------------------------
5. Can divorce lead to loss of church members?------------------------------------------
6. Do divorce come with ethical or moral problems for the divorced couples,
children and the church as well as the society?---------------------------------------
166
7. SECTION D: SUGGESTIONS FOR REDUCING THE RATE OF
DIVORCE AND ITS SOCIO -ETHICAL IMPLICATIONS ON URCC
FAMILIES.
1. ……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
……………………………………………………………………………………
2. ……………………………………………………………………………………
……………………………………………………………………………………
3. …………………………………………………………………………………
4. ……………………………………………………………………………………
……………………………………………………………………………………
